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Toward the end of the book (Job 42:10), the Lord is said to
have “turned the fortunes” of Job, or restored him to grace. He
similarly revives, it would seem, the theories on Job. When
they complete their cycle of mortality, the old doctrines start
afresh on a new period of favor or fashion.

Richard Simon* was the first to doubt the integrity of the book
of Job. Cautiously, almost cursorily, he suggested that chapters
1 and 2, like the superscriptions to the Psalms, were added by
the makers of the biblical collection. More than half a century
later, Albert Schultens® ventured the guess, also rather hurriedly,
that the prologue and epilogue, or chapters 1, 2 and 42:7-17,
were appended to the book at the time of its admission to the
canon. Another half a century was to elapse before the con-
jecture was elaborated, and the discrepancies between the

v Histoire critigue du Vieux Testament, Rotterdam 1685, p. 30.

2 Liber Jobi, Leiden 1737, Praef., p. 34.
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poem end the framework of Job were set forth in detail.? The
original dialogue was still believed to date from the days of
king Solomon,* but the prologue and epilogue were assigned
to the age which assembled the literary remains of Hebrew
antiquity.

The disagreements between the dialogue and its framework
led later, after the abandonment of the Solomonic date for the
poem, to the hypothesis of an earlier folk-tale, or even a separate
Volksbuch of Job.s The commentaries of K. Budde® and B.
Duhm? made this view quite popular in their day. It seems to
have been advanced for the first time by J. Wellhausen.® He
believed that both the prologue and epilogue embodied a gen-
uine fok-saga which survived, intact in substance as well as in
form, within the present text of Job.

The rebuttal of this thesis, mostly on linguistic grounds,® made
it necessary to revise the view. It was now commonly held
that the poet of Job availed himself of the older folk-story in
creative freedom, just as Plato borrowed ancient myths or
Goethe reshaped the legend of Faustus to unfold their own

1 Joh. Gottfr. Hasse, “Vermuthungen iiber das Buch Hiob,” in: Magazin
fiir die bidlisch-orientalische Litteratur und gesammte Philologie 1, 1789, 161192,
esp. 162-171.

470 8w nobo *p'a arn Gen. R. ¢. 57.4; Yer. Sota V.8, 20d; b. Baba Bathra
15b reads 83w m>5» and argues against i meR 83w na%n Ao King Solomon
as the author of Job is assumed by Gregory Nazianzen (Orati» XI1X., Migne,
P. G. vol. 35, p. 1061) and comtemplated by Luther (Tiscireden, Weimar
1912, vol. 1, p. 207: ““Possibilz est Salomonem ipsum scripsissz eum librum").
Otherwise the Solomonic age is postulated by Luther (ibid., p. 68: “‘ Videtur
mihi scribtus esse tempore Salomonis.”” See also ibid. p. 375, and vol. 1II,
1914, p. 9), a view still upheld by K. Schlottmann, Das Buck Hiob, Berlin
1851, p. 105 ff. and Franz Delitzsch, Das Buch Job?, Leipzig 1876, p. 13 ff.

s T. K. Cheyne, Job and Solomon, London 1887, p. 66 ff. conjectured that
the first two chapters originally formed the principal part of a distinct “prose
book of Job” which could not be dated “before the Chaldean period.”

¢ Das Buch Hiob, Gottingen 1896, 21913,

? Das Buch Hiob, Freiburg im Breisgau 1897.

8 In his review of Aug. Dillmann, Das Buch Hiob3, Leipzig 1869 in: Jahr-
biicher fiir deutsche Theologie 16, 1871, p. 555. See also his Israelitische und
Jjtidische Geschichte, Berlin 1914, p. 207, n. 2.

¢ Karl Kautzsch, Das sogenennte Volk:buch von Hiob, Tiibingen 1900.

[3] NOAH, DANEL, AND JOB 307

insights. So amended, the theory may be said to have gained
wide acceptance.®

Recent investigations,” however, seem to hark back to the
first stirrings of critical doubt in the days of Simon and Schultens.
Once more the poem is asserted to antedate the framework of
the book. The wheel has come full circle, and it now appears as
if the cvcle of Job were to be reversed and the discarded theories
returned to new vogue.

Is the evidence available simply inconclusive? The history of
interpretation seems to suggest it. Somehow all attempts at a
definite solution end in the ancient sigh of Jerome: “‘Obliquus . .
totus liber . . et lubricus: . . ut st velis anguilam aut muraenulim
strictis lenere manibus, quanto fortius presseris, tanto citius
elabitur.”"v

1. DANIEL oR DANEL?

“Celingt es aber zu ermitleln, wer ei-
gentlich Ezechiels Daniel ist, so werden
wir auch weitergeleitet werden auf die
Spur Hiobs.” — Ferd. Hitzig, Das
Buch Hiob (1874) p. xiv.

Ez. 14:14 ff. remains the basal passage -7ith which all inquiry
into the pre-literary tale of Job must begm. The curious col-
location of the names has baffled centuries of exegesis: What
did Noah, Daniel, and Job have in common to be mentioned in

© ], Mecinhold, Einfiihrung in das A.T., Giessen 1919, p. 278; Paul Dhorme,
Le livre de Job, Paris 1926, p. LXVII; O. Eissfeldt, Einleitung in das A T.,
Tiibingen 1934, p. 5:12; Adolphe Lods, ‘‘Reserches récentes sur le livre de
Job,” in: Revue d' Histoire et de Philosophie religieuses, 14, 1934, p. 501ff.;
Gustav Hoischer, Das Buch Hiob, Tiibingen 1937, p. 5, and Robert H. Pfeiffer,
Introduction to the O.T., New York 1941, p. 670 ff. where a full review of the
literature will be found.

u B, D. Eerdmans, Studies tn Job, Leiden 1939, p. 5, 17, 19f.; E. G.
Kraeling, The Book of the Ways of God, New York 1939, p. 189, 206 and N. H
Torczyner, 31°% 790, Jerusalem 1941, p. 17. 534 ff.

i Hieronymus, Praefatio in 1. Job (Migne, P. L. vol. 28, p. 1081). Cf. also
his Second Preface tc Job (ibid. vol. 29, p. 62): “decurtatus et laceratus cur-
rosusque liber.”
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one breath?” In addition, the chronological sequence appears
disturbed with Daniel preceding Job.? True, all the three were
righteous men (vs. 14 and 20), vet one cannot help feeling that
they were here linked together for some particular reason,’ per-
haps because a like fate or fable was known to underlie their
life-story. The rabbis of old were right in sensing that the
ancient worthies were bound by a similar destiny, even though
their interpretation of the passage is hardly more than a devout
exercise: Noah, Daniel and Job all survived the wreckage of
an old world order, and lived to see a new world reborn.*

PRI Yoo mb 1 ot m oo (nA Yy wan w9, ed. by Jacob Mann,
The Bible as Read and Preached in the Old Synagogue, Cincinnati 1940, He-
brew part, p. 151). Cf. Jerome: ““Cum et Abraham et Isaac ¢ Jacob, Moyses-
que quoque el caeleri palriarchae justi fuerint, cur horum tantummodo fiat
mentio?” (Migne, P. L. vol. 25, p. 120]. Similarly Joseph Kaspi (ed. Last,
703 e, London 1912, p. 32): an bxwer jaas nwo 1w apyn pnxe omnan 89
by o,

? Cf. Moses Kimhi (ed. I. Schwartz, g mpn, Berlin 1868, p. 126): wmw
NBRI W23 1 07 ' Bnbyen by pon maya banm mb NInR 3097, Similarly
the Karaite Jacob b. Reuben, wwyn ‘o, Eupatoria 1834: [Nk o BRI,
W22 7m0 10 D 3R, See also the attempts of Simon b. Zemah Duran,
vowd 3my, Venice 1589, f. 45b, and of S. D. Luzatto, 5™w w1vs, Lemberg
1876. p. 146 to account for amnr 2703 ’5w m 770.

The passage bears also on the problem of dating. Contrast the changed
critical cutlook from the days of E. W. Hengstenberg (The Prophecies of

‘zekiel, Edinburgh 1869, p. 123: “Daniel is designedly placed in the middle
of the two primeval personages to glorify him, as it were to canonize him’’)
to the devs of C. C. Torrey (Pseudo-Ezzskiel and the Original Prophecy, New
Haven 1930, p. 98: “The widely read and widely quoting author’ of Pseudo-
Ezekiel, writing about 230 B. C., “was familiar both with our book of Job
and with chaps. 1-6 of the book of Daniel”).

3 Eliezer of Beaugency (ed. Poznafiski, Warsaw 1909, p. 21): paxa ob>
" 5820 pawa wbw namk. A D. Lebenson, o™sn nma, Wilna 1858, p. 60:
DWO L P L DI L. DY B3P TX0 01 0'womena ng mbin nab wean
533 ... 5.

a1 23m M medy by wa mwbw. So Rashi and David Kimhi ad loc.
and p'8" moon (2%pr 997 ', Leghorn 1840), f. 3b. So also Jacob b. Hananel
Sikli (ed. Mann, L c., p. 282), Isaac Abravanel ad Ez. 14:14 and Isaac
b. Solomon Hacohen, s gy arx 'p, Constantinople 1545, f. 2b. Simon
Duran, L. c. reads: 2w ja7m 2w moYy mebe.

The idea is old. Cf. Jerome: ‘‘Alii dicunt quia hi tantum tres viri et prospera

i,

el adversa et rursum prospera conspexerun!’’; Tanhuma, Noah § and Tanhuma
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The exegesis of medieval and modern days was hampered by
futile comparison with the biblical story of Daniel.s Here and
there one finds the correct surmise that ‘“‘sons and daughters”
(vs. 16 and 18), or at least ‘‘a son and a daughter’ (vs. 20) must
have played some part in the tale behind Ez. 14:14 ff.¢ However,
the biblical Daniel was not known to have had any children,?
and so the guess leads nowhere. In despair some will always
resort to force: if the puzzling passage cannot be explained, it
can be expunged.}

Buber 1, 180: on ™7 ... 38 ... WMPAZ ... MN37M3 .. .2wa 0D At M
®p7nN "N ... oenn. Midrash Haggadol Genesis, ed. Schechter, p. 141
(see also Midrash Bereshit Rabbati, ed. Ch. Albek, p. 65): ohwn 2w v m
AN MM 25w et AR DRYT 2N 139M A3 3t AR 3Pk 2w NI
and 79na 5y van vaio ed. Mann, p. 151: 550wm 2 m bSown by vy m
SOVDY DBYY OV wIpEA M3 ART ORYT ,ME) pIsn w3 a3 ana 3vR and
Buber, 9'338 w7100 oopb, p. 4, n. 8 =Yalk. Simeoni, Noah 50. See Louis
Ginzberg, The Legends of the Jews, vol. 5, p. 388, n. 35.

5 Cf. e. g. Hugo Grotius, Annotationes m V. T., I1, Halle 1776; R. Smend,
Der Prophet Ezechiel, Leipzig 1880; 5. A. Cooke, The Book of Ezekiel, Edin-
burgh 1936. )

8 A. Ber:holet, Das Buch 'Hesekiel', Freiburg i.B. 1897, p. 75: ““Nach Ez
14:16 stiinde zu erwarten, dass in der Danielsgeschichte auch von Daniels
Kindern etwas bekannt gewesen sei.” See also A. B. Ehrlich, Randglossen
sur hebr. Bibel, vol. 5, Leipzig 1912, p. 49.

7 Cf. Isaac Abravanel ad loc.: om3 T &% mvr sxes 85 Sxu1. Rabbinic
fancy connects Isa. 39:7 with Daniel and makes him a eunuch (Sanh. 93b:
ron 299,. The legend was known to Origines (Commr. in Matt. 13.5) and
to Jerome {on Isa. 39:7), see Louis Ginzberg, ‘‘Die Haggada bei den Kirchen-
vitern VI” in: Jewish Studies in Memory of George A. Kohut, New York
1935, p. 309. Yer. Sabbath VI, 9 {. 8d knows of Daniel’s recovery (o'o™p v
o), while a figurative interpretation (oo a 1"y noanow Sanh. L. ¢.) would
Jeave Daniel “‘without blemish’” and “wizhout hurt” (Dan. 1:4 and 3:25).
See Louis Ginzberg, The Legends of the Jews, vol. 6, p. 415, n. 78. Another
legend (Ginzberg, ibid. vol. 4, p. 378) ideatifies Daniel with Memucan who
married a wealthy and wayward Persian lady, cf. II Targ. Esther 1:16, cited
as v by Tosafoth Meg. 12b s. v. 10m0.

¢ Georg Heinr. Bernstein, “Uber das Alter . .. des Buches Hiob,” in: Keil
and Tzschirner’'s Analekien 1, 3 (1813), p. 11: “Ich michte die Behauptung
wagen: entweder riihrt dieses ganze Orakel von einer weit jiingeren Hand her,
oder es haben urspriinglich statt Daniel und Hiob zwei andere Namen in
dem Texte gestanden”; J. Halévy, REJ 14, 1887, p. 20 reads: wuy fnun m;
W. A. Irwin, The Problem of Ezekiel, Chicago 1943, p. 138 retains as genuine
one verse only, Ez. 14:13, the rest or Ez. 14:14-23 is “‘prose and spurious.”
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Closer scrutiny did not fail to notice that whenever the name
occurs in the book of Ezekiel, it is spelled consistently Danel,®
and nct Daniel. May not another person be meant?® The
discovery of the Ugaritic legend of Danel™ seemed at once to
resolve the chronological difficulty, and ‘the identification with
the biblical Daniel was dropped with relief. Recent commen-
taries carry invariably some reference to the epic of Ras Shamra.™
But even now, neither the passage in Ezekiel, nor the story of
Job seem to be understood any tetter. Moreover, the disagree-
ment in the interpretation of the fragments of Danel, and their
want of relation or relevance to tae biblical text, soon raised the
doubt whether, after all, there is any real connection between
the myth of Ugarit and the passage in Ezekiel.®

2. THE LAY OF AQHAT

Since its publication in 1936, the legend of Danel has engaged
the attention of a number of scholars whose patience and per-
spicacity has penetrated the misis so that now the outline of a
story is slowly emerging.’ It is true, several salient passages

® See David Kimhi to Ez. 14:14 and 28:3: 7"va =on 5x37 and N. Kroch-
mal, 1011 *:3) 7mv, Lemberg 1851, p. 118 (ed. Rawidowicz, Berlin 1924,
p. 138).

1 See H. A. Chr. Hivernick, Commentar iiber den Propheten Esechiel,
Erlangen 1843, p. 207. L. Zunz, ZDMGC 27, 1873, p. 676 ff. {=Ges. Schriften
I, Berlin 1875, p. 228 {.) suggests that the three saints werz non-Israelites.

™ Syrie 12, 1931, p. 21 f. 77,193. See also W. F. Albright, JBL 51, 1932,
p. 99 f., BASOR 46, 1932, p. 19 and ibid. 63, 1936, p. 27.

1 A. Bertholet, Hesekiel?, Tiibingen 1936, p. 53; G. A. Cooke, 1. c. p. 153,
and W. A. Irwin, 1. c. p. 158.

13 See A. Bea, ““Archiolozisches und Religionsgeschichtliches aus Ugarit-
Samra,” in: Biblica 20, 1939, p. 445.

* Charles Virolleaud, La Légende Phéricienne de Danel, Paris 1936; James
A. Monigomery, ‘“Ras Shamra Notes VI: The Danel Text,” J40OR 56,
1936, 440-4435; Josef Aistleitner, “Zum Verstindnis des Ras-Shamra-Textes
I D.” in: Dissertationes in hon. Dr. E. Mehler, Budapest 1937, 37-52; Theodor
H. Gaster, “The Story of Aqhat,” in: S'udi e Maleriali di Soria delle Reli-
gioni 12, 1936, 126-146; 13, 1937, 25-56 and 14, 1938, 212-215; A. Herdner,
Quelques remarques sur “La Légende Fhénicienne de Danel,” in: Revue des
Etudes Simitigues 1938, 120-127; Umberto Cassuto, “La Leggenda fenicia di
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still elude us, some tablets are broken at painful points of the
narrative, and the beginning and the end are missing. Never-
theless, the areas of doubt are narrowing, and little by little the
fragments assemnble into a coherent account.

If mle (I 2:152) refers to our hero, as seems likely, Danel was
a king.? He is often called mt hrumy or man of Hrum which
1 Enoch seems to have identified with the region of Mount
Hermon.3 His palace (kkl) and court (kzr), his harness of silver
and saddlery of gold (gpnm dt ksp, dt yrq ngbnm) comport with
his station in life. His garments (kst and ’all) are not described,
but he, too, must have been arrayed in his robes like the kings

Daniel e Aqhat,” Reale .\cademia Nazionale dei Lincei: Rendiconti della
Classe di Scienze morali, st. -iche e filologiche, Ser. VI, vol. XIV, p. 264-268;
idem, “‘Daniel e la Pioggia fecondatrice nella tavola I D di Ras Shamra.”
in: Rivisti degli Studi Orientali, Aug. 1938; idem, “‘Daniel e le spighe: Un
episodio della tavola I D di Ras Shamra,” Orientalia 8, 1939, 338-343; idem,
“Daniel et son fils dans la tablette II D de Ras Shamra, REJ 105, 1940,
125-131; George A. Barton, ““Danel, a ore-Israelite Hero of Galilee,” JBL
60, 1941, 213-225; Cyrus H. Gordon, “The Saga of Aqhat, Son of Daniel”
in his book The Loves and Wars of Baal and Anat, Princeton 1943, pp. 33-43;
E. A. Singer, nw mmb nowa n'own ‘on, Bull. Jew. Pal. Expl. Soc. 10, 1943,
61;f. W. F. Albright, Archaeology and the Religion of Israel, Baltimore 1942, p-
106 and p. 203 n. 31; W. F. Albright and G. E. Mendenhall, “The Creation of
the Composite Bow in Canaanite Mythology,” Journ. Near East. Stud. 1942,
227-229; W. F. Albright, *The ‘Natural Force' of Moses in the Light of
Ugaritic,” BASOR 94, 1944, 32-35; H. L. Ginsberg, “A Ugaritic Parallel to
2 Sam 1:21,"" JBL 57, 1938, 209-213; idem, ‘“Women Singers and Wailers
among the Northem Canaanite,”” BASIOR 72, 1938, 13-15; idem. “Two
Religious Borrowings in Ugaritic Literature II,” Orientalic 9, 1940, 40-42;
tdem, ‘“Thte Ugaritic Texts and Textual Criticism,” JBL 62, 1943, 111 ¢.;
idem, ‘“The North-Canaanite Myth of Anath and Aqhat,”” BASOR 97 and
98, 1945.

I take this opportunity to thank Professor Albright for his ever ready
helpfulness, and for his kindness in conmunicating to me his version of
IT Aq 1:27 ff. before it appeared in print. I am indebted also to my friend
and colleague Professor H. L. Ginsberg with whom I have frequently dis-
cussed various texts of Ras Shamra and who always generously has lent me
not only his books and pamphlets on Ugeritica, but also his third ear for all
matters of Ugaritic language and literaturs.

"2 So also Johs. Pedersen, ‘‘Die Krt Legende,” Beryius VI, Kopenhagen
1941, p. 64. ' . -
- 3 Cf. Additional Note 1.
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of Israel and Judah (1 Re. 22:10=2 Chr. 18:9), whenever he sat
to perform the duties of his office, as is twice told in the poem
(1 1:21-25 and II 5:6-8).

bhap g At the entrance of the gate, )
tht adrm 4 b gra Under mighty trecs near the threshing-floor,
vdn dn almnt He judges the case of the widow,
Yipt tpt vim And helps the fatherless to his right.

Lady Dnty was a dutiful wife, efficient in her household and
quick to accommodate any guest even at short notice (IT 5:16 ff.).
But she had no son, and that made the couple very sad. When
the vears passed, and ali hope for an heir proved futile, Danel
decides in desperation to storm heaven with supplication and
sacrifice. It is here that our poem commences, the broken lines
narrating, how he offers viands and oblations, lodging in the
sanctuary for days and nights, even for a whole week. The
missing verses in all likelihood described his grief, as in the epic
of Krt: sobbingly he repeats his prayer, and sheds his tears like
quarter-shekels.t Until Baal is moved to mercy, and takes up
Danel’s case before the head of the Ugaritic pantheon, the kindly
El (IT1 1:20):

in bn lh km alh He has no son like his brethren,
w §r§ km aryh Nor a root like his kin.

El promises to grant Dnty a male issue. Danel proceeds in
joy to his home, and bids welcome to the Kirt, the biblical
ninwis,s guardian goddesses of the newborn and givers of all

4 Comp. 1 2:82 vtk dm[‘th klm rb‘t lglm. See Charles Virolleaud, La Légende
de Keret, Paris 1936, p. 34 1. 28 {.: tutkn udm'th km tglm arsh.

5 Sec Ginsberg, BASOR 72, p. 13 and Cassuto, Tarbiz 12, 1940, p. 11. It
seems to me that in Ps. 68:7 deliverance in childbirth is meant. Comp. 3'2
o with Ps. 113:9: He helps the solitary to a family and a barren woman
to a houseful of children. Contrast Job 3:10 ff. and cf. Gen. 29:31 or 30:22,
and for the verb 8x* Gen. 38:28, Job 1:21 and Isa. 65:9. Comp. Gen. R. 71:1.

The craft of the M1 combined skill in word and deed, cf. the n7b»a
Gen. 35:17 and 38:28 {., also Gen. R. 82:8 mn %v rws: 1onowo, cf. Yeb. 42b:
25m o°x33 mb novoww. Comp. also the various etymologies of the name 7y
(Sota 11b: 505 [mexway} nyis nnviw; Koh. R 7:1: jyr 25 mwNa Ay AR
Ex. R. 1:13: 0o DR PRws puan AR AP0 Omiw or N3 Ny 51 0w ays
a9k o7 which Dr. S. Lieberman (in: Rabbi M. M. Kasher’s a5 nmin vol. 8,
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good bounty, like the Greek Charites.® He lavishly feeds them
for fully seven days, until they depart. Thereupon he numbers
the moons, eagerly keeping count for the blessed day. Three
months pass and four,— and here the tablet breaks off.

The narrative seems resumed in II 5:2 ff. One morning, when
Danel attends his court-session in the gate, he sees Ktr coming,
the craftsman-god or Hephaestus of Ugarit. He brings a gift

1944, p. 263) comnects with Yer. Sab. XVIIL.3 f. 16c: 1 wan 1o 1 &
on r5 ns 331 Knowledge of the proper spells and swaddlings is ancient
ore of women \~f. Sab. 66b: *wp Y1 rRT Nov3 v 55 ar Y e
abiova), but it s especially the busizess of the sage-femme or nwon (Sab.
XVIIL3, Rosh Hash. I1.5).

Th. Noldeke, Neue Beilrige zur semitischen Sprachforschung, Strassburg
1910, p. 79 and 83 discussed the mearing of 'n, Aram. rnon, Mand. 8nwn.
But perhaps just as the K¢rt are related to Kir, so 'n is related to Hyn d
brs ydm (I1 Aq. 5:18 f. and 24 f.) or “Heyvin of the Handicrafts.” See Bauer.
OLZ 37,1934, 245and ZAW 53, 1935, 37 who compares Arab. hayyin *jacile”
and Syr. haund “cleverness.” The Targumim understood similarly Ex. 1:19
ma nrnos, Pall Ty I poom pror. The a'm must be “quick’” and “deft,” for
bungling or tarrying may cost the life of the child (cf. Gen. R. 60:3: xr 2
8377 803 S jndanny).

Perhaps in this connection mn 5w mo» may be mentioned (Ta‘anith 2a
bottom and Bekharoth 45a, also Yer. Targ. Dt 28:12 xn»n7 &nnon). Damas-
cius, De Primis Principiis § 125 ed. Jos. Kopp p. 385 calls Ktr “the Opener”
(avovyets), thus identifying him with the Egyptian smith-god Ptah. The
authors of the Ugarit religious texts were conscious of this identity. see
Ginsberg, Orientaliz 9. 1940, 42. Besides, the ancients associated fire with
fecundity, cf. Varro, De lingua latina 5, 61: ‘‘mas ignis, quod ibi semen"’;
Joh. Lyius, De mensibus 4, 54: "Hoatoros yovipor wip; Servius to Virgil’s
Aeneid 8, 389: ‘“Vulcanus maritus fing:tur Veneris, quod Venerium officium
non nisi calore consistit.” See O. Gruppe, Griech. Mythologie und Religions-
geschichte, Munich 1906, p. 726 f., 859 f. and 1311 ff.

Professor Saul Lieberman was kind to bring to my attention a reading in
Tosefta Baba Bathra X,2 (see his Tos¢eth Rishonim vol. 2, Jerusalem 1938.
148): oo N Aravm "TeYY pawad Aar awna where 19215 means:
skilful, adroit, efficient.

Perhaps na1> and i were synonyms for avan? They were thought alike
to bz dizciples and davotess of the Kirt, or the patron goddesses of minstrelsy
and miiwifery, twin arts in antiquity. See Additional Note 2 n. 10 and 29.

6 So rightly Th. H. Gaster, “‘On a Prcto-Hebrew Poem from Ras Shamra,”
JBL 57, p. 82. R. Dussaud, Les découvertes de Ras Shamra et I’ Ancient Testa-
ment, 1937, p. 82 compares the Parcae of the Romans. See also A. Goetze.
“The Nikkal Poem from Ras Shamra,” JBL 60, 1941, 360 f.
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from his heavenly workshop, a bow for Danel's son, Aghat.
(The Kirt, as their name implies, stand in some special relation
to Kitr-—one of the Graces is the wife of Hephaestus?— and we
mav surmise that the generous hospitality shown by Danel to
the Kirt is now being rewarded, perhaps at their request, by
Ktr).

The bow of the divine smith did not bring luck to Aghat.
It aroused the envy of the war goddess Anath who resolved to
obtain the bow at any price. She offered to pay for it in precious
ore, and even promised to make Aghat immortal.® But the lad
would not part with his weapon, the grant of a god to his father.
Offended by such kybris of a mortal, Anath threatens to humble
Aghat on his “path of pride and presumption’ (b nth p3‘//bntb
g'an, 11 6:43 £.). She sets her face toward the source of the rivers
where the father of the gods resides. At the feet of El she bows,
and at once denounces Aghat, — but little more is recoverable
from the mutilated tablet. One canonly guess that the infuriated
goddess did not hesitate to slander the youth, or even swear at
the godhead himself (if I11 6:11 {. is properly rendered or related
to this point of the narretive): “I will make thy hoar beard
flow with blood!’,* Anath threatens, browbeating the wrinkled
El to some sort of compliance.

The story appears to be continued in I[I1:1 where Anath in-
structs her henchman Yipn in Qi Ablm or its vicinity. She
promises to make Yipn “like an eagle in her scabbard, like a
vulture in her sheath' and set him over Aghat. Y!pn is then to
strike the lad “twice on the head, thrice on the ear.” The orders
of the geddess are obeyed, and Aqghat is killed: “his soul went
out like a wind, his spirit like smoke.”

There is no need to trace in detail what follows, or what is
legible. Bereaved of his only son, rent with grief and rage,

7 Iliad XVIII 382: “Charis of the gleaming veil” (Xépts Atrepokpndeuvos),

later identified with Aglaia, youngest of the Charites (Hesiod, Theog. 945:

"Avyhaingy 8’ "Heaworos . . . omhorarny Xapirwy Oalepiv wovjrar’ dxoirw).
811 Aq 6:17 .. See Albright, BASOR 94, 32 ff. and Ginsberg, bid, 97

and 98. . - )
9 11 Aq 6:11 f. as restored by Singer /.c. and now rendered by Ginsberg,

e 97.p. 5 n 13
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Danel prays to the gods to scorch the land by drought for seven
years: ‘“Let there be no dew, nor rain! No surging of the two
deeps, nor the goodness of Baal's voice!"*® Even fiercer are the
curses he hurls upon the cities round about his slain son (cf.
Dt. 21:2): “Woe unto thee, Qrt Ablm! If the -murderer of Aqghat
be in thy midst, may Baal strike thee with blindness, from now
on and forevermore, henceforward throughout all generations !’

We do not learn whether the death of Aqhat was avenged,
but in the last lines of the lay (I 4:220 f.), we find the assassin
Y, n, drinking heavily, in the company of Danel's daughter
Pgi. He brags as his tongue is loosed by liquor:

vd mhst Aqht gsr

The hand that te Aql he Mi
T d that smote Aqhat, the Mighty,

Will smite thousands of foes!

He thus betrays himself to Pgt who had not hidden for nought
a sword under her raiment, nor asked in vain for her father's
blessing (I 4:196f.):

‘tmhs mhs aby

Let me smite him that smote my brother
alkl mlkly [')l wmty f '

Sllay the s/layer of my mother’s [lJad!

However, as has been said, the tablets stop abruptly, leaving
the rcader haunted by the shades of Jael and Judith. Or is one
to think rather of Rizpah the daughter of Aiah, the gods having
been entreated for the famished land (11 Sam 21:14) to give
it rain after scven years of drought only when the bones of
Aghat had been buried?

Anyway, Danel does sedulously bury whatever remains of
Aghat he is able to retrieve. Such care in collecting and con-
serving the limbs of the dead seems to be the prerequisite of
resurrection. So. too, Anath inhumed Aliyn Baal: “‘She weeps
for him and buries him, she sets him in the hollows of the silent
ones of the earth”,” acts not only of piety, but apparently also

* Ginsberg, JBL 57, 209 f. and 62, 1111. .

"1 Aq 4:167f. On the meaning of l-hi w'ilmh ‘nt p-drdr see Ginsherg,
Orientalia 7, 1938, p. 9, n. 4.

2 1AB 1:16 {. (tbkynh wigbrnh tstnn birt 'ilm arg) and 1 Aq 3:111 1. (abky
w agbrnh at bhrt "ilm ars). On 'idlm =% see Ginsberg, Orientalia 5, 1936,
p. 167.
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of preparation for his rebirth. Probably the same idea underlies
the ritual of Aghat's interment. There are indications in the
poem that Aghat will be recalled to life,”s and Anath seems to
be charged with the duty of making him whole again, and breath-
ing into his nostrils the breath of new life.” The details escape us,
but El in his gentle wisdom must have found a way to calm or
compensate the bellicose goddess, perhaps by ordering for her
another bow from the smithy of Kir.’s There is reascn to expect
that in the end Danel is not left uncomforted, and his son Aqhat
is given back to him.

One is even tempted to conjecture how the minstrel of Ugarit
might have completed his lay. If repetition, especially frequent
repetition betrays the point the poet is eager to make or the

131 first suggested the resurrection of Aghat, mainly on the basis of Ez
14:14 ff., at the meeting of the Society of Biblical Literature on Dec. 28,
1939 (JBL 59, 1940, p. VIII). The suggestion was adopted by Dr. C. H.
Gordon, The Living Past, New York 1941, p. 155 who aptly observes that
the story was known in antiquity not as the epic of Danel, but as the epic
of Aghat (cf. the rubric 1 Aq 1:1 [ Aghat).

1 1 Aq 1:81. klhrs abn ph 1 will shape (rebuild) his mouth like clay (in the
potter’s hend? Jer 18:6 and 19:1, or (molten) glass? See Il Aq 6:37 and the
remarks of Ginsberg and Albright BASOR 98, p. 22 and 24 f.). The speaker
may be Anath, as would seem from I Aq 1:14-17 where the warrior goddess
offers her -egrets or apology for having slain Aqhat — just to cbtain his bow,
but “him will I revive” (hwt [ aliwe, first rendered correctly by J. A. Mont-
gomery, JAOS 56, 441. See C. H. Gordon, Ugarilic Grammar, Rome 1940
p. 23 and 67). In I1I Aq 1:13 Ytpn makes sure before the murder that Anath
will keep Aghat alive: “him wilt thou revive’ (hwt I t{hwy], sez Montgomery
ibid. p. 443 and now Ginsberg, BASOR 97, p. 7 n. 15). Anath ends her in-
structions to her partner in crime: b ap mhrh ank I ahwy “‘into the nostrils of
his #hr T will blow life,” 1. 26 f. Lastly, when Aqhat falls dead, Anath weeps
(w tbk, 1.39) and apparently promises oace more to bring him back to life
1.40 £.): abn ank k (V) ‘Lgstk mhstk mhste ‘1] gs'tk at lh [wt] “T will (re)build
thee, for 1 slew thee (but) for thy bow, I slew thee for thine arc. As for thee,
mavest ttou live!"” See Ginsberg, /. c.

‘1 IV Aq is too fragmentary, and the new fragments published by Virolleaud
are inaccessible to me. I desist therefore from speculating whether El achieved
another compromise by consigning Aqhat for a part of the year to the shades.
On the connection with the Adonis myth see Albright, BASOR 94, p. 34
and Ginsberg #bid. 97, p. 4, n. 8.
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interest he has at heart, one cannot fail to notice a long paésage
reproduced in the preserved portions of the epic fully four times.®
It is an enumeration of the services a dutiful son performs for
his father. Indeed, what a son means to a father appears to be
the central theme of the tale. Itis no accident that the passage
each time consists of fourteen hemistichs, or twice the sacred
number seven which recurs so often as an element of the cult or
embellishment of the style in these ancient texts.”” One suspects,
therefore, that the catalogue of flial duties was likewise repro-
duced seven times. Following this clue, one might hazard the
guess that the anguish of the bereaved father was brought once
more to the attention of El, whereupon there followed, for the
fifth time in the poem, the list of kindnesses rendered by a de-
voted son. El cannot well refuse such a plea, for after all, it
was he who awarded a son to the pious parents. He must cheer
them again, probably by the annunciation of Aghat’s rebirth.'?
Here, for the sixth time, all the loving deeds of a loyal son are
rehearsed. When at last his lad is revived, and Danel sees for
himself, and his eyes behold, and not another, Aghat actually
waked from the dust, the love of the heptad and of the happy
ending made perhaps the bard of Ugarit wind up his tale with
a refrain now sufficiently familiar to his hearers to join in it.
Danel breaks sorrow and laughs, resting his foot on a footstaol.®

© [[ Aq 1:26 ff. and 43 ff. Il Aq 2:1 ff. and 14 ff.

7 Cf. U. Cassuto, Tarbiz 13, p. 207 and in his new book ni 1y oes, Jeru-
salem 1944, p. 4 f. See also Robert Gordis, ‘‘The Heptad as an Element of
Biblical and Rabbinic Style,”” JBL 62, 1943, p. 17 ff.

Dr. Saul Lieberman suggests as a parallel vax> mwyb avn jamw mxo Yer.
Kidd. 1 7f. 61a: &'nm 020 Sy 703w whabn appm oxs s v x. On
0on see Ex 22:2b {asw n»a); Jud 4:18. Jer 3:25. These seven services are
condensed to five in agreement with the five obligations of the father, id.:
mwnna W% ava [sc. 38 13A) 8 70,0037 Awnna 1% A3t [sc. jab awn) e o
yrm S wabn apem Yown o b .omaT. See however ibid. 61b where
instead of »miv we read again 8'xv 073m, To »mw cf. Is 51:18, and Yeb. 65b
a5 xvwir. On the number fize in Rabbinic literature comp. Gerhard Kittel,
Rabbinica. Leipzig 1920, p. 39 {. and S. Lieberman, Greek in Jewish Palestine,
New York 1942, p. 31, n. 18.

B Cf.e.g. 1AB 38 ff. w1l Aq 2:10 ff. =1 AB 3:15 {f.
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Now he can leisurely twiddle his thumbs, wet or whet his whistle,
and sing away all sad thoughts:

For I have a son in my home,
A root in the midst of my palace.

WWho takes me by the hand when I am drunk,
Who carries me when I am sated with wine.

Who plasters my roof when it leaks,
\Vho washes my clothes when they are dirty*®

Perhaps the very name of Aghet, thus far not satisfactorily
explained,® intends to connote filial piety or obedience,® the
leitmotif of the lay.

3. EzexkieL 14:14 ff.

Ezekiel seems independently to confirm, and perhaps even to
clarify, the evidence of the Ugaritic legend. For regardless of
any attempts at reconstructing the missing sections of the poem,
all of which a new find may put to shame, this much may be
reasonably inferred on the basis of what is implied or even ex-
pressed in the preserved text:' Aghat is delivered in the end and
returned to life. Ezekiel would appear to convey that it was
the prayer or piety of his father, the righteousness of Danel

» Herdrer L. ¢.; Cassuto, REJ 105, 125ff.; Albright, BASOR 94, p. 35.

2 Ajstle'tner, l.c. p. 38 considers — “nur vermutungsweise’’ — Arab.
kahada ‘‘mit kurzen Schritten gehen,” wherefrom the 'af‘alu form ’akhadu
“der Trippelnde.”

2z [gR] mp* Pr 30:17 and Gen 49:10. Perhaps also the name np* Pr 30:1.
In South-Arabic nnp means “‘command,” ¢f. J. H. Mordtmann and E. Mitt-
woch, Himjarische Inschrifien in den staatl. Museen zu Berlin, Leipzig 1932,
p. 24 1. 3:wmwon napa “‘auf Befehl ihrer Gebieter.” Similarly Corp. Inscr.
Himyar. 332.5. See Additional Note 1 n. 13.

* See the five passages discussed above n. 14.

e
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(verses 14 and 20) which achieved the miracle and redeemed his
son.

The concatenation with Neah and Job makes it plain. “Noah
was a just man and perfect in his generations” (Gen. 6:9), and
it was his righteousness that rescued all his house, his wife, his
sons, and his daughters or sons’ wives (ib. 6:18; 7:1, 13; §:16, 18;
9:18). And Job, of course, was a man ‘“‘perfect and upright”
(Job 1:1, 8; 2:3), and can also be said to have regained his
children, even though new children. Or does the passage in
Ezekiel suggest that in the old tale, Job actually saved his
selfsame children, just as Danel saved Aghat or Noah his own
family? Such an interpretation of the story of Job, entirely
irrespective of the text in Ezekiel, was advanced long ago, e. g.
by Nahmanides.? It must be admitted that Ezekiel’s choice of
the three exemplars of piety would be particularly appropriate,
if the mere mention of their names were to bring to mind a
parallel feat or fortune, in short, if in common all three were
known to have ransomed their children by their righteousncss.
The clue in Ez. 14:14 {I. in itself would be too meager, but for-
unately, it is confirmed, as we shall see, by a trace of such a
story of Job preserved independently elsewhere.?

First, however, we must try to ascertain whether the context
of the passage in Ezekiel fits or favors such an interpretation.
Why did the prophet disquiet the three shades of the past to
bring them up in this particular connection? Is an historical
circumstance or situation recognizable? Can the utterance be
assigned a date?

The ministry of Ezekiel, despite recent doubts,s is datable.

?On Job 42:10: ... anvsn’ 7 ona mbwb axa 85 3% roaa bra psn oy quen
B3 AP 17 119, nam ok &Y 13 Yy [sc.arwd] any b 3o va T3 naw Yoa
nYpa moun 1 Swa (42:12) ‘a3 myar Yo, [oN 3] (1:2) n5Ana amr o
Ay Yy Ao 'myaw, which Benjamin Szold, ars 9o, Baltimore 1886, p. 495
rightly explains to mean: on omw % apa by amp myaw, . ..asan ceb
o525 Any 131 rawa ¥a we owmpa ouan. See also Meir b, Isaac ‘Arama,
3R Ro D, Salonica 1517 on Job 42:10: nua Mm% yraw ana ‘1 omx b 1A,

3 See § den. 30.

4 See Robert H. Plciffer, Introduction to the Old Testament, p. 528 fi. for
a judicious summary of present-day research.
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The book of Ezekiel spans the years of his captivity, 593-568
B.C., including perhaps a few earlier oracles, spoken vhile the
prophet was still in Palestine, before his departure for ¢ » depor-
tation to Babvlonia.s If byn is not loosely used in Ez. 14:13,
but refers to a definite event, as it does unmistakablyin Ez. 17:20,
one could venture a closer date for our passage. Rabbinic tradi-
tion would see in Ez. 17 the beginning® of his prophetic career
in Palestine.” This mayv well have been the case,® and the
prophecy may be understood as a warning agairst the war-
propaganda and the hopes bound up with the accession of
Psammetichus IT (cf. Ez. 17:15), the rcal power behind the revolt
of the principalities of Canaan against Babylon (cf. Jer: 27:3).
Chapter 17 in Ezekiel could accordingly be dated in the fourth
vear of Zedekiah (Jer. 28&:1) or about 593 B. C. As is known,
Judah soon withdrew, or was forced to withdraw, from the anti-
Babylonian coalition, and the penalty then exacted from Zede-
kiah and his people can be inferred only from Jer. 51:59. Be
that as it may, shortly thereafter we find the prophet Ezekiel
among the captives “‘in the land of the Chaldeans by the river
Chebar” (Ez. 1:2{.).9

Ez. 14:12 ff., also, contains a grim warning to the nation about
the horrors that a reckless and hopeless rebellion will unleash
upon the land: ‘‘the sword, and the famine, and the evil beasts,
and the pestilence, to cut off from it man and animal’ (v. 21).
But unlike ¢. 17, Ez. 14:12 ff. seems to stress more particularly
the peril to “‘sons and daughters’’, thrice mentioned in the speech
(vs. 16, 18, 20). In 24:21 the prophet plainly told the parents
in Babylonia, separated from their children in Palestine: “Your
sons anc daughters whonm ye have left behind shall fall by the

s JBL 54, 1935, 169 f{.

6 Mekhita, Shirah 7,40b (ed. Lauterbach Il 54): o 7 ‘arn mn o )3,
n501 nbnn.

7 Targ. Ez 1:3; Mekhilta, Bo ib (ed. Lauterbach 1 6); Tanhuma, Bo §;
cf. also thz anecdote in Mo‘ed Katan 25a. On the symmetrical rather than
chronological sequence of chapters see Tosefta Sota 6,11 and Torrey, Pseudo-
Ezekiel, p. 60 ff.

8 iz 17:20 must have been spoken before the events Il Ki 25:6 which dis-
proved it. Sze JBL 56, 1937, 407.

s See 1o8pr aby *np in: 21w o0, Boson 1938, p. 206-212.
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sword.” Ez. 14:12 ff. would seem to presuppose a similar exilic
situation, and bespeak the anxiety felt among the captives for
their children in Judaea. If so, the utterance is to be dated
after 596,' when Zedekiah finally succumbed to the war party
and openly broke with Babylon, or perhaps was about to do
$0.

Ezekiel condemned all attempts at insurrection as a breach
of good faith and repudiation of solemn treaties (Ez. 17:19 f.
and 14:13) and hence as predictable disaster. He believed it his
duty to prepare the exiles for the worst: The Lord abandoned
Jerusalem, and will consign to flames even His own shrine.
One can easily comprehend the consternation and the resent-
ment of the captivity when it first heard such direful predictions.
No wonder that they sought to restrain or even silence alto-
gether such dismal divining (cf. Ez. 3:25). Ezekiel himself is
fully aware of the offense he must give and often hesitates to
heap more ‘‘moaning and woe” upon the sorrow-laden exiles
(2:8 ff.). But ‘“‘the hand of the Lord was strong” upon him,
and obey he must “in bitterness” (3:14). There are days in
which he simply cannot “open his mouth” (3:15, 26 {.; 24:27;
29:21; 33:22), sick of rubbing sa't into the gaping wounds of
his people. In the light of subsequent history, one must admit
that it was precisely the unrelenting consistency of the prophetic
monition that helped the people to survive the political defeat.
Forewarned by their seers, the Jews learned to accept deporta-
tion, debacle of the kingdom, even desecration of the sanctuary,
as the design, and not the defeat of God. The shock was salutary,
as it paved the way toward the Iuture reconstitution of I[srael
on the foundations of the prophetic faith. .

But the death of the children left behind in Jerusalem, such
personal hurt to the parents, punished enough by banishment
and separation, was it not needless and pointless cruelty? Why
should the prophet outrage paternal feelings of the exiles and,
in advance of the final catastrophe, threaten the youth in distant
Judah with wholesale slaughter? He had to correct himself in
IEz. 14:22 {., a postscript written after 586, where he candidly

w Albrecht Alt, in: Festschrift Procksch (1934), p. 15.
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concedes that his threat, and the taeology behind it, were refuted
by the facts of history.n

Since the prophecy did not come true, it is a genuine prophecy,
spoken undoubtedly before the events, and not thereafter re-
touched to suit them. Does Ezekiel intend to frighten the cap-
tives, and dissuade them from embroilment by the spokesmen of
intransigence in Babylonia? Or does he even aim «t having the
influence of the captivity exerted at home to prevent the rebel-
lion of Zedekiah? They could avert the death of their children
by opposing the war party in Judah. The most prominent
leaders and trusted elders of the nation were in Babylon and,
if consulted, could caution and calm the rebels in Jerusalem. If
this be the case and such the purpose of Ezekiel, the utterance
precedes the revolt of Zedekiah, and is to be dated before or
about 590.

But if spoken after the outbreak of the ill-fated war, when
the exiles could not any longer arrest its course, the words were
meant perhaps as an apology rather than as an admonition. The
primary business of a prophet was to intercede on behalf of the
people,”™ and the captives must have asked Ezckie to pray for
their children in the embattled city, indeed to pray for the rescue
of Jerusalem. But like Jeremiah,* Ezekiel could not do so, con-
vinced that it was too late to “stand in the breach before Him
for the land, that He should not destroy it"” (Ez. 22:30).% All
one could do now was to salvage the belief in a just and holy
God, hence the particular pains Ezekiel takes to emphasize the
doctrine of retribution. The righteous alone will escape, at best,
and there is not anyone, alive or dead, whose prayer could stave
off disaster. Were Noah now in the land, he could save no

1 See also Ez 12:16. Reality played havoc with his theories, hence the
theological inconsistencies of Ezekiel which translators and commentators
tried to rzad away, cf. Sept. Ez 21:8 and ‘Aboda Zara 4a. Sece also Baba
Kama 60a, or the realistic observation in the Mekhilta, ed. Lauterbach I 85.

2 Jer 27:18; 1 Sam 12:23; Gen 20:7.

s Jer 7:16; 11:14; 14:11; 21:2 ff.; 37:3 ff.

4 Cf. Ps. 106:23 and Gen 1822, See JBL 54, 1935, 152.
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one but himself, Danel could not redeem Aghat, nor would
Job’s picty avail his children. When such holy men and masters
of intercession must fail, how much more helpless must be
Ezekiel, the son of Buzi. How can he be asked to try by his
feeble prayer to stay divine justice, or exempt therefrom the
sons and daughters left in the hapless land s

4. Tae PriviTive TALE OF JoB

The legend of Job, as preserved in chapters 1 and 2, revolves
about the question: “Doth Job fear God for nought?” (Job 1:9).
The same thought underlies the discussion of the rabbis, whether
Job served God out of fear or ouat of love.! Translated into
modern idiom, the issue may be stated: Is there such a thing as
unselfish virtue? The legend of Job answers this question in the
affirmative. Job stands the test of suffering and proves thereby
that disinterested piety does exist.

It has been long observed that the last chapter of the book
contains variant versions which in their present location do not
jibe with the story and mar its sequence. When Job has been
restored and the Lord has doubled all his possessions (ib. 42:10),
the condolence call of his family and friends (42:11) is both
belated and pointless. And so is their charity, each presenting him
with a coin and an earring, a poor pittance for a man who now
possesses twice his original, very handsome, fortune. It is
amusing to watch the straits to which exegetes are driven: the
verb “to condole” is pressed to yicld — here alone and nowhere
else — precisely the opposite of its meaning, and so the visit

5 Jer 13:1 is an instructive parallel.  Jeremiah himself became later. the
intercessor par excellence, cf. II Mac 15:14. Ezekiel chose three fathers whose
probity or prayer -saved their children.

* Mishnah Sotah V §: Johanan b. Zakkai infers from oabe &Y in Job 1
AR5 85K 33ppA PR avk 73y 8Y. Joshua b. Hyrcanus cites Job 13:15 and 27:
as proving manes 5% 03pn PR 2PN 73y K5, -See also- Tosefta Sotah \I i
Yer. Sotah V 7 {. 20c and b. Sotah 31a. - S

:1
5
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becomes one of congratulation.? It has been likewise noticed’
that the succeeding verses, 42:12-17, while showing ample con-
cern for Job's property and progeny, say nothing about his own
recoverv. Albrecht Alt* therefore, concluded that 42:12-17
originally followed chapter 1, forming with it an earlier phase
of the saga: Job himself was as yet unscathed, he lost his wealth
and his children, but ‘““for all this he sinned not" (1:1-22). At
this point of the narrative, in 42:11, his immediate family and
acquaintances — not the three friends as in 2:11 — come to
console him and help him to a new start in life, all chipping in
with a small gift. The Lord, however, did beyond compare, He
“blessed the latter end of Job more than his beginning”, and
our story-teller delights in detailiag the bounty of heaven.

There is no gainsaying that such a sequence of events makes
smoother sense. The remainder of Alt's reconstruction (1:1-2:13
and 42:7-10 representing the later phase of the saga) seems less
convincing, as will be shown.s

Whatever the particular distribution of the verszs may be, of
greater consequence is the fact, observed repeatecly by former
and newer students, that the epilogue to the book of Job pre-
serves older luvyers of the tale. Frequent retelling froze the story,
crystallizing its salient features, or even the elements of its
form.5 They sank so firmly into the popular mind and memory

2 See A. Schultens, Liber Jobi, f. 1227 b. Zerahiah of Barcelona (ed. I.
Schwarz, ¢18 Mpn, p. 293): nmmmm, 735 ma nnten nbnne b ape Ao by 1 e,
avan nnn naw own WY 05w 0. P. Volz, Hieb und Weisheit, Gottingen 1921, p. 8:
“Die Freunde kommen hinterdrein, denr. bis sie das Geschehene gehért haben
und den umstindlichen Weg zuriicklegen konnten, hat sich alles schon abge-
spielt.” Friedr. Delitzsch, Das Buch Hiob, Leipzig 1902, p. 11 deletes 42:10c
since in the following verse Job is “‘doch noch ein armer Mann.”" See Tosa-
foth Bata Bathra 116a s. v. *2: 1A #7898 2y e nen &5 'mowp w15 unn,
15 pran.

3 L. W. Batten, “The Epilogue to the Book of Job,"” Anglicxn Theol. Review
15, 1933 p. 125 ff. and B. D. Eerdmans, Studies in Job, p. 19.

4 “Zur Vorgeschichte des Buches Hiob,” ZAW 35, 1937, 265 ff.

5 See §5, n. 1. .

6 Cassuto, SN a 19°5ym paw in: noid 8, 1944, 142 presupposes the existence
of a poetic version of the story of Hiob upon which our Job chs. 1-2 and
42:7-17 is based. .

ry
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that taking liberty with the familiar parts or passages seemed
almost {rivolous or bad taste. Only so do we understand why
vestiges of older versions were not obliterated or retouched.
To cite an observation often made: 42:11 speaks of "‘all the evil
the Lord had brought upon Job.”” Satan is not yet the authcr of
all the evil in the story.?” This would seem to tally with 1:13,
perhaps another trace of the earlier tale.? If the verse followed
once closely after 1:5, the subject of the sentence was perfectly
clear. In its present position, preceded immediately by the figure
of Satan,® the reference to ‘“‘his sons and daughters’ (1:13) is
ambiguous, and needs clarification as in the Scptuagint: Job's
sons and daughters (ol viol '1aB xal ai Ovyarépes adTov).
The failure to smooth over the inconcinnity in both instances
(42:11 and 1:13] is not due to negligence, it is deliberate. It
bespeaks regard for the earlier source or story (42:11), and re-
spect for what was still remembered as the older tradition (1:13).
The ancient poet retains the form, even when he transcends it
in spirit, and his audience found particularly enjoyable such
recurrence of the familiar in the new.

Awareness of this literary technique makes one wary of emenda-
tions which often miss a helpful clue by deleting it. The text
in 42:10 is a good instance. The current commentaries com-
plain that the phrase: “when ke prayed in behalf of his friend(s)"”

7 A. Heiligenstedt, Comment. in Jobum, Leipzig 1847, p. XVIIfi. On
carlier similar guesses cf. K. Kautzsch, Das sog. Volksbuch von Hiob, p. T.
So also N. Peters, Das Buch Job, Miinster in Westf. 1928, p. 52* and Louis
Finkelstein, The Pherisees, Philadelphia 1938, p. 235.

8 Joh. Hempel, “Das theologische Problem des Hiob,"” Zeits. fiir syst.
Theologie 6, 1929, p. 643 {. First advanced by J. Hooykaas, Gesch. der be-
oefening wan de wijsheid onder de Hebrein, Leiden 1862, p. 191 ff. See the
summary by A. Kuenen, Hist.-krit. Einl. in die Biicher des A.T., Leipzig
1894, 111 1, p. 136.

9 Albert Brock-Utne, ‘““Der Feind. Die alt-testamentliche Satansgestalt
im Lichte der soz. Verhiltnisse des nahen Orients,” Klio 28, 1935, 219-227;
N. H. Torczyner, ‘““How Satan Came inta the World,” Expostiory Times 48,
1937, 563-565 and in the Bulletin of Hebrew Universily, no. 4, Jan. 1938, p.
14-20; J. Morgenstern, “The Mythological Background of Psalm 82,”” HUCA
14, 1939, 41 ff. and A. Lods, ‘‘Les Origines de la figure de Satan, ses fonctions
a la cour céleste,” in: Mélanges Syriens cfferts a R. Dussaud, Paris 1939, 11,
p- 649-660.
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has either come by error from verse 42:9,% or is “a zloss to unite
the two sections: its present position is almost meaningless.’”™r
Of course, it is easy to rewrite 42:9 to read: “and the Lord
accepted Job, when he praved for his friend(s)”". This is usually
accompanied by the alteration of Wy7 which looks very much
like a singular, into the more regular and expected plural yp-.7
But then, in turn, why does the author — only here and nowhere
else in the book — single out for a special rebuke Eliphaz, adding,
as if in postcript, his two friends (42:7)? The three friends alike
had “not spoken the thing that was right”". Indeed, why should
the writer of Job have introduczd the motif of praver at all
which scems alien and irrelevant in this connection?™

These difficulties, observed long ago and often enough, seem
to dissolve when the workmanship of the ancients is remembered.
T'he older tale of Job had «ll these fratures, and the poet wished to
retain them. He accommodated his poem to the familiar end
of the storv of Job. In other werds, 42:10 is not the result of
corruption or carelessness. On the contrary, by design an ancient
text is here left intact as the well-known conclusion of a cherished
tale.

27N M2 AR 3 'm
7Y Ty2 S5enma

And the Lord healed Job
when (as soon as) he prayed for his friend

(neighbor, for the other)

v First suggested, it would seem, by Ferd. Hitzig, Das Buch Hiob, Leipzig
and Heidelberg 1874, p. 314 and often adopted, ¢. g. by G. L. Studer, Das
Buch Hiob, Bremen 1881, p. 78; N. Peters . c. p. 49*; E. ). Kissane, The
Book of Job, Dublin 1939, p. 295. Comp. S. R. Driver and G. B. Gray, The
Book of Job, 1, p. 375.

™ K. Fullerton, “The Original Conclusion of Job,” ZAW 42, 1924, p. 127,
n. 1. See B. Duhm, /. ¢. p. 204 (‘‘vielleicht von einem Leser hmzu gesetzt”')
or N. Peters, l. c. p. 498.

21 fiind it first emended by C. Fr. Houbigant, Notae Criticae in 1.7,
Frankfurt a. M. 1777, II, p. 217. So also in Kittel-Kahle,. Biblia Hebraica.
Stuttgart 1937, p. 1154.

@ Cf. J. Lindblom, *'Die \ergeltung Gottes im Buchc Hiob.” in: Abhcmd[
der Herder Gesellschaft zu Riga VI 3, 1938, p. 82: “Sehr merkwiirdig ist, dass
die Wiederaufrichtung Hiobs nicht direkt damit motiviert wird, dass er im
Leiden seine Treue behielt, sondern dass er fiir scine. Freunde: (bPZW ‘seinen
Nichsten, Fiirbitte einlegte.”
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The traditionzl exegesis of the rabbis™ was quick to detect
the moral burden of the story: for praying for someone other
than himself, although one be himself in need of mercy, does
attest the selflessness of virtue. Such a conclusion is indeed
fitting for the ancient tale centering around the question: is piety
calculated or disinterested?

The later legend of Job harks back to this theme. Witness
e. g. the unknown midrash, quoted in late medieval commen-
taries,” how Job, smitten with sore boils, would continue his
deeds of charity, as he sat among the ashes. Whenever poor
people passed by, Job would ask his wife to feed them. On one
such occasion, she could refrain no longer and asked in astonish-
ment: “Dost thou still hold fast thine integrity?" (2:9).%

In the Testament of Job there is a tender story of his wife’s
devotion: to keep her sick hushand from starving, she cut off
her hair, and purchased bread with it.”7 It is at this point of
the narrative, that the Arabic legend of Job* makes the patient
sufferer break dewn. Learning of the sacrifice and humiliation
of his wife, he bursts into tears and prays for her sake, whereupon
he is at once rewarded, God sending Gabriel to “renew Job as
fully as the moon on the fourteenth night.’» Here too the
implication seems to be that unselfish praver is readily granted.

Something similar must have formed the conclusion of the

4 Baba Kama 92a derives from Job 42:10 7nx wm 1man by owenn wpasa b
nbnn myy wa 737 Y, of. Tos. B. K. IX 29 and Yer. B. K. VIII 10f. 6c.
See also Tanh. Buber I 104; Agadath Bereshith ed. Buber, p. 57 and Pes. Rab. c.
38 f. 165a a"apn b axwny 1o vaan by Shenw o ... amas pn Ao An

s Meir ‘Arama, 2"® '8» 'D, Salonica 1517 f. 7a and Isaac b. Solomon
Hacohen, 1. ¢. f. 11a, reprinted by Wertteimer, ov370 vp5, Jerusalem 1904
and 2rx w10 ', Jerusalem 1926. )

® Ibid. vm p1x mn xbw 77055 abx 199h amb A an nona pamn Sy,
DDA PUTID MY, LR AYE Amea a5k AN oD b ik i 1bER 01 ovapn.

W Test. of Job 23:1ff. (ed. K. Kohler, V 20 ff., p. 302 and transl. p. 323,
in: Semilic Studies in Memory of Alexander Kohut, Berlin 1897). See the
comment of Ginzberz, Legends of the Jeus, vol. 3, p. 387, n. 29.

® N. Apt, Die Hicherzihlung in der arabischen Literatur, Heidelberg 1913,
p. 27 1.

9 Ibid. p. 65. See also the Moorish version quoted by M. Griinbaum. Nene
Reitrige sur semil. Scgenkunde, Leiden 1893, p. 269.
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primitive tale of Job. Himself in woe and want, Job continued
in his uprightness to ‘“strengthen feeble knees” and ‘‘uphold
him that was falling” (4:4) or even redeem the sinner ‘‘through
the cleanness of his hands’’ (22:30),?¢ traits apparently taken over
from the old folk-tale. A particularly poignant example of self-
abnegation probably served as the climax of the story, when
Job, mindless of his own misery, invoked mercy upon some one
else, praying w1y 73, for a fellow creature in pain. Then or
only then, all the world, even Job's adversary in heaven, had
to acknowledge with one voice: Db 218 87 o>

In the foregoing 42:10 was rencered: “The Lord healed Job™,
but mav 2w, although undoubtedly including the miracle of his
cure as well,”* has a wider range of meaning. Restitutio in in-
tegrum does not exhaust it, nor does it sound as a term bor-
rowed ‘rom the legal sphere or prophetic eschatology.® It

2 The verse was so understood by the rabbis, cf. Taanith 23a: "p1 " ubw,
PR T Avysa b ey 933 vbor, Inbsna nebw Py o xov 1. On
Job 22:30 see now Robert Gordis, Journ. Near East. St. 4, 1945, 54 f.

a Cf, Aboth de R. Nathan ed. Schechter, p. 164: °83 b5 wpri nyw omna
PaRA Y03 1m0 pre o

22 Cf. Hos 6:11, 7:1 and Jer 33:6f. where the parallel verb is 897. See
also Dt 30:3 Sept. ldoerat. Joseph b. David Ibn Yahya, ...mbw '5 v1vs
ary, Bologna 1538: obir w3 pexan uekb awy semne 'k mav,. Similarly
Isaac b. Solomon Hacohen: 2v& mxps 1z anom.

1 Hugo Winckler, Mitt. der Vorderasict. Gesellschaft 11, 1906, p. 24 ff.: “ein
Terminus des Staatsrechts.”

21 Eberthard Baumann, ZAW 47, 1929, 17 ff.: *‘ethisch-juridische Sphire:
‘die Schuldhaft aufheben’.” The derivetion from nzv renews the argument
of Erwin Preuschen, ZAW 15, 1895, 18 ff. and is attested by the versions
[Theodotion and Symmachus: dwoarpépewy (¢maTpépew) Tiv alxpadlwoiar
Targ. A% (3°n8) 20, Syr. 8vaw (19R) 87, Jerome: converlere (avertere, re-
ducere) captivitatem, also captivos reverlt jacerel.

53 Ernst L. Dietrich, mav aw. Die endzeitliche Wiederherstellung bet den
Propheten, Giessen 1925, p. 60. Similarly H. Gunkel, Die Psalmen, Géttingen

1926. p. 234, 373. 551 ““Kunsrausdruck der prophetischen Endverkiindigung.”

J. Barth, ZDMG 41, 1887, 618 f. cennects it with Arab. {dba and taba
“die Sammlung sammeln.”” A. B. Ehrlich, Randglossen sur hebr. Bibel, Leip-
zig 1909, IT 337 construes myay as a par:ic. pass. of the verb nay, translating
the entire phrase: to restore what was (temporarily) interrupled. Nivard
Schlsgl, WZKM 38, 1931, 68-75 vocalizes myaw: “die Schicisalswende (von
Unheil zum Heil) herbeifiihren.”
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seems older than both,? and to -each back to the world of myth
anc_l feble, where time is reversible, and death not beyvond remedy
as in stubborn reality. In that dream-land a loss can be retrieve(j,
life recalled from the beyond,’” and the joys of a former day
restored by the grace and goodness®® of a god who can make
bygones come back.? )

If such be the signification of maw 2w, as the broad scope and
varied use would suggest, the old tale concluded in 42:10 not
only with Job’s recovery, but with the return of his children as
well. Selfless prayer achieves the humanly impossible, and Job
regains all that life holds dear. Or to quote Ez. 14:14 ff, once
more, by his rightcousness Job delivered both himself and his
sons and daughters.s°

The poet of Job resolved to dismiss his hearers with the
household words of the ancient tale. The original conclusion

* Job 42:10 is the only occurrence of the phrase with the name of an in-
dividual, hence very likely older thar the figurative application to a city
2(52141]6:53) or land (Jer 33:11), people (Hos 6:11, Ps 14:7) or nation (F,‘z

a7 Cf. Ps 85:2, 5. 7T and 71:20f.

# Accompanied with omy Dt 30:3, Jer 30:18 and 33:26. Cf. Pes. Rab.
c. 26 f. £32a avx nx *npnn *pn.

» The stress on 76 Tp@ra seems characteristic of the phrase: mnwrTas Jer
33:7, 11. 1wown by Jer 30:18, jno1pb (thrice) Ez 16:(53)55. Job 42:11 £, snsb
and 'www, though an independent version, convey a idndred thought.
See also Is 1:26 and 38:12 (cf. Am 9:14) and especially Lam 5:21 which r‘na\’
be said to state best the wish which was father to our phrase: 75& 'n 1::“.‘7;1
&IP3 Wt wan e, “To return the returning” ='‘to renew the renewal.”
Comp. also the imagery of Ps 126:4, born in the Palestinian landscape where
seasonal rains bring plenitude after dearth.

The Masorah oscillates not only between m1aw and n'az, but also the plural:
co'maw nk '2wa Zeph 3:20. The plural ni- easily blends with the abstract
nit bt Am 9:11 gnpan Is 49:19, of. also rmby Is 54:4. The early con-
fusion with the root maw may have caised the variant nav, althougl; such
changes are known also elsewhere, cf. mpan and m»an Jer 14:14 Ket. A
similar confusion of all three forms is ‘o be found in Koh 5:10 ma7, nin<,
nija. See P. Kahle, Der masoretische Text des A.T. nach der Uberlieferung
der bab. Juden, Leipzig 1902, p. 82 anc¢ Alexander Sperber, ‘“Hebrew Based
upon Greck and Latin Transliterations,” HUCA 12-13, 1937/8, p. 129.

On transitive 212 (Ps 85:5) see Abraham Ibn Ezra, mnx ed. Lippmann . 49a.

©See§3n. 3.
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(42:10) was too often quoted and too well-known to permit any
modification or deviation. The poet had, therefore, to introduce
the feature of prayer, extrancous to his own narrative, but form-
ing the c/imax of the older story. This is achieved by having
th(é Lord command the friends to beg for Job's forgiveness and
intercession. The poet had to adapt, also, the plural of his
dramatis personae to the singular i1 the conclusion of the tale.
True. My Ty2 could be made to mean, as the ages in fact have
understoed it: “as Job praved for each of his friends”s or “as
Job praved for his neighbor”, i. e. for people other than him-
self.32 which conld then refer to the three friends as well.3 But
the ground had to be prepared, and the reader forewarned for
the sudden transition from the plural of the dialogue to the
singular of the tale. It is, therefore, that the poet singles out
Eliphaz (42:7), probably as the oldest among the friends (c:f.
15:10), again a feature otherwise inexplicable or irrelevant in
the poem. In short, the poet's procedure becomes at once
obvious, if the finale of the primitive tale, or 42:10, was too
familiar to brook the slightest change.

5. THeE CoNCLUSION OF THE POEM OF Jog

Skillful accommodation o the last line in an ancient tale might
clicit some admiration for the art or artifice of the poet. But
from the author of Job — “one of the grandest things ever
written with the pen' (Carlyle) — we will expect more, a message
and meaning worthy of his poem.

31 Rashi ad loc.: p»m 91 53 by. Zerahiah of Barcelona /. ¢.: 127 T 52 193,
Moses Alshekh, ppwnn npbn ‘o, Venice 16(3: wxy no3 I 53 5y b5onmw. Cf.
E. F. C. Rosenmiiller. Scholia in V.T. Jobus, p. 1003: pro unoquoque ex
sociis, singulare partitivum pro plurali. )

2 K. Budde, Das Buch Hiob, Géttingen 1896, p. 255: ‘w1 nicht rpa:
fiir den Nia‘chsfen. nicht die Freunde.”” See also Ehrlich ad loc.

33 Moreover w1 =31y I Se 30:26, IRe 16:11 and Pr 19:7. Cf. also
mow=11ow | Sa 14:48. See David Kimhi nagen anoepan mai 7 a7om
wpawa, repeated by Solomon lbn Melekh, 'o» Mbon 'o, Amsterdam 1660.
Simon Duran L ¢. £. 199b: ©'an 'ba urgn XA www 03 L. PPY WD e,
oMK 1 peabym s (Ez 43:17) nnnbym..
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Some of the prevailing theories about the conclusion of the
dialogue in 42:7-10 betray a want of consideration which a
great writer deserves as a matter of course. The assumption
that the carlier tale of Job comprised a primitive dialogue of
the friends, more lowbrow than the discourse in the poem, and
that the author simply retained the words of the old narrative
without change and without a meaning of his own, bespeaks
merely the embarrassment of the critics. It is incidenta! to a
false exegesis of which the author, or even the editor,? are entirelv
innocent.

Even in its own setting, the supposed older dialogue of Job,3
and the fictitious restorations which have been attempted+ scem
to fall short of the better insight and art of the folk-story. The
friends are alleged to have tempted Job as his wife has done,
and hence Job has to make an atoning sacrifice for them.s
One would expect a similar kindness shown to Job’s wife, but

* See Duhm, Das Buch Hiob, p. 16, aod also p. 204 where he seems to ad-
mit tha: the verses 42:7 ff., borrowed from the old folk-book, do not fit the
poem (“aus Quellen, die eigentlich nicht passen’”). See the stricture of Budde.
Loc?p. 271. A, All, ZAW 55, 1937, 265 revives the hypothesis that 42:7-10
is the conclusion of the folk story whizh originally contained also an argu-
ment among the friends, decided by God in Job's favor. No attempt is made
to account for its retention by the poet. probably because the problem does
not beleng “Zur Vorgeschichte des Buches Hiob” with which alone the
paper deals.

* It is difficult to charge the editor with the wording of 42:7 which appears
to be older than its present position in the book. In it God is said to be the
last speaker, but what precedes it in our text is spoken by Job (42:2-5).

3 First, and still most attractively, argued by Duncan B. Macdonald. “The
Original Form of -he Legend of Job,” JBL 14, 1895, 63-71. See also his
“Some External Evidence on the Original Form of the Legend of Job,"
AJSL 14, 1898, 137-164. T. K. Cheyne, Jewish Religious Life after the Exile,
New York and London 1898, p. 161 essays to reconstruct the missing pertion
of the cialogue. He is followed, among others, by ]. Lindblom, AbY. der
Herder Gesellschaft su Riga 6, 1938, p. 82.

4 Frants Buhl, “Zur Vorgeschichte des Buches Hiob,” in: Festschrift K.
Marti (BZAW 41), Giessen 1925, p. 52-51, thought to discover in Job 27:5-7
three verses which survived from the older disputation. His guess is en-
dorsed by Joh. Hempel, Zei's. f. syst. Theol. 6, 1929, 642.

5 See Duncan B. Macdonald, The Hebrew Literary Genius, Princeton 1933,
p. 31.
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no entreaty is made on her behalf. Nor are her words adjudged
as mildly as the fancied folly or blasphemy of the friends (con-
trast 2:10 with 42:7). The folk-tale makes the wife speak
bitterly, but out of love and pity for the unbearab.e agony of
her husband.® But the ritual in 2:12 would scem to indicate
that the friends think of their own safety first.” This is outright
the complaint of Job in the poem (6:21): “Ye see disaster, and
are afraid!’®

¢ The rabbis hesitate to consicer Job's wife as diuboli adiutrix, as Augustine
calls her. Theirs is the belief: Mz cws o'pr1xm (o yno & Midrash Mishle,
ed. Buber, p. 111 top. It is true, his wife used the very words spoken to and
by Satan (cf. 2:3.5 and 2:9 and the Commentary on Job by Berechiah, ed.
Wm. A. Wright, London 1905, p. 6: 5% ‘pnab anxe nwba “jnona prims 1y,
99920 70 5y &S on, qoen ab amse opbx nava pebam anmna prrn wmp, jeen)
but her inlentions were altogether worthy: amg masxe v =ipbs '3 o
72 1% aame %) 1w v KD MR WD NW AT RN ... A DU 15T ANed
Now Ty P oby am abpa (p Jeaw v1o mwne opon aob Sbenn 0% mank sbx
NI RAMY 9ET mx Saph 5150 ank paw Mo oab 3. 85 ko0 15 a0, an un-
known midrash preserved by Meir Arama l.¢. f. 7a and Isaac b. Solomon
Hacohen I.c. f. 10b. See Wertheimer, 2w vpb, Jerusalem 1904, p. 5a
(corrected by Ginzberg, Legends vol. 5, p. 386 n. 27) and avx w37 "0 dbid.
1926, p. 8.

Not that the rabbis did not enjov a crack at women or Job, see the sermon
of R. Meir (Yer. Hagigah 11 1 f. 77b) now ingeniously recoverec from Tosefta
Kiddushin V 17 by Saul Lieberman, in: Studies in Memory of Moses Schorr,
New York 1944, p. 186 {. Abba bar Kahana identifies Job’s wife with Dinah
on the basis of Gen 24:7 and Job 2:10, Gen. R. 57.4 and Baba B. 15b.

» The rite of mourning calls for putting dust upon the head (Jos 7:6, Ez
27:30, Lam 2:10), not for throwing it heavenward (Job 2:2). The latter
seems rather like a charm to werd off the danger of p'rv with which Job was
smitten (2:7). The similarity with Ex 9:8-10 did not escape Isaac b. Solomon
Hacohen l.c. f. 12b: owpan va oom> ‘mwown awn pan, 771 by *amy pm,
AYLED VR DT IDEY WP PLEW I L. L PR o5y 8'an%. Morris Jastrow Jr.,
“Dust, Earth and Ashes as Symbols of Mourning among the ancient He-
brews,” JA0S 20, 1899, 147 aad M. Buttenwieser, The Book of Job, New
York 1922 ad loc. cite Acts 22:23 where the same tearing of garments and
throwing o dust into the air bespeak an act of repudiation.

8 Isaiah di Trani the Elder (ed. Schwarz, wux mpn, p. 40{.): ox orx
15 zreunm non o' onwy *Se nnnn. Similairly Isaac b. Solomon Hacohen /. ¢c.:
powmdy onx1m 'S xaw nnn onwn. The Sept. charges the friends with being
“without pity: beholding my wound ye are afraid” (G@velenuovws. &ote
{8bvTes TO tuov Tpadua @olnfnre). Fr. Baumgirtel, Der Hiobdizlog. 1933, p.
23 unnecessarily seeks behind Tpadua another reading (9r cf. Jer 10:19 Sept.).
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It scems much likelier, therefore, to see in the three speakers
(introduced by their full name,? unlike the nameless wife and
sons of the tale) the invention of the poet. The folk-tale, as we
saw in 42:11, does not know them. The poet created the
interlocutors needed for the unfolding of the religious and
philosophical problems which he engrafted in the primitive
story. Incidentally, the suggestion would rid the poet of an
attack of drowsiness which made him copy thoughtlessly words
sensible in a conjectured lost se:ting, but senseless in his own
extant creation.

If, therefore, $2:7-9 is the poet’'s own work and his conclusion
to the colloquy on the ways of God with men, it must have a
meaning of its own, and not be merely an adaptation to the
familiar end of :he old tale in 42:10.

The poem of Job does not pursue the issue of the folk-tale:
Is piety unselfish? Instead, it concerns itself with the problem
of unmerited suffering. Born undoubtedly of personal sorrow,
the poem boldly assails the dogma of retribution as both untrue
and unfair. Everyday experience seems to the poet to proclaim
with a thousand tongues that disease has nothing to do with
the moral worth of its victim. Moreover, a doctrine which
takes sin to be the cause of all suffering, makes men view sick-
ness with supicion rather than sympathy, and thus heaps malice
upon malady. It condemns without evidence, or turns mis-
fortune itself into evidence of misdeed, and is therefore doubly
odious: It drives the sufferer to despair, and his fellowmen to
cruelty '

It is the glory of the poem, and of the faith of which it isa
flowering, that this challenge of the prevailing doctrine neither
issues, nor results in unbelief. Quite the contrary, it stems from
the passionate conviction that although condemned by men, the
innocent sufferer does not incur the displeasure of God, nor is
he barred from His grace. However afflicted, his is still the
nearness and fellowship of a loving God. Since such favor is
forever denied to the wicked, the latter’s lot, even in prosperity,
is pitiable rather than enviable.™

v Koh. R, 7:2 1M wneny ... arn 'pia s, o Cf. Job 13:16; 27.8-10.
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The friends in the dialogue uphold the traditional dogma.
Thev fear that its denial would imperil religion (15:4), and
hence should never be allowed. They must therefore seek of
necessity for some secret sin which will prove to their satisfac-
tion that what failed is not virtue, for virtue cannot fail. The
course of the dialogue discloses how a false principle will debase
character. For if a doctrine cannot be abandoned, and being
false, it must clash with the facts, a zealous adherent will sooner
or later do away with the unwelcome facts. He will learn before
long to find or invent the facts which invariably favar his theory,
and wittingly or unwittingly he will end in mendacity.® Ad-
mirable is the art, and the restraint of the author who vehe-
mently disagreed with the spokesmen of the orthodoxy of his
day, and vet did not suffer ire or irony to creep intc his pen and
caricature the views of his opponeats.

He could safely do so because of one exceedingly effective
device: his selection of the folk-tale of Job as the framework for
his dialogue. The poet availed himself of this fiction not in
order to sccure the admission of his book into the inner circle of
the Synagogue, although such was the ultimate result. Rather
was he prompted by the desire to communicate to the reader
something of his own assurance of innocence despite all affliction.
Without the setting provided by the tale of Job, tae unceasing
insistency on being blameless could easily be misunderstood.
Where a cornerstone of the creed is at stake, one will always
prefer to suspect that the writer was a trifle self-righteous rather
than surrender a cherished belief. By the choice of the story
of Job the poet succeeded in putting his entire argument upon
a rock of certainty: there 7s undeserved suffering.

We can now grasp the full purport of the censure in 42:7 ff.:
2ty 7293 Moy 9 opn3t Y. In the immediate context of
the nariative, or on the level of fable, the words mean, first, the
exoneration of Job. His friends must make amends for their
conduct toward him and words about him which, as the outcome
proved, were not proper.” In the sequel to the dialogue,
or on the plane of the religious discourse, the words mean,

i | =0 interpret Job 22:5-9. 215 mwyb noa b Ex 8:22.
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second'y, the disavowal of the doctrine of individual retribution
which the friends consistently championed, but which is here
said expressly to be not true® To have God exhausted in
a single formula is, to say the least, humorless. Lastly, at their
summit, the words mean the recoil from all that is not sin-
cere’ In a farewell to the reader, the poet seems to sum up
all his probings into the relation between God and man. There
is little we may claim to know about God, but this much is
certain, one cannot come before Him save in integrity of heart
and mind. It would not do to try to feign or fib for the greater
glory of God. It cannot be required of man, and surely it can
never be made a duty, to plead falsely to the God of truth.
For his refusal to do so, Job is blessed in the end, and his friends
are rebuked who, in the interest of a doctrine,” would have him
confess sins he was unaware of committing. The fearless seeker
of truth, even the honest blasphemer is nearer to God than the
liars for the benefit of religion.

Will you serve God with words of fraud?

For His sake speak deceit?

Him do a favor? Play advocate to God!

What if He searches vou through?

You tricking Him, as were He a man to be tricked!

139377 o1 ook Dt 13:15, 17:4.

HpYm oneb .. .Anos oea pr Ps 5:10. Cf. oy mm mnw 2% Ps S51:12.
The poet of Job is a subtle craftsman who deliberately plays with several
meanings of a Hebrew word. Cf. e. g. Job 7:6 where mpn is not only “hope,”
but in keeping with the metaphor of a weaver’s shuttle, also “thread” (Jos
2:18). See Abraham Ibn Ezra ad loc. Job 9:17 anywa conveys the irony: a
“hurricane” about a “hair’'! (cf. Targ. and Syr. 11p#3 with which the parallel
mn does agree. See Ehrlich, Dhorme, and Baumgirtel ad loc.). Comp. also
the double meaning of M3 in Job 9:30 (Targ. and Sept. 73 as in Is 1:25) or
of nnw 6:31. See the note of J. N. Epstein, Tarbiz vol. 5, p. 16, n. 28a and
the other examples. also from the book of Job, collected by David Yellin,
ibid. =repr. 0*In23 23R vol. 2, Jerusalem 1939, p. 104 ff. (‘7302 nxmannwn ™).

s Gregory the Great, Morals on the Book of Job, Part I11, book XI: Whilst
they set themselves to defend, they only offend God (‘“Deum dum defendere
nituntur, offendunt.”” Migne, P. L. 75, p. 959).

% Yer, Ber. VII 4f. 11c and Yer. Meg. III end f. 74c: }3 pnx® *27 70N
b Ponm e s [mbre 00T 1T PRI upha.



336 SPIEGEL [32]

Ee will, be assured, reprove you,

If you stealthily give Him the advantage.
Shall not His grandeur affright you,

Shall not fall upon you His dread?v

ApDpITIONAL NOTE 1.

DANEL 1N THE Book oF ENocH

1 Enoch 6:7 and 69:2 names Daniel among the fallen angels.
As long as only the biblical Daniel was known, his inclusion
among the chiefs of the rebel angels made little sense, and the
text appeared in need of emendation.* With the emergence of
the Canaanite epic of Danel, one is struck by two ozher similar-
ities in name. In 1 En 13:9 the defiled angels gather in a place
between Lebanon and Senir called Abilene* which is reminiscent
of the city of Abilim (gri ablm) in whose environs Aghat was
slain. Morecover, the conspiracy of the angels takes place on
Mount Hermon, or rather Hermonim,? which recalls the appel-
lation of Danel in the Ugaritic epic as mt hrnmy.4

Are thkese agreements mere coincidence, or have we in the
pseudepigraph echoes, however distant, of the Canaanitish
saga?

7 Job 13:7-11.

* G. Kuhn, “Beitrige zur Erzlirung des Buches Henoch,” ZAW 39, 1921,
245 reads: “Bavariil =%xun d. h. Rauchengel.” Ginzberg, Legends vol. 5
(1925), p. 153: Danel is scribal error for Aavetgh =Aadey\ “‘angel of the
night,”” as in the Hebrew Book of Enoch: n1%'%3 by mpnw Seb5. See Hugo
Odeberg, & Enoch, Cambridge 1928, p. 19=]Jellinek, Bet ha-Midrash vol. 5,
p. 176.

2 The Gizeh Greek version reads: é 'Efehgara (Eth. 'dbelsjdtl) #itis
eaTlv ava ueoov Tov ABdvov kel Zevion\ (Eth. Sénésér). See R. H. Charles,
The Book of Enoch?, Oxford 1912, p. 289 and his note on p. 31.

31 En ¢:5, the Greek version preserved in Syncellus has ‘Epuovteiy and
'‘Epuwu (sic!). The Gizeh version 13:7 ‘Epuwvetein. See Charles, I. c. p. 278
and 289. The plural omwnan also Ps 42:7. See Ps 89:13 Sept. and M. Abel,
Géographie de la Palestine, Paris 1933, p. 357 who distinguishes ‘Epuwvieiu
from ’Aepucov tbid. p. 347 {.

4In the manner of "m¥v v'r Ex 2:11, II Sa 23:21? See Virolleaud, La
Légende Plén. de Danel, p. 87 f.
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In the case of the two localities, obviously a play upon the
words is intended: The angels mourn in Abilene (P an3 phax)
and bind themselves by an oath and imprecation on Hermon
(n»an o7m). This may be the nucleus of an old aetiological legend
which sought to account for the name of the site ablm, and the
fierce: grandeur of Mount Hermon. Indeed, a fragment of the
Book of Noah which Syncellus states was derived from the
first bock of Enoch (ék Tob mpdrov BiNiov "Evdyx) tells why
from the mountain on which the rebel angels conspired “cold
shall not depart for ever, nor snow nor hoar-frost, and dew
shall not descend on it except it descend on it for a curse”.s

One wonders whether in the epic of Ugarit which knows of
a curse of Danel upon the city of Abilim,* or of his prayer that
no dew descend upon the land (although only for “seven, even
cight years’7), the aetiological motive was also at work. The
lacunae in the extant texts, and in our present understanding of
them, leave us here in the dark. However, it may well be that
grt ablm in the ancient epic did not suggest mourning or desola-
tion at all,® and only a later popular etymology read into the
name such meaning as in Gen. 50:11. Similarly m¢ hrnmy may
have in common with Mount Hermon but the semblance of
sound.®

As for Danel, he appears in the Book of Enoch as one of the
leaders of the two hundred children of heaven® who lusted after
the daughters of men, and having married them, taught them

s Charles, I. ¢. p. 14.

81 Aq 4:163 ff. 11 Aq 142 ff.

% See Ludwig Kbshler, “Ein hebradisch-arabischer ' Brunnen-Terminus,”
ZDPV 60, 1937, 135 ff.: Arab. ibalatun “Eindeckung eines Brunnenmundes”
(to which perhaps the verb in Ez 31:15 may be related?). Comp. o' 5an
Il Chr 16:4 (see I Re 15:20) and I Aq 3:152 gr mym.

8 Flynm occurs in a Ramesside list as a place-name in Syria, see W. F.
Albright, JBL 58, 1939, 97, and Virolleaud, Syria 21, 1940, 271, n. 4 who
refers to Pap. Anast. 1. (Hugo Gressmann, Altorient. Texte sum A. T2, Berlin
and Leipzig 1926, p. 103), and again Syric 22, 1941, p. 7. I owe the reference
0 Dr. H. L. Ginsberg.

9 See now on Gen 6:2 U. Cassuto, "0787 nuay onben w3 meyn” in: Esays
presented to J. II. Hertz, London 1944, p. 35-44, and his commentary o7&
r oy, p. 170 ff.
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the eternal secrets. ‘“‘Azazel taught men to make swords, and
knives, and shields, and breastplates, and made known to them
the metals and the art of working them .. Shemjaza taught
enchantments and root-cuttings, . . Baraqijal taught astrology,
Kokabel the constellations, . . Shamsiel the signs of the sun,
and Sariel'* the course of the moon” (1 En. 8:1-3). What did
Danel reveal to men?

The name of Danel scems to have been omitted or obliterated
in 1 En. 8:3." In the Ugarit epic, Danel received a gift from the
heavenly armory, and could therefore appear as the inventor
of the composite bow.” But since the art of making all kinds
of weapons was taught to men by Azazel (1 En. §:1), it seems
more likely that as in the case of his companions, Danel’s con-
tribution to the knowledge of men is indicated in his very name.
Danel is the promulgator of din® or such rudiments of law as
make communal life possible. Not by chance is he figured in
the Ras Shamra texts as sitting at the gate, judging the fatherless
and pleading for the widow.™

Traces of such a cycle of legends are still discernible. The
Book of Jubilees 4:15 knows of nobler motives for the descent:
The angels of the Lord, those who are named the Watchers’s
o =580 “‘angel of the moon.” On :he list of angels see Adolphe Lods,
Le Livre d' Hénoch, Paris 1892, p. 106 1., and Charles, /. c. p- 17.

© Ginzberg, Legends vol. 5, p. 153: “‘cne name fell out.” Comp. ibid. his
remark about the two traditions or sources combined in the Book of Enoch,
one enumerating /wenty archangels (cf. the list in 3 Enoch, ed. Odeberg I. c.
=Jellinek, I. c., transl. Ginzberg, Legends vol. 1, p. 140), the other ten (sce
Ginzberg, Eine unbekannte Seite, 1922, p. 243 where Yer. ‘Erubin 1 {, 19d
Ay onbs mnn is so interpreted. Comp. idem, Legends vol. 5, p. 23).

2 Sce \V. F. Albright and G. E. Mendenhall, Journ. Near Eust. Stud. 1942,
227 fi.

B3 Cf. Gen R. 26.5 (ed. Theodor-Albek, p. 247): 33 pyow 3 ‘oabsa wa,
Tr3vr 3 oaa padb ap ome and Ginzberg, Die Haggada bei den Kirchenvilern,
Berlin 1900, p. 75. Comp. Euscbius, Ervang. Praep. 1 10, 13 on the Phenician
genii Misor and Suduc ("wr'» and p7x), attributes of a judge (Is 11:4; Ps
45:7f. and 67:5). It is perhaps not without significance that the name of
Danel's scn suggests ‘‘law-abiding” or ‘law-enjoining.” Sece §2 n. 22.

4T Aq 1:22 ff. and 1II Aq S:6ff.

s Dan 4:10, 14, 20; 1 En 1:5; 14:1; 20:1 etc. Ginzberg, Eine unbek. Sekte,
p- 243, n. 4 translates: ‘“‘the Wakeful," those who sleep not {1 En 39:12f.;
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were sent by God ‘‘to instruct the children of men to do judgement
and uprightness”.® The Clementine Homilies portray the angels
as grieving at the ingratitude of men, and asking for the per-
mission to come into the life of men and to change into their
nature, “in order that living holily, and showing the possibility
of so. living” ({va ociws wohiTevsduevor xai 70 duvatov rov
mo\Tebeafar Setéavtes), they help to establish on earth a right-
eous government.’”” Commodianus, also, makes the angels visit
the carth at God's behest in order ‘‘to beautify the nature of
the world” and teach men the dyeing of wool and other skills and
crafts.®® In like manner Lactantius speaks of God's forethought
in dispatching the angels ‘“for the protection and improvement
of the human race” (ad tutelum cultwingque generis humani).*?
This view is still preserved in the Chronicles of Jerahmeel®®
where Shemhazai and Azael ask and receive permission to
descend among the creatures in order to sanctify the divine
name among men.

It would seem, therefore, that originally these legends told
how the arts and sciences were rcvealed to men by emissaries
from heaven, benefactors of the human race and founders of
civilization. To one of them, Danel, a beloved of the gods”

40:2; 61:12 and esp. 71:7), {or sleep is a sign of mortality, cf. Legends vol. 3,
p. 80, n. 25.

1 See Charles, The Book of Jubilees, London 1902, p. 36 and Ginzberg,
Legends, vol. 5, p. 154.

v Clementis Romani Homiliae VIII. c. 12 and 13, ed. A. R. M. Dressel,
Gottingen 1853, p. 188 f.

% Commodiani Carmina 1 c. 3, ed. B. Dombart, Vienna 1887, p. 7:

“Cum Deus omnipotens exornasset mundi naturam,
Uisitari uoluit terram ab angelis istam . . .
Ab ipsis in terra artis prolatae fuere,
Et tingere lanas docuerunt et quaeque geruntur.”

9 Dir. Institutiones 11.15, Migne, P. L. vol. 6, p. 330. Comp. Epilome
Div. Inst. c. 27, ibid. p. 1035: ‘‘angelos suos misit, ut vitam hominum ex-
colerent, eosque ab cmni malo tuerentur.”

2 XXV.3. transl. by M. Gaster, London 1899, p. 53. Sze also Yalk. Gen.
44 (transl. Ginzberg, Legends 1 149): 1R T8 AR n113a oF NI M7 2 0
oY PUIpD.

= Minos, lawgiver of Crete, was Auds peydlov baptorsds (Odyss. 19.179)
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and a friend of men, the origins of law and order were attri-
buted.

The later saga is not as cheerful: it stresses the abuses and
vices of civilization, and inquires into the genesis cf evil among
men. It speaks no longer of messengers or servants of the gods,
but of insurgents who abused divine favor, and “‘taught all un-
righteousness on earth, and revealed the eternal secrets which
were preserved in heaven” (1 En. 9:6) and thereby wrought
harm to men and “filled the earth with blood and lawless deeds’'>
(ib. vs. 9-10). For their indiscretion the rebel angels must suffer
punishment: for seventy generations they will remain in chains
and darkness,” pinned under the hills of the earth, only to be
hurled on the day of great judgment into the fiery abyss.”

which already Clement of Alexandria, Stromata 11.5 (Migne, P. G. vol. 8,
p. 952f.) compares, or rather traces to Ex 33:11. See Ginzberg, Legends
vol. 5, p. 207, n. 4 on “the beloved of God,” and Fr. Dornseiff, ZAW 53,
1935, 166 on the lawgiver as alras or elomviAas of the godhead. Comp.
Ugaritic: gzr n'm 'ilm wn¥m, SS 17 f. and the passages quoted by Virolleaud,
l.c.p. 89.

17 may mean also “torture” (see Scul Lieberman, JOR 35, 1944, p. 15,
n. 99) or else, in the Arabic sense, ‘“religion.” See II Targ. Yer. Gen 10:9
where Nimrod demands of the people to follow an idolatry of his own mak-
ing: M7 w72 1pak. The “fallen’” Danel could be blamed for all manner
of cruelty or impiety.

= Syr. Apoc. of Baruch 56:13 and 1 En 14:5 and 69:28. Comp. also Jude
6 and II Peter 2:4.

241 En 10:11 ff. and Jub. 5:6, 10.

s The interval of their being bound is ten tousand years in 1 En 18:16 and
21:6. Dt.R. 11 end: y'p% pawa pa omn 250 ... e my (cf. Yalk. Gen. 44)
is embroidered in later legends. The giants are hound with ‘chains of iron’’
to “mountains of darkness’” and shrink to fingerlings each year and then
grow once more to their former size. They teach sorcery to those who con-
sort with them. Sce introd. 4gadath Bereschith ed. Buber, p. XXXIX as
corrected by Ginzberg, Hasofek 4, 1915, p. 30 (ébid., Legends vol. 5, p. 171) on
the basis of a citation from y% nsw in Jacob Sikli's Amn Tp%n vpY. See
Hasofeh 3, 1914, p. 9 and now also David S. Sassoon, 11 %ar, Oxford 1932,
II, p. 627b. Comp. the x3wn *mw and 89127 8505w and wopy PwIn a5
w21 3%, a favorite theme of the Zohar 1 9b; 58a; 126a; 111 208a and esp.
212a and Zohar Hadash, Ruth (ed. Berditchev 1823 f. 96c). Bizarre items of
still later sources are assembled in Valkut Rubeni on Gen 6:2 (ed. Lemberg
1860, p. 53b) and discussed by M. Griintaum, ZDMG 31, 1877, 235 f. = Ges.
Aufsitze sur Sprach- und Sagerkunde, Berlin 1901, p. 72 f.
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A lingering memory of these “‘myths of civilization''* survives
in the inclusion of Danel among the fallen angels. In the Book
of Jubilees 4:20, Danel is made father-in-law of Enoch?? “who
was the first among men who learat writing and knowledge and
who wrote down the signs of heaven and recounted the weeks
of the jubilee’?® (4b. 4:17). The literature of the Synagogue did
not view such heathen tales with favor.?? It robbed Danel of
his glory, and did not hesitate to enter Enoch into the register
of the wicked:° '92 RoA '3 =R 11RY DAbRT AR un oA,
oyen v owmea xOx o bv o poww pna zno wen ey

AppitioNaL NOTE 2:

HEYYIN AND HIS BROTHER
IN RABBINIC AND MOSLEM LEGEND

In the cycle of legends on the fallen angels there survived a
curious story' about the first children born from the alliance
with the daughters of men. These lusty fellows, we are told,
consumed daily a thousand camels, a thousand horses, and a
thousand steers.? With his sons having such a stake in the live-

2 See Ignaz Goldziher, Mythology among the Hebrews, London 1877, p.
198 ff., and appended to it: H. Steinthal, ““The Original Form of the Legend
of Prometheus,” ibid. p. 363 ff. Already Josephus, Ant. I. 73 observed that
the deeds ascribed by tradition to the falen angels resemble Greek myths.

77 On the angelic names of the patriarchs and their wives in the Book of
Jubilees see C. Kaplan, AJSL 50, 1934, 176.

# In the Ugaritic poem, P§t or Danel’s daughter is repeatedly lauded as
"knowing the course of the stars’ (yd't Mk kbkbm, 1 Aq 2:51f., 56). In Jub
4:20 her name is Ednf, but in 1 En 85:3 Edna, like the wife of Methuselah
(Jub 4:27).

2 See Ginzberg, Die Haggada bet dew Kirchenvitern, 1900, p. 72, and
Legends vol. 5, p. 156: “In the entire Tannaitic literature and in both Tal-
mudim no mention is made of Enoch.”

3 Gen. R. 25.1, ed. Theodor-Albek, p. 238.

t Yalkut Gen. 44 = Jellinek, Beth ha-Milrash IV, 127 {. In later editions
(but not in the ed. pr., cf. Ginzberg, vol. 5, p. 169, n. 10) the source is given as
Abkir. On this midrash see A. Marmorstein, in 737 vol. 1, Berlin 1923, p. 141.

2 The new-born babes S.7 and Sim, as soon as they are weaned, stretch
“one lip to earth and one to heaven' — cr in a parallel passage, ‘‘one row of
teeth to the ground, and one to the stars” ($pt L'ars 3pt 13mm, [Sn 13dm] $n
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stock of the world, the father was naturally perturbed to learn
that God had resolved to destroy all flesh: if a deluge is to come
upon the whole earth, where will the two brethren find their
daily meat rations? The lads, too, had frightening dreams. One
saw lines upon lines of writing obliterated, until but four letters
were left intact. The other dreamt of an orchard in which all
the trees were cut down, and only a single tree survived with
three of its branches. From their father they soon learnt the

meaning of their dreams:

Cs

“‘God is about to bring
a flood upon the world, to
destroy it, so that there
will remain but one man
and his three sons’. They
(sc. the brethren) there-
upon cried in anguish, and
wept, saving: ‘What shall
become of us, and how

B

ban xand atan vy,
e &5 et obwb
STM3 N TR 3R 85K 3
DWR B PYr To
w by xon an ey,
:onb R Cune Mor ana
Mysxn S owann ba,
e v wb ormove
i 5ow .obyb  nvman

A3

S1an wanb Atapa Ty,
S omoRbR e w
PPYIX 1A T3 wove o
5, onb ok Lpowm
1550 &b 03'mpww ayvsn
M ot Yow .mman
W oouaR Poys o mam
1o 1 oMy nrso
MIPNI T R N

shall our names be perpe-  omzx WYanm 1w Ny
tuated?’ 'Do not trouble orx omax ;v oy
vourselves about your ao-mw by sbx  omy
names. Hevya and A-  g=apm o xvm own
heyya will never cease Y
from the mouths of crea-

tures, because every time

that men raise heavy

stones, or ships, or any

heavy load or burden,

they will sigh and call

your names’. With this

his sons were satisfied.”

Ikbkbm) “and into their mouth went the birds of the air, and the fish of the
sea.”” SS 61 f. Hans Bauer, Die alphab. Keilschrifitexte von Ras Schamra, p.
32. Sec L. H. Ginsberg, “Notes on ‘The Birth of the Gracious and Beautiful
Gods"," JARS Jan. 1933, p. 43 f{. and idem. Orientalia 5, 1936, 187.

In 1 En 7:2 the giants have the height of three thousands ells, in Test. 12
Patr., Reuben 5:7 they reach to heaven. See Ginzberg, Eine unbek. jiid.
Sekle, p. 13 and Legends vol. 3, p. 181.

3 Yalk. Gen. 44, ed. princeps Salonica 1526.

¢ Midra§ BereSit Rabbati, ed. Ch. Albek, Jerusalem 1940, p. 301.

3 The Clironicles of Jeralimeel, transl. by M. Gaster, London 1899, c. 25, p. 54.
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Light is thrown upon this fancy of the rabbis by a fragment
from The Phoenician History of Sanchuniathon, as “translated”
into Greek by Philo of Byblos and excerpted by Eusebius in his
Preparation for the Gospel.* 1t deals with the discoverers of the
necessaries of life whom grateful posterity revered as gods.’
Among these benefactors of the race are mentioned Agreus8 and

¢ Sanchuniathon was said by Philo to be &viip malairaros kal rav Tpwikdy

Xpovwr, s paat, mpeaBiTepos (Eusebius, Ev. pr. I 9) which would place him
about 1200 B.C. Before the finds of Ras Shamra, he was dismissed as pure
fiction (see Otto Gruppe, Die griech. Cuite und Mythen in ihren Besiehungen
zu den orient. Religionen, Leipzig 1887, p. 375) or set in the Seleucid era (so
E. Renan, "“Mémoire sur 'origine et le caractére véritable de I’histoire phéni-
cienne qui porte le nom de Sanchoniathon,” Mém. de I’Acad. des inscripl. el
belles-lettres 23, 1858, part 2, pp. 241-334). Contrast W. F. Albright, BASOR
70, 1938, p. 24 on the name |nmop and the problem of date. O. Eissfeldt.
Ras Schanra und Sinchunjaton, Halle S. 1939, p. 67 ff. infers a date before
700 B.C. or nearly a millennium before Philo of Byblos who lived under
Hadrian. Eusebius of Caecsarea wrote his Ez. Praep. ca 320 C.E.
- 7 Such approach is associated with the name of Euhemeros of Messene
(ca 300 B.C.) and is of course the contribution of the Greek “translator,” or
Philo. See Eissfeldtl. ¢. p. 29, 83-88, 12 ff. The theorv was known te the
Jewish schools, cf. Ginzberg, Legends vol. 5, p. 150.

# Among the later descendants of Agreus.there appears also Agrotes to
which usually Gen 25:27 a7w wn % p1v v'& is compared. See Carl Clemen,
Die phonikische Religion nach Philo von Byblos, Leipzig 1939, p. 52, and
Eissfeldt, . ¢. p. 147 n. 1. The midrash of R. Abbahu on the same verse:
7w a1y (Gen. R. 63.10 ed. Theodor, p. 693) resembles the Greek wordplay
dypevTis 4ypoTns (or dypdrns), the latier in the sense of agrestis or ferus,
uncouth or savage. Abbahu liked to play with Greek words, see S. Lieher-
man. Greek in Jewish Palestine, New York 1942, p. 21 f. Comp. idem, in
Annuaire de Ulnstitet de Philologie et d'Histoire Orientales published by the
Université Libre de Bruxelles in New York 1944, vol. 7, p. 397 ff. See also
Ber. 44b, Men. 71a and Niddah 12ab where Raba, resident of “The City” or
Mahoza, aicknames Papa who lived in ‘he townlet of Naresh: uwmo. It is
not exactly a compliment, as gentle Rashi suggests: ‘A Mo, ov 5y oan Tubn
(7> a2 oban) vy (Niddah 4bid., differently Ber. i)id., combined Men.
thid.), but on the other hand, as the Gaonim assure us: 13% %p5 135 Wy
MDY Py 93, See Olzar ha-Gaonim ed. B. M. Lewin, vol. I, Haifa 1928,
p. 85, and 104.



344

SPIEGEL [40]

Halieus, the inventors of hunting and fishing,® and then the
story of their children is told:™

i av yeéobar Slo ddehpors
oidnpov ebperas kal T7s TOUTOU
tpyaclas” &y Barepov Tov Xov-
gwpt Noyous boknoat kal émy-
das xal pavrelas® eivar 6¢
Tovroy Tov "HepatoTor, ebpelv
0¢ xal &ykioTpov kal Oéheap
kal dpuidy kal oxedlav, mwpa-
76 b TovTwWY Avfplmwy TAEN-
car 00 kal ws Oedv abrov
unera Qaveror éoceBaclnoar: ka-
NeioBar 6¢ alrdv kal Ala
uetAixtor ol 6€ 1ov Adehpor?
adTob Tolxous gagiv émvoncat

“From them (sc. Agreus and Halieus) were
born two brethren, discoverers of iron and
of the mode of working it. One of them,
Khousér, was skilled (lit. exercised him-
self) in words, and incantations, and
divinztions. It is he who was Hephaestus,
and invented the hook, and bait, and
(fishing) line, and raft, and was the first
of all men to navigate: wherefore he too
was worshipped after his death as a god,
and ke was also called Zeus Meilichios.
And some say that kis brother devised
(the way of making) walls from stone
blocks.”'s

ek wAvlor:

° Obvioasly n1x is derived from 7%, used of fishing as well as hunting.
Comp. Justinus (Trogus Pompeius) 18,3,4: a piscium ubertate, nam piscem
Phoenices sidon vocant. Cf. Koh 9:12. The founder of o j1x, one of the
three districts of “Greater Sidon” (Jos 11:8 and 19:28) may be meant. See
Clemen, /. ¢. p. 48 and Eissfeldt, . ¢. p. 65.

© Fusebius, Evangelica Praeparatio 1 10,35bc (ed. E. H. Gifford, Oxford
1903, vol. I, p. 47 1.).

w X pvodp or Xovawp are cerruptions of Xovewp.

12 Does the plural ToUs @8eMgols contain a trace of an original trinity of
craftsmen-gods? See n. 31 and 43.

1 Usually translated: “walls of brick” (Gifford, Preparatior for the Gospel,
Oxford 1903), “le murs de briques” (M. J. Lagrange, Etudes sur les religions
sémitigues, Paris 1903, p. 375), “Mauern aus Ziegeln” (Clemen, /. ¢.). But
this is refuted by the sequence, Eusebius 1 10,35d, which knows in a later
weneration two other youths who ‘“devised to mingle straw with the clay of
bricks, and to dry them in the sun” (émevdnoar 7@ wphe 715 TAWOov ouu-
uuyvtew goputdy, kal 7@ NN alras 7epoaivewy). Still later men learned
how to make “courts, and enclosures, and caves or cellars, to establish
“villages and sheepfolds,” until at last Kronos “built a wall round his own
dwelling, and founded the first city, Byblos.” A similar progress is described
in shipbuilding: the first raft is but a rude affair, and only a’ter agriculture
had made sail and ropes possible, did the Dioscuri or Cabeiri (5°71'33) con-
struct a real ship. See Gruppe, Die griech. Culte, p. 398.

In Attic building accounts, mAivfos (or wAwbis) denotes ordinary blocks
of a wall. or stones squared for building. See L. D. Caskey and B. H. Hill,
Amer. Journ. of Archaeol. 12, 1908, p. 186. Comp. Liddell and Scott, Greek-
Engl. Lex?, p. 1422

RN
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Now, the first man to travel by water is the natural choice
for a patron of o'ny» or sailors, and it is Philo of Byblos who
equates him with Zeus Meilichics.® The first to make walls of
stone is of course the patron of the o773 or the masons. As
inventors of iron tools, the two hrethren made stonecutting and
shipbuilding possible, wherefore their memory may be said to
continuze among the living:

wm M o baw
mreo s o Phys w
Yo 17 oomoe

“Whenever men build'? walls,” or haul up stones
or ships, ttey (will) invoke your names.”

™ Heinr. Ewald, “Abhandlung iiber die phonikischen Ansichten ven der
Weltschipfung und den geschichtlichen Werth Sanchuniathon’s,” Abhandl.
der Ges. der Wissensch. zu Géltingen 5, 1851, p. 17f., first suggested that
Meilichios is a Grecised form of the Semitic word for sailor. Fr. G. Movers.
Die Phénizier, Bonn 1841, I, p. 325 combined Meilichios with Moloch, a view
which commended itself to sundry scholars including M. Mayer, in W. H.
Roscher, Lexikan der griech. und rém. Mythologie 11,1, p. 1521, see also Hofer,
thid. 11, 2, p. 2561; H. Lewy, Die semitischen Fremdwérter im Griechischei.
Berlin 1895, p. 2421., and W. Prellwitz, Etymologisches Worterbuch der sriech.
Spracher Gottinger 1905, p. 286. More recently, Greek scholars seem resolved
to “turn a deaf ear to all Semitic Sirens and seek an explanation nearer
home,” see A. B. Cook, Zeus, vol. II pt. 2, Cambridge 1925, pp. 1091-1160
where the literature on Zels Mekixtos is surveyed.

's IT Kings 12:13 and 22:6.

' This is the reading in the Oxford Ms. of the Yalkut, photostats of which
I was atle to consult thanks to the friendship of Professor Saul Lieberman.
m7 can easily turn into m7'n, see Pes. Rab. c. 26 f. 131b v maw my
oy (heaps or ruins, cf. Lieberman, wws> wber, p. 220) and Yalku: Jer.
300 where the parallel version reads onas bw man. For a translation of the
printed text, see Leo Jung, Fallen Angels in Jewish, Christian and Moham-
medan Literature, Philadelphia 1926, p 105. Comp. Bernard Heller, “La
Chute des Anges. Shemhazai, Quzza et Azagl,” REJ 60, 1910, p. 206, n. 1.
Bialik and Ravnitzky, 7R 190, rev. ed. I, p. 34 read: nivn oanws.

7 Moed Kat. 11a 2un b, to build a stove, occurs, a< I am instructed
again by Professor Lieberman, twice in the Palestinian Talmud as =, Yer.
Moed Kat. I 9 f. 80d bottom, and Ned. I end f. 37a.

® Comp. Ez 42:7 where 7 is a wall, not a hedge or fence. See H. Guthe.
“Gader, Gadara, Gedor,” Mittheilungen und Nachrichten des deutschen Pa-
ldstina Vereins 1896, p. 8: ‘“Das Hauptwort gader bedeutet eine aus unbe-
hauenen Feldsteinen ohne Mértel aufgefihrte Mauer . . . Die Merkmale sind:
unbehauene, oder doch nur roh behauens Steine, trockene Herstellung, ohne
Verwendung von Mbrteln.”
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Obviously the story is meaningful only if mariners and masons
could be heard cheering each other at work, and perhaps occa-
sionally even swearing, by something that sounded like Heyya
and Aheyya. That this was actually the case with seamen, we
learn from Pesahim 112b: o871 81 837w 8 ““The sailor’s cry
is ‘hevval” ‘heyyal’”” Perhaps Samuel b. Meir?® was right in
interpreting the passage as referring to clamor helciariorum or
the shout of bargemen towing ships or lighters against the cur-
rent.”” From the midrash of the rabbis we may derive that like
cries or calls accompanied the lift'ng of stones and the labor of
masons.”

19 Or #vn 8'n. See R. Rabtinovicz, omeiwo *p1p7, VI (1874), p. 346.

» Disagreeing with Rashi ad loc.: 1 ...ny &by wnb wxw srya oxon
amb m905by bama mownb 1o kaar vam L. 1orbD ey, As for M7 RAM
N7 R8T 857 &AM [ &1 RNT O or] 17 17 (see the various readings in *p11pT
o™m0) comp. Engl. gee or kaw, in driving oxen or a team of cattle, used also
as a verb, lo haw and gee, or to hie horses (turn to the left) or hup them (in
the opposite direction).

= Comp. Martial, Epigrams, IV, 64, 21 {., describing the tranquility of a
country seat

Quem nec rumpere nauticum celeuma

Nec clamor valet helciariorum.
The celeuma (or celeusma) is the summons or command of the kehevarys, the
chief oarsman or boatswain, who gives the stroke to the rowers, and the
helciarius (from €é\kw, to pull) is one who draws small vessels up the stream.

=2 Comp. Aristophanes, The Peace 459 ff., where men bend down to the

labor of pulling out Peace, as if they were to lift stones, or draw a boat up
on the beach. The verb is é\kw (470), or é£éAkw (294), or dgékw (361 Tods
Aiflovs, moving stones), and also kaT@yw (458 karaye=""bring her in,” used
of boats), or exactly as in our midrash mypo w onax Poyn. Of course, the
idea of Peace being hauled up is the coatrivance of the comedian, but the
exertions and exclamations of the workers, as they tug and labor at the
ropes, are drawn from real life (I quote lines 459-463, 487489, 517-519, and
the transl. by B. B. Rogers, London 1927, p. 42 ff.):

@ ela. Hermes: Yo ho! pull away.

ela pdla. Chorus: Pull away a little stronger.
& €la. Hermes: Yo ho! pull away.

ela éri udAa. Chorus: Keep it up a little lenger.
& ela, @ €la . .. Hermes: Pull, pull, pull, pull. ..
ela péla. Trygaeus: Keep it up a little lenger.
@ ela. Hermes: Yo ho! pull away.

ela v Ala . . . Trygaeus: Yes, by Zeus! a little stronger
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It isnot hard to guess what 81 implied on the lips of workmen.
In the vernacular 871 was an ordinary adverb meaning “quick’’.?
In several languages w1, also, serves as an exclamation to incite
to action or greater effort: on!/ up!* In either case, the adverb
and the interjection tend, in special urgency or impatience, to
be repeated:* heyyd-a-heyya! Thus the twain brothers were
born.

As in our day, but much oftener in antiquity, exclamations
were known to be addressed to divinities. In some instances, the
shout with which a god was invoked became his very name.?
The cry heyya or “quick” seemed particularly appropriate for the
“quick’ or deft Heyyin, the alternate name for Khousor or Kir in
the Ugarit religious texts. Seafaring men being mostly god-

@ ela viv, @ elo Tds, Chorus:  Pull again, every man, all he can,
@ €la, €la, €la, ela, €ia, €la, Pull, pull, pull, pull, pull,
@ ela, €la, €la, €la, ela, mas. Pull, pull, pull, pull, all togetaer.

The shouts become a song, cf. Apollinarss Sidonius, Epistulae 11, 10: “‘chorus
helciariorum /[ responsantibus alleluia ripis.”

3 Gittin 34a, Raba dispatching a letter of divorce: ! & *»a 1% 137 =ws, or
Sab. 11% end, the blind R. Sheshet devising how to speed his students to
the Sabbath meal: 2m» mivoa ,xww woDT 82°A 3% Wb 2'mw vo'pa ww 39
8o mphT oo o b wpnT o b b,

“ See A. J. Maclean, A Dictionary of the Dialects of Vernacular Svriac,
Oxford 1891, p. 73: hiyid, héyi, hayit, hays “‘come!” Comp. Arab. s# and
Greek eia in the dictionaries. The Latin heja, “‘come on!”, in gentle persua-
sion or .mpatient exhortation, e.g. Vigil, The Aeneid 1V, 569: heic age,
rumpe moras! “Up ho! break off delay!”, or ibid. 1X,38. Horace, Safires
11,6,23 f., illustrating the annoyances of living in the metropolis where at
the most inopportune of hours one may be whisked to court:

... Romae sponsorem me rapis: ‘‘heia,
ne prior officio quisquam respondeat, urge."

The dictionaries list in this sense alsc xnavw o5 n7ap7 830 JART N0 1,
Yer. Ab. Z. 111 1,42c, also Yer. Pea I 1,15d, however the passage is still
puzzling, see Gen. R. 59.4 and the note of Theodor p. 633, and Louis Ginz-
berg, Genizah Studies 11, New York 1929, p. 335.

= R. Abba expediting preparations for Sabbath: Ixva mwr Inva mex hie
thee, quick!, Sab. 119a and Rashi ad loc. Comp. the repeated ela ela or iy (W
or {ov tov.

* The god invoked with the cry {3, ifios, also #los, epithet of .\pollo.
Elios or Euhius, name of Bacchus, from the cry ebat, edoi.
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fearing men,*7 it is quite possible that their 81 811 was indeed
a minced form of Heyyin or a way to invoke him, and that
at least on certain occasions, it was felt or intended to be a plea
for aid from the god of shipping ard shipmen.?

In brief, Hevya and Aheyya in the midrash of the rabbis seem
no other but Heyyin, i. e. Khusdr znd his brother in the account
of Phoenician antiquities by Sanchuniathon. The inventor of
the raft is made to be also an expert in speech and spells, for
only such power of the word as could command and compel
disciplined and united action was believed by the ancients to
have made navigation possible.??

But who was Khusor's brother, and what was his name? In
the Ugarit records we read of Kir-w-Iss3° and the assumption
seems reasonable that the hyphcenation preserves the memory
of what was formerly a pair of geds: Kir or “‘cunning” had a
brother named [Jss or “clever’.3* It is more difficult to explain
how popular fancy (perchance by relating it to iss or a kindred
root?#) read into the name the suggestion of stonework, and
thus made Lss the hero eponymous of the masons.

If this guess be right, the name of Heyyin’s brother was not
borrowed, but freely invented by the rabbis. Heyya and Aheyya,

27 Mishna Kid. IV 14 (82a): o700 12171 9om.

# In driving oxen one will use the exclamation: gee! But on the lips of
the driver Gee! may also be an abbreviation of Jesus.

» See above § 2. The Lay of Aghat n. 5. One may perhaps recall in this
connection also the last item in the argument of the dtkoAdyos before Hadrian:
o2 MM Meeon A &Y MaTa ahbr L L. ohipa maa o 2w e, Yalk, Numbers
738 and Proverbs 946.

o E.g. [I Aq 5:18{. and 23 f.

st See H. Bauer, OLZ 1934, p. 245, and ZAW 33, 1935, 37: Acc. fassu
“astute, discerning”’; cf. Maisler, Tarbiz 5, 1934, 378 {. Perhaps the third
name Hyr betokens an original triad of gods: Cunning, Clever, and Quick
a trace of which seems to survive in Rabbinic and Mohammedan legend.
See n. 43, and n. 12.

3 yy¥n stones or gravel, Pr20:17, Thr 3:16; yxn to break up (Rabb. Hebrew:
to partition), perhaps also to array (Pr 30:27 Sept. eiraxros). Cf. Baba
Bathra 2a 717115 2R Ax90w 0-on e x0T R 2aschan se. Comp.
amnaa 9 Targ. Ps 62:4 any 'y s 7. An angel Gadreel is mentioned in 1 En
69:6. but his is the business of deadly wezpons, not stonework.
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or the variants,® are a pair of pendant names like Eldad and
Medad,3 Hillek and Billek,3* or Jannes and Jambres.’s The
Arabs particularly seem to enjoy putting together such assonant
names, and both Muhammad and the post-Kur'anic tradition
indulged in this fancy: Yagag and Magag for Gog and Magog,
Hariin and Karan for Aaron and Korah»7 Habil and Kabil for
Abel and Kaing® or [fillit and Millit for the first dwellers of
hell.3s

In the same class belong the two angels in Babil, Harit and
Marit who teach people “‘how to cause division between man
and wife” (Siira 2, 96). The Moslem tales, cited in the commen-
taries to this passage,** echo rabbinic legends® about the fallen
angels. Having spoken contemptuously of the sins of men, the
angels receive permission to send two of their number to carth,

# B Niddah 6la: »aRmow 93 A ns n3 03 pro, of. b, Moed Katan 20b:
mnb arvas 3 wAb weecn . The gutturals o and 7 are easily inter-
changeable: hence m'm &1 (Raym. Martini Pugio Fidei, p. 938) or x»m &1
(Jellinek VI, p. XX1IV, n. 1). Yalk. Gen 44 =]Jellinek IV, 127: x»m wwvn. If
authentic, perhaps related to the midrashim on "na (Jos. 9:7): »n ey wye;
cunning as a serpent, Yer. Kid. IV, 63c¢;cf. b. Sab. 85a on Gen 36:2 (and 21),
and on onya Dt 2:23 in Gen. R. 26.7, ed. Theodor, p. 254; also the various
derivations of the name mn Gen 3:20 (Gen. R. 20.11 c¢f. Welihausen, Die
Comp. des Hexateuchss, Berlin 1899, p. 303, and Ginzberg, Leg. 5, p. 91 and 134).
“Charmer,” “‘seducer,”” even ‘‘skilled in words” (verb mn) would not be an
inappropriate name. However, waw may be a scribal error for ved. Midr. Ber.
Rabbaii, ed. Albek p. 31 reads 8m 813, cf. however 1b. p. 30.

B2 Ny 11:26 f. 3 Sanh. 98b; Hullin 19a.

35 2 Tinothy 3:8; Tg Y. Ex 1:15 and 7:11; Men 85a. Ginzberg, Unb. Sekte,
p. 240, n. 3 and Legends vol. 5, p. 425, points out that the older form of the
legend knew only of Janues.

36 Kur'an S. 21,96 (and 18,93). S, 28.76.

# S. 530. The names of the “two sons of Adam” are not mentioned in
the Kur'in, “perhaps long antedating it,"”" so Charles C. Torrey, The Jewish
Foundation of Islan, New York 1933, p. 50.

# See J. Bergmann, MGWJ 46, 1902, 531 fi. Contrast Josel Horovitz,
Koranische Untersuchungen, Berlin and Leipzig 1926, p. 148, n. 1.

# Esp. Tabari, Zafsir ad loc., translated and discussed by E. Littmann,
“Harat and Marat,"” in: Festschrift Friedr. C. Andreas, lLeipzig 1916, pp.
70-87.

4 Abraham Geiger, Was hat Mohammed aus dem Judenthume aufgenom-
men??, Leipzig 1902, p. 104-106.
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and they very soon prove that angels on earth would not do any
better than men.# Harat and Marit, the two* disgraced angels,
were condemend to be suspended by the feet in a rocky pit at
Babyvlon, where they teach men magic. The name of the pair
has been variously explained, but neither the derivation from
1. En. 6:7,4 nor from 2 En. 33:11,% and least of all, from the
Avestan Haurvatat and Ameratat* seems well founded.

It would appear that as in the case of Hevya and Aheyya,
only one of the names was actually borrowed from earlier tradi-
tion, and that the other name grew from Arabic fondness for
assonance. Goliath and Saul may serve as an illustration of the
freedom and playfulness with which new names were invented.
The Jews were often heard to speak of their galit, sometimes, also,

4 Littmann, . c. p. 87 praises as a particularly fine featurz of the saga,
‘“wie sie uns im islamischen Gewande vorliegt, dass die Engel, de sich siinden-
frei fithlen und pharisaisch auf die schwache Menschheit hinabsehen, fiir
thren Hochmut bestraft werden dadurch dass sie, mit menschlicher Schwiiche
behaftet, dieser auch nicht widerstehen konnen.” ‘Dieser ethische Zug" is
precisely the burden of Yalk. Gen 44, or Gemar[a] Derekh Eres (Sassoon,
7 Y, 11, p. 626b. cf. ibid. p. 627b) =n%2 mnoon ed. Michael Higger, p.-231.

4 Some versions speak of three angels who were sent to earth (Littmann,
l.c., p. 81), their names, according to Tha'labi, being Azza. Azabiya, and
Aszriyail (Heller, REJ 60, 1910, 209). Comp. Seder Elichu Zuta c. 25 ed.
M. Friedmann, p. 49: Yxyy 'nyy iy, and 1 En 69:5 Asbeél =5xary. See above
n. 12 and n. 31, and Ginzberg, Legends, vol. 5, p. 170.

44 Armaros is taken to go back to her marot=Marit, so Jos. Hallvy,
Journ. Asiatique 19, 1902, 148 f.

45 [n the Slavonic Book of Enoch, the angels Orioch and Marioch are com-
manded te guard the revelations of Enoch. To this pair W. Bousset, Religion
des Judentums?, p. 560, would race Harat and Marit. Similarly Jos. Horo-
vitz, ‘‘Jewish Proper Names and Derivatives in the Koran" HUCA 11,
1925, p. 164 {., and his Koran. Untersuchungen, p. 147 f. See however Ginz-
berg, Legends I. c. p. 160.

16 So Paul de Lagarde, Gesammelte Abhandlungen, Leipzig 1866, p. 15, and
Fr. C. Andreas, see Littinann /. ¢. p. 84. These bencficent genii are female,
their names mean ‘‘Perfection’’ and ‘‘Deathlessness,” and they represent
the reward promised to the blessed after death, all very unlike Hariit and
Martt. Furthermore, the hypothesis would make Muhammad acquainted
with the Old Iranian or Avestan form of the names, instead of the Middle
Persian or Pahlavi, Khurddt and Amurddt, see Horovitz, HUCA 11, p. 164,
and Kor. Unters., p. 147.
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as a crumb of comfort, of their 72§ galitd, until the Philistine
chief became Galit,#” whereupon kis opponent, and paronomastic
counterpart, was dubbed 7Talat, the “tall” king (from the verb
{ala).#® It has been similarly suggested that the one name which
can be traced to pre-Moslem tradition is Marat, a “‘quite common
Syriac word for power, it possibly contains a remembrance of
bary”, while its parallel was formed by Muhammad simply
altering the first consonant of the other name.#

Here again the Ugarit texts may contain a useful clue. Heyyin
is said to be a kr¥, a crafisman or master artificer.s® But ks,
also, means magician,’ and it may well be that this twofold
meaning of k7§ gave rise to the cycle of legends about the dis-
coverers of tools and skills who also revealed to men the black
arts.> Once Iarat was born, or rather adopted, his companion
sprang from a rhyme and reminiscence about rebellious angels
who subjugated the heavenly bodies by means of witcheraft and
defied God’s lordship of the world.s* Some of these tales or terms

# Horovitz, HUCA 11, p. 163, and Kor. Unters., p. 106.

# Geiger, l. ¢. p. 179.

% A. J. Wensinck, Enc. of Islam 11, p. 272 f.

s E. g IT Aq 5:18 1.

5t So probably Is 3:3 ownn oom, as the parallel vnb 1133 would suggest. Cf.
Targ. and Syr. Ex 22:17 'nn 85 xeon.

21 Er 7:1, 8:3, 65:6. See the following note, and Additional Note 1, n. 25.

53 Tana. Bereshi: 12, as emended by Ginzberg, Legends vol. 5, p. 152:
omby 2w o Py mnh men "7 viw wbn (Gen 6:4)'own e’
viw (cf. Gen 6:4) M2 o MR- =1p 3 raoaon, (Job 24:13) vy wn
A BXBN RS I M b 10 Sxboown, prvwany U7 py pwp
(Job 21:14f.) "wr3ps 5 »w. Cf. Midrash Hag-Gadol Gen., ed. Schechter,
p. 131: pa apm, w oswd oma e mah aen 1'I D Y cuyR 1 on
M T 102 RO T Y T 0 2 Rapn Sk e wa. Seder Eliahu Zuta c. 25
ed. Friedmann, p. 49: wonm oawa o3 vinm pasb y1a0e S mn ary
onb 1om 1 mwyn mab N oma 1T pw  2verd onm 1T Saw. See
3 Enoch, ed. Jellinek, Bet ha-Midrash, vol. 5, p. 172 f.: panbn va Sap sny
pYRoYD) 010 B1M8Y Yy MY pams A=Y en L1 T s vhw oo onb
“oxowpy o vhy Iy owen kax 5o,z avapn usb posvs vaw 1773 ona vovb
(1 Re 22:19). Comp. Pirke R. Eliezer c¢. 22: s1pna 1772w o1mea,
and Tanh. Buber I,p. 26 on Gen 6:4 7" zpna ©*773101 0wp vaw 'ovd "o,
(cf. also the idioms Ber. 48a nyan %apn 85 or Ber. R. 55.7 nn1a»
¥ »5pa which Job 21:14, used in these midrashim, is defying).

Less perceptible are the echoes about the descent in the generation of
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may have vaguely haunted his mind, when Muhammad chose
the name of Afarit for the second member of the pair.

The tale of Hardit and Marst, even though one of the names
is newly coined, is thus an offshoot of the Canaanite myth about
Heyyin and his brother. Like the story of Heyya and Aheyva,
it became interlaced with the legends about the fallen angels
who teach sorcery and tempt to adultery.

This sequel to the tale of the twin brethren may perhaps con-
tain a hint that the rabbis were not unaware of the Phoenician
provenance of the myth. The midrash tells of the penance of
Shemhazai who suspended himself between heaven and earth,
head downward, for he is too ashamed to open his mouth before
God. However, Azael, his fellow rebel, never repented of his
mischief, and continues to entice men to sin with his devilish
dyes and feminine finery:s by mmsn M mwna m 8/ by
078 3 ax onorw owr v prvwan cro Yo Sy 1raayax wew ba
Aay =% 2k w2 ponb %pbpa Ty T I LAy A
e v 131y 3% a3, Does not this stress on TIYaX *n 5o
and ow Y nyax *ma hide perhaps a taunt and thrust at the
purple garment industry which gave Phoenicia its very name:
“land of the purple dye' ?ss

Moreover, some of the angelic names appear to carry faint
vestiges of the ancient sites and sagas of Phoenicia. We are
indebted again to Sanchuniathon for having preserved for us
the story of a feud between two brethren, Samemrumos and
Usoos™ in whom scholars have recognized the founding fathers

Jared (Jut. 4:15; 1 En 6:6 and 106:13) when the very depth of degradation
was reached: mnnna MY 1M1 YT ppvaw 190 ww P o Agadath
Bereshith, p. XXXVII{. See Ginzberg, Legends vol. 5, p. 153,

st Yalk. Gen. 44; Ber. Rabbati ed. Albek, p. 31; R. Martini, Pugio Fidei,
Leipzig 1687, p. 938.

55 E. A. Speiser, “The Name Phoinikes,” Language 12, 1936, 121-126. Sec
also W. F. Albright, in the W. G. Leland volume, Studies in the History of
Culture, Menasha, Wis. 1942, p. 25 f: However, the association of o*nyax *a
with Azael may be also due to their excitatory effects, Prof. S. Lieberman
referring me to Zabim II, 2, Yeb. 76a and Ab. Z. 20abh.

¢ Eusebius, Ev. Pr. T 10, 34d: Zaunupotuos 6 kal ‘TYovpérics kal Obowos.
See Clemen, L. c. p. 21 1.
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of Sidon and Tyres” The rivalry of these two sister-cities, or
perhaps the ascendancy of Sidon over Tyre found its mythical
expression in the quarrel between Samemrumim and Uzu.s$
Is the angel Uzzas® none other than Uzu, a residue of Tyrian

57 Usoos is a personification of the coastal city of Tyre, Eg. "U-tu, Amarna
Usu, Ass. 1i-Su-if, Greek Palae-Tyrus. The first to suggest it was T. K.
Cheyne, “The Connection of Esau and Uséos,” ZAW 17, 1897, 189. On the
site comp. Eduard Mevyer, Gesch. des Altertums* 11 2 (1931): “‘der Tyros
gegeniiberliegende Vorort Usu . .. von den Griechen Palaityros genannt, was
dann den Irrtum erzeugt hat, urspriinglich habe Tyros hier gelegen.” M
Noth, “Die Wege der Pharaonenheere in Palistina und Syrien,” ZDPV 60,
1937, p. 219: ‘‘das u¥u der ass. Konigsinschriften, das. .. nach Sanherib,
Taylorzyl. 11 40 zveifelsfrei als die der Inselstadt Tyrus gegeniiberliegende
Festlandssicdlung zu bestimmen ist, damit das ITaXairvpos der klassischen
Autoren.” See also on the name W. F. Albright, The Vocalization of the
Egyptian Syllabic Orthography, New Haven 1934, p. 35.

Samemrumos must stand in some relation with §mm rmm, the one of the
three districts of greater Sidon over which Bodashtart, in his temple inscrip-
tion, describes himself as reigning. See Charles C. Torrey, in his first pub-
lication of the “Phcenician Royal Inscription,” J40S 23, 1902, p. 159 ff. and
again with new observations ibid. 57, 1937, p. 408, and Eissfeldt, I c. p.
62-67: “Schamem-umim, Hoher Himmel, ein Stadteil von Gross-Sidon,”
and Clemen, L c. p. 47.

8 Samemrumos is said to have settled in (continental) Tyre, and to have
opposed his brother Usoos (c7actdoar 8¢ mpos 7ov ddedpdr Obowor) who
driven into the sea, founded the island-city of Tyre. This is probably the
historical kernel of the tale about the tempest which ignited the trees of
Tyre, whercupon “Usous took a tree. and having stripped off the branches,
first was so bold as to venture upon it into the sea” (mp&rov roAufoar eis
Oalarrar éuBnrar). See Eusebius, I. c. 1 10, 353, and Nonnos of Panopolis,
Dionysiaca 40, 444-534 who makes Heracles help the Tyrians to build a ship
and establish themselves upon the islands near Tyre on the sea (&yxt Thpov
mapa worrov). See Eissfeldt, L. c. p. 65 and 134 ff.

On Tyre as the seat of the Sidonian government, and the capital of the
Sidonians, and on the latter as a synonym of Phoenicians, see W. F. Albright,
in the Leland Volume, p. 33 f.

b8 811y b. Yoma 67b; so also 3 Enoch, ed. Jellinek vol. 5, p, 172
and again p. 173; Agg. Bereschit, p. XXXIX, and ibid. p. XXXVIII sny
bxnp1; 'z b5 noon ed. Higger, p. 230 Svny any of. Targ. Y. Gen 6:4 Yeeny
and Sed. Eliahu Zuta ed. Friedmann, p. 49 Ssi;v *11yy  mry. Otheswise
Sapy v Dt. R end, or bapy a1y Pes. R. c. 34 1. 159a, so also Jellinek I, 129,
Jacob Sikli (Hazofeh III, p. 9 and Sassoon, m7 bax II, p. 626b and 627h),
and so consistently in the Zohar I 9b, 19b, 23a, 25b, 37a, 55a, 58a, (26a.
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myths?® In another passage of his Phoenician antiquities,
Sanchuniathon calls the first intelligent beings Zophesemin or
scers of heaven.®* May not a similar signification be concealed
in Shemhazai, chief of the archangels (1 En. 6:3, 9:7 and 69:2)
who sat the first in the kingdom of heaven and hence saw the
king's face?s

However, it is quite possible that the angelic names in our
records are no longer transmitted in their original form. Rab-
binic doctrine demanded that the name of God be combined with
every angel® to indicate beyond a shadow of doubt that all
powers, either in the depth or in the height above. are subject
and subservient to the sovereign will of God. By making the
names of angels theophorous, the Jewish homilists not only dis-

Perhaps the spelling xty aims at differentiation from a'1xn S sny? Jellinek
L p. 39.

b | find Ewald, /. ¢. p. 48, first call atteation to Targ. Y. Ger. 6:4, although
he fully endorsed J. Scaliger's identificaton of Usoos with Esau. Discussing
the names Sxnyy 'wmow, Ewald wonders: “‘sollte man vermuten, noch in
diesem entfernten Gebiete sei ein Andenken an jene ... phonikischen Sen:-
rum (sic!} und Usoos gekommen, und diese beiden Namen seien ... nur
wenig umgebildet."”

& Eusebius, 1 10, 33d: {wa voepa, xai ékAnfn Sweaonuiv (rectius Zwen-
gaulv) ToiT’ éoTw olpavol kardémTal,

62 Esth 1:14; 2 Re 25:19=Jer 52:25. Cf. Gen 32:31 and 33:10; Ex 24:10
and 33:20; Ju 6:22 and 13:22; Is 6:5. The verb mn Ex 24:11; Nu 24:4; Ps
17:15; Job 19:26. Sce also 2 Chr 26:5 o'absn mna3 pann, weakened to niae
pibnn in Sept., Syr. and Targ., also Yer. Sota IX 13 f. 24b. Comp. 1 En
39:12 f. and esp. 71:7 on the angels whe ‘‘guard the throne of His glory”,
and 40:2 ff. on the four presences or ouon *a8%n (Is 63:9). See Seder Eliahu
Rabba, ed. Friedmann p. 163: 802 mxwn nrn oiese ams P81 00w 1oxbn s
=237 nx o PR, Comp. what powers accrued to the mrzwn via bonos,
3 Enoch ed. Jellinek, 1. ¢. vol. §, p. 172. [s mas=w% nsx (b. Meg. 24b) such a
quest to le as the angels? Cf. Tanh. Buber I p. 141: 970 nd 77apa nx axa
7133717, comp. also Seder Eliahu Rabba p. 161: Po1odn. .. 50530 "rdw P8I
Yow 733 wooa. See Gershom G. Scholem, Major Trends in Jewish Mysticism,
Jerusalem 1941, p. 45 ff. and p. 355. Or the spelling of the name Semjaza
or Samiaziz (Zeutald and Zeuralas) see Charles, The Book ¢f Enoch p. 17.
Yalkut ed. princ. reads "naw; b. Nidda 6la xmow; R. Martini, Pugio Fidei
p. 938 'nmow and smow; Bahya b, Asher, iman by w3, Fano 1507 (end npn)
has Yxtnoe.

6 See Ginzberg, Legends, vol. 5, p. 152, n. 56.
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[51] NOAH, DANEL, AND JOB

guised many a foreign importation, but also retrieved them from
oblivion. Our midrash may serve as an example. For this faded

fragment of a myth about a pair of Canaanitish divinities,

patrons and protectors of mariners and masons, would have
hardly reached our day, were it not for the skill with which the
Rabbanan d’Aggadta, or the teachers of the Haggadah, had
adapted it to the bibilical setting, and converted it to support
the Jewish ritual.®

64 Cf. Yoma 67h: s xny noyn 5y 9oom Smay Sxynwer 9 a2 a0
and Yalk. Gen. 44: va 9% ...5% Suy v qorr 21 nx vendbnabwwe
Loy Sxer by povw b Ao [vye Sx] SN ovmoon Dra nuaap pacpn antwr
amnar Sy xSy Se oy Saow Sy ane faye]. The mention of
the Palestinian school of R. Ishmael about the middle of the second cen-
tury C.E., and of Rab Joseph bar Hivya (d. 333), successor of Rabba b.
Nahmani in the Babylonian school of Pumbeditha, may help to indicate the
times and the places in which these traditions were current among the Jews.



