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mings. He allowed his choral music. however, to be
dominated by the style of Christian church music of his
time, even using Christian compositions. The second part,
published in 1866, included recitatives in the ancient Polish
style, taken from Polish or Russian cantors, with improve-
ments.

Though his innovations aroused little sympathy among
the cantors of Eastern Europe, they were not considered as
foreign or ‘“‘un-Jewish,” like those of the Reform move-
ment, and they were widely adopted in modern synagogues
between 1835 and 1876. Actually, as was later to become
evident, Sulzer offered his community only a compromise
between his own musical compositions and prevailing
practice. He himself would have preferred complete reform.
In a memorandum written in 1876, he suggested the
introduction of an organ, curtailment of the liturgy, the use
of German hymns, and even abolition of the traditional
cantillation of the Torah. His approach to hazzanut was
that of a professional musician seeking a complete break
with the old style. This brought him criticism from Eastern
European Jewry or only partial acceptance. Nevertheless,
Sulzer restored splendor to the prayer service and enjoyed
wide respect in Central Europe.

Bibliography: Mandell, in: J. Fraenkel (ed.), The Jews of Austria
(1967), 221-9; Idelsohn, Music, 246-60; A. Friedmann, Der
synagogale Gesang (1908), 121ff.; Sendrey, Music, indexes; A. L.
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SUMAC (mishnaic Heb. 3ir), the Arabic name for the Rhus
coriaria. This shrub or low tree, belonging to the family
Anacardiadeae, which includes the *terebinth and the
*pistachio, grows wild in the groves of Israel. The tree is
dioecious, with pinnate leaves containing a high proportion
of tannin which is used in the manufacture of leather,
whence its Hebrew name og ha-bursaka'im (‘‘tanner’s
sumac”). The female trees bear reddish fruits (in Ar. sumac
means “‘red””) arranged in dense clusters. The fruits are
shaped like lentils, and are hairy with an acrid taste. It is
used as a spice by some oriental communities. It was
cultivated in mishnaic times and is therefore reckoned with
those fruits to which the law of *pe'ah applied (Pe’ah 1:5),
but in Judea where it grew wild abundantly it was not very
highly valued and a lenient attitude was adopted about
pe'ah (Dem. 1:1).

Bibliography: Loew, Flora, 1 (1925), 200-2. [J.F]

SUMBAL (Sunbal), SAMUEL (d. 1782), Moroccan dip-
lomat. After a prosperous career in trade, Sumbal entered
the service of the sultan of Morocco as an interpreter and
confidential adviser. Ultimately, he was responsible for the
conduct of the sultan’s foreign policy and was the
Morrocan representative in all negotiations with the
envoys of the European states. In recognition of his
potential utility, the Spanish government granted him a
yearly allowance. In 1751 he was sent on a special mis-
sion to Denmark as ambassador.

Sumbal occupied an important position in the life of the
Moroccan Jewish communities and was recognized as tieir
nagid. In 1780 he fell into disgrace on the charge of smug-
gling currency abroad, but escaped from prison and made
his way to Gibraltar. There he helped to provision the for-
tress during the siege which wasin progress. He subsequently
returned to Morocco, and died in Tangier.

Sumbal’s son JosepH Havymm SumBaL (d. 1804) then
went to Denmark, wheic he successfully asscrted his
father's financial claims. In 1787 he created a great
stir by proclaiming a new syncretistic religion. Later

ha cettlad in T andan whaere hu hic eccentricity he at-

tracted great attention. In 1794 he was appointed Moroc-
can ambassador to the English court. In 1797 he married
a well-known actress and journalist, Mary Wells, who
converted to Judaism. Subsequently, they quarreled and
separated, as she recorded in lurid detail in her autobiogra-
phy. He ultimately settled in Altona (Hamburg), where he
died.

Bibliography: M. Sumbel (Wells), Memoirs of the Life of Mrs.
Sumbel, late Wells, 3 vols. (London, 1311); C. Roth, in:
Commentary, 10 (1950), 569-76 (= Jewish Monthly, 4 (1940),
339-53); idem, in: Studies and Reports of the Bev-Zvi Institute, 3
(1960), 13-17 (Heb. sect.). [C.R]

SUMER, SUMERIANS. o

Prehistory. Sumer (Akk. Sumer < Sumerian Kengir) is
the carliest known name of the land corresponding roughly
to the southern half of Iraq. It was first settled about 5000
B.C.E. by agriculturists from the hilly regions to the north
and/or east, known as Ubaidians because their remains
were first uncovered in al-Ubaid, a tell near Ur. Nothing
is known about their language except for traces left
in a number of geographical names and words, relating
to agriculture and technology, borrowed by the Su-
merians. Following the settlement of the land by the
Ubaidians, nomadic Semites from the north and west
infiltrated the land as settlers and conquerors. The
Sumerians themselves did not arrive until about 3500 B.C.E.
from their original home, which may have been in the
region of the Caspian Sea. Sumerian civilization, therefore,
is a product of the ethnic and cultural fusion of Ubaidians,
Semites, and Sumerians; it is designated as Sumerian
because at the beginning of recorded history it was the
Sumerian language and ethos that prevailed throughout the
land. .

History. History of a legendary character begins in Sumer in the
first half of the third millennium with the three partly contempora-
neous dynasties of Kish, Erech (Uruk), and Ur. Some of the
outstanding rulers of this era were: Etana of Kish, a figure of
legendary fame; Enmerkar, Lugalbanda, and Gilgamesh of Erech,
three heroic figures celebrated in a cycle of epic tales; and
Mes-anne-padda of Ur, the first ruler from whom we have
contemporary inscriptions. The three-corncred struggle among
these cities so weakened Sumer that for a century or so it came
under the domination of the Elamite people to the east. It
recovered during the reign of Lugal-anne-mundu of Adab (c. 2500)
who is reported (o hiave vontiolled not only Sumer but some of the
neighboring lands as well.

Authentic history, recorded on significant contemporary
documents, begins with the second half of the third millennium.
Lhe earliest-known ruler ftow this period is Mesilim (c. 2475),
noted for arbitrating a dispute between the two rival city states,
Lagash and Umma. In the century that followed, Lagash played a
dominant political role in Sumer; under one of its rulers,
Eannatum (c. 2425), it became fu1 a brief period the capital of
Sumer. Its last ruler Urukagina (c. 2360) was history’s first-known
social reformer; the documents from his reign record a sweeping
reform of a whole series of bureaucratic abuses and the restoration
of “freedom” to the citizens. Urukagina was defeated by
Lugal-zagge-si (c. 2350) of Umma, an ambitious king who moved
his capital to Erech and succeeded in making himself ruler of all
Sumer. By this time, however, Semites from the north and west had
infiltrated northern Sumer, and ons of their leaders, Sargon
(c. 2325), defeated Lugal-zagge-si and conquered all Sumer, and
indeed much of ancient Western Asia. Later generations claimed
that his power extended even to Egypt and India. Sargon built a
new capital, Agade (biblical, Akkad), and following his reign the
land came to be known as “Sumer and Akkad.”

The Dynasty of Akkad endured for over a century. Toward the
end of its rule, Sumer suffered a humiliating invasion by the
Gutians from the Zagros hills, and thus came under Gutian
domination for close to a century (c. 2200-2100). Throughout
much of this period, however, the city of Lagash seemed to
fionrish. and one of its rulers, Gudea (c. 2140) whose statues and
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The Near East in the third millennium B.C.E., showing Sumer lying between the Tigris and Euphrates rivers. Boundaries of modern states
are outlined in gray. After Y. Aharoni, Carta's Atlas of the Bible, Jerusalem, 1964.

inscriptions have made him one of the figures best known to the
modern world, exercised considerable power in spite of the Gutian
overlordship.

Sumer was finally liberated from its Gutian yoke, and under the
Third Dynasty of Ur, founded by Ur-Nammu (c. 2100), a king
noted as the promulgator of the first-known law code, it
experienced a remarkable renaissance. Ur-Nammu’s son, Shulgi
(c. 2080), was one of the great monarchs of the ancient world. A
rare combination of statesman, soldier, administrator, and patron
of music and literature, he founded Sumer’s two leading academies
at Nippur and Ur. The last of the dynasty, the pious, pathetic
Ibbi-Sin (c. 2015), was a victim of infiltration by the nomadic
Amurru from the west, of unrelenting military attacks by the
Elamites from the east, and of traitorous intrigues by his own
governors and generals. Ur was finally destroyed, and Ibbi-Sin
carried off to Elam, a calamity long mourned by the poets of Sumer
in dolorous laments. Following the destruction of Ur, Ishbi-Irra,
one of Ibbi-Sin’s traitorous generals, established a dynasty in Isin
(c. 2000) that lasted for some 200 years Isin was destraoyed hy
Rim-Sin (c. 1800), a king of neighboring Larsa, who, in turn, was
subjugated by Hammurapi (c. 1750) of Babylon. With the reign of
Hammurapi, the history of Sumer comes to an end, and that of
Babylonia begins.

Society. Sumerian society was predominantly urban in char-
acter; large and small cities dotted the landscape and shaped
its social, political, and economic life. Physically the city was rather
drab and unattractive. Streets were narrow, crooked, and winding:
they were unpaved, uncleaned, and unsanitary. Houses were
thick-walled mudbrick compounds of several rooms, with here and
there a more elegant two-story home. But the city had its broad
boulevards, busy bazaar, and tempting public square. Above all,
there was the sacred precinct with its monumental temple and
sky-reaching ziggurat. The citizen took great pride in his city and
loved it dearly, as is manifest from the heart-breaking laments in
which the poets hewailed its destruction

The population of the city, which may have varied from 10,000
to 50,000, consisted of free citizens, serf-like clients, and foreign
and native slaves. Some of the free citizens were high temple
functionaries, important palace officials, and rich landowners;
together these formed a kind of noble class. The majority of free
citizens were farmers and fishermen, artisans and craftsmen,
merchants and scribes. The serf-like clients were dependents of the

temple, palace, and rich estates; they were usually given small plots
of land for temporary possession, as well as rations of food and
wool. Slaves were the property of their owners, but had certain
legal rights: they could borrow money, engage in business, and buy
their freedom.

The basic unit of society was the family. Marriage was arranged
by the parents, and the betrothal, often accompanied by a written
contract, was legally recognized as soon as the groom presented a
bridal gift to the bride’s father. Women had high legal standing:
they could hold property, engage in business, and qualify as
witnesses. But the husband could divorce his wife on relatively
slight grounds, and could marry a second wife if the first was
childless. Children were under the absolute authority of the parents
and could be disinherited or even sold into slavery.

Politically, the cities were governed by a viceroy who was subject
to the king. Kingship was hereditary, but usurpers were frequent,
and capitals changed from time to time. The king’s word and
authority were supreme, but he was not an arbitrary despot; as
intermediary between the people and their gods, it was his
responsibility to insure the prosperity and well-being of the land by
leadership in war, the upkeep of the irrigation system, the building
and restoration of the temples and their ziggurats, and the
preservation and promotion of law and justice. There were also city
assemblies of free citizens which originally wielded considerable
power, but later became consultative bodies.

Religion. The Sumerians believed that the universe and
everything in it were created by four deities: the heaven-god An,
the air-god Enlil, the water-god Enki, and the mother-goddess
Ninhursag. To help them operate the universe effectively, these
four deities, with Enlil as their leader, gave birth to, or
“fashioned,” a large number of lesser gods and goddesses, and
placed them in charge of its various components and elements. All
the gods were anthropomorphic and functioned in accordance with
duly prescribed laws and regulations; though originally immortal,
they suffered death if they over-stepped their bounds. Man was
created for the sole purpose of serving the gods and supplying them
with food and shelter, hence the building of temples and the
offering of sacrifices were man’s prime duties. Sumerian religion,
therefore, was dominated by priest-conducted rites and rituals; the
most important of these was the New Year sacred marriage rite
celebrating the mating of the king with the goddess of love and
procreation. Ethically, the Sumerians cherished all the generally



515 SUMER, SUMERIANS 516

accepted virtues. But sin and cvil, suffering, and misfortune were,
they believed, also divinely planned and inevitable; hence each
family had its personal god to intercede for them in time of
misfortune and need. Worst of all, death and descent to the dark,
dreary netherworld were man’s ultimate lot, and life on earth was
therefore man’s most treasured posséssion.

The Written Word. Sumer’s most significant contribution to
civilization was the development of the cuneiform system of writing
into an cffective tool of Cunmuuication. It began about 3000 B.C.E,
as a crude pictographic script used for simple administrative
memoranda, in which the signs represented ideograms or
logograms; it ended up a thousand years later as a flexible phonetic
syllabary adaptable to every kind of writing: legal, historical,
epistolary, and literary. To teach and disseminate it, schools were
established throughout the land, and thus formal education came
into being. For purposes of instruction, the schoolmen developed a
curriculum consistiug of copying and memorizing especially
prepared “‘textbooks™ inscribed with long lists of words and
phrases that covered every field of knowledge available to them:
linguistic, botanical, zoological, geographical, mineralogical, and
artifactual. An important part of the curriculum was mathematics,
since no scribe could function as a competent secretary,
accountant, or administrator without a thorough knowledge of the
sexagesimal system of notation current throughout the land; the
students had to copy, study, and memorize scores of tablets
involving all sorts of mathematical operations, as well as numerous
problem texts involving their practical application.

See also *Mesopotamia (in Supplementary Entries).

Biblical Echves. Tlicre are a number of biblical words that g0
back in all probability to Sumerian origin: ‘anak (Sumerian naga),
“tin”; ‘eden (edin), “Eden”; gan (gan), “garden”; hekhal (egal),
“palace”; hiddegel (idiglat), “Tigris”; ’ikkar (engar), “‘farmer’:
kisse (guza), ‘“‘chair”; malah (malapy), “sailor”; perat (buranum),
*“Euphrates”; shir (sir), “‘song”; tammuz (dumuzi), “Tammuz”; te!
(dul), “‘mound”; tifsar (dubsar), ‘“‘scribe”: tomer (nimbar),
“palm-tree.” Far more significant are the literary motifs, themes,
patterns, and ideas thal go back to Sumerian prototypes: the
existence of a primeval sea; the separation of heaven and earth;; the
creation of man from clay imbued with the breath of life; the
creative power of the divine word; several “paradise” motifs; the
Flood story; the Cain-Abel rivalry; the Tower of Babel and
confusion of tongues; the notion of a personal, family god divine
retribution and national catastrophe; plagues as divine punish-
ment; the “Job” motif of suffering and submission; the nature of
death and the netherworld dreams as foretokens of the building ot
temples. Not a few of the biblical laws go back to Sumerian origins
and in such books as Psalms, Proverbs, Lamentations, and the
Song of Songs there are echoes of the corresponding Sumerian
literary genres. Sumerian influence on the Hebrews came indirectly
through the Canaanites, Assyrians, and Babylonians, although to
Judge from the Abraham story and the often suggested Habiru-He-
brew equation, the distant forefathers of the biblical Hebrews may
Lave hiad some direct contact with the Sumerians. |he Biblical
word for Sumer is generally assumed to be Shinar (Heb. 2937,
Gen. 10:10). It has also been suggested that Shinar represents the
cuneiform Sumfer)-ur(i), i.e., Sumer and Akkad, and that the
biblical equivalent of Sumer is Shem (from cuneiform Sumfer));
hence the anshe ha-shem of the days of yore in Genesis 6:4.
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Sumerians (1963), 343-6. SPECIALIZED AND DETAILED BIBLIOGRA-
pHY: C. J. Gadd, The Cities of Babylonia (CAH?2, 1962), 54-60;
idem, The Dynasty of Agade and the Gutian Invasion (CAHz2, 1963),
49-54; idem, Babylonia ¢. 2120-1800 B.C.E. (CAH?, 1965), 50-56;
idem, Hammurabi and the End of His Dynasty (CAH2, 1965), 55-62.
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SUMPTUARY LAWS, enactments issued by commu-
nities against luxury and ostentation; frequently combined
with a distinctly class aim—that each should dress accord-
ing to his standing in the community-—allied to the wish to
help people withstand the temptation of conspicuous
consumption beyond their means. The sumptuary laws
were also designed to put an end to anti-Jewish agitations
stemming from accusations of ostentatious living. *7Takka-
not of a sumptuary nature referred either to dress and

Engraving showing the Frankfort Jewish community council
discussing sumptuary laws for the regulation of dress, c. 1716.
Frankfort on the Main, Municipal Archive and Historical Museum.

circumcision ceremonies and the number of guests permit-
ted to attend them: e.g., the Rhenish *synods of 1202-23
limited banquets to those who participated in the religious
ceremony. A conference held in 1418 at Forli, Italy, limited
the number of guests who could be invited to a wedding to
20 men, ten women, five girls, and all the relatives up to
second cousins. They also permitted the wearing of
fur-lined jackets, in any color other than black, provided
that the sleeves and the garments themselves were not
fringed with silk. The Castilian synod convened at Vallado-
lid in 1432 forbade Jews aged 15 and over to “‘wear any
cloak of gold thread, olive-colored material, or silk, or any
cloak trimmed” with these materials on occasions other
than “a time of festivity or at a reception of a lord or a lady,
or at balls or similar social occasions.” In the 16th and 17th
centuries the communities of Salonika, Mantua, and Rome
issued periodic anti-luxury rcgulations. The Cracow com-
munity ordinances of 1595 contained paragraphs on
sumptuary laws. The Lithuanian Council (see *Councils of
the Lands) in 1637, referring to its previous regulations
which had been wholly disregarded, empowered local
rabbis to decide how many guests might be invited to festive
meals. The Polish Council of Four Lands in 1607 enjoined
Jews from wearing gentile apparel “‘in order that the Jews
be distinguished by their dress.” In 1659 the number of
invited guests at a circumcision was scaled according to the
host’s means: “a person who pays two zlotys in taxes may
invite 15 persons, four zlotys 20 persons, six zlotys 25
persons, including the rabbi, the preacher, the cantor, and
the beadle.” In Moravia the cost of wedding clothes was
determined by the amount of the dowry. In Carpentras, the
papal possession in southeastern France, sumptuary regula-
tions were adopted in three stages (1712-40). In many
places these statutes were honored more in the breach than
in the observance.
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SUN (Heb. wny; poetical form nnen; Isa. 24:23; 30:26;
Song 6: 10, et al.). A deity for Israel’s neighbors, the sun is
for Israel “‘the greater light to rule the day,” created on the
fourth day of creation (Gen. 1:16). In Joseph’s dream, the
sun and the moon personify his parents (Gen. 37:9-10). In
Joshua 10:12-14, the sun is said to have stood still to give
the Israelites time to defeat the Amorites.

Cult. In the Bible, the sun is either feminine or masculine
in gender. As a deity it is masculine in Mesopotamia, and
feminine in Ugarit, South Arabia. and other places. The
Hittites worshiped a god and a goddess of the sun. Under
the Sumerian name Uta or the Semitic Shamash, the sun, as
the god of justice, was worshiped especiallv at the temnle of



