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st Chapter Ten

Use, Authority and Interpretation of
Mikra at Qumran

Michael Fishbane

Introduction

Almost with the first publication of the documents found in and around the
Dead Sea, attempts were made to appreciate and cvaluate their exegetical
content.! As Dupont-Sommer, one of the early writers on the Qumran scrolls
was quick to observe, in this remarkable corpus Mikra was subject to an
‘immense labeur exégérique’ 2 Here, then, one could begin to glimpse something
of the context out of which ancient Judaism, and its vast excgetical enterprise,
was formed. To be sure, a sense of this had long been noted and its value
assured. Quite well known, for example, were the inner-controversies among
the earliest Pharisaic sages on assorted exegetical points;® the diverse (if not
highly stylized) exegetical contestations between the Pharisees ard other
groups (like the Sadducees, Samaritans and Boethusians);* and the other
exegetical productions - like the book of Jubilees— whose homiletical style and
legal content could not easily be aligned with ths known Pharisaic literature.’
Indeed, even the historical work of Josephus, in which is found the famous
account of several ancient Jewish ‘philosophies’ (the Pharisecs, Sadducees and
Essenes) distinguished by exegetical d fferences, is itself replete with excgetical
features and traditions.® What the evidence of the Dead Sea scrolls offers then -
and, indeed, offers in abundance — is primary and hitherto unknown docu-
mentation from -his milicu of ancient Jewish exegesis. Not only is this material
distinct from the Pharisaic mainstreams known to us, but it also provides direct

! Cf. Brownlce, ‘Biblical [nterpretation’; Wicder, ‘Habakkuk Scroll'; Vermes, ‘Commentaires
bibliques'; Brownlee, ‘Habakkuk Midrash'’; and Osswald, ‘Zur Hermencutik'.

! Dupont-Sommer, Les Ecrits esséniens, 319,

Y Cf. e.g. M. LEduyot 1:1-3; M. Yadayim 4:6-8 B.T. Shabbat 17a. 88b. In Avor de-R. Natan A12
{end p. 56). an individual who did not know the sxegesis of purity as practiced in R. Yohanan's circle
was chided: ‘f this i how you have practiced, you have never eaten heave-offerings inyour lifc’.
¢ Cf. c.g. M. Menahot 10:3. T. Menahot 10:23; B.T. Menaiot 65a-66h: B.T. Rosh ha-Shana 13a;
and Jos. Ans. 13:293-98.

5 See Albeck, Das Buch der Jubilien. Cf. Nickelsburg, *Bible Rewritten” 99- HX).

¢ Sec 1. Heinemann, ‘Josephus’ Methad': and Rappaporl. Agada und Excgese. Cf. Feldman,

below, pp. 00000,
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INTERPRETATION OF MIKRA AT QUMRAN

attestation to the vital role played by the interpretation of Mikra in the forma-
tion of ancient Jewish communities. :

For the commiunities in and around Qumran, the Mikra of ancient Israel was
a cherished inheritance. Virtually every book of this corpus is attesied in long
scrolls or assorted scraps (save the scroll of Esther), and were subject toa vast
labor of learning and elaboration. This was no mere antiquarian exercise on
their part. For the covenanteers who called their community a ‘house of Tora’
(CD 7:10). this effort was rather part of a living commitment to the truth and
significance of Mikra, a corpus of divine teachings whose correct interpretation
provided the way of salvation (CD 14:1f.) and the knowledge of the divine plan
for history (IQpHab 2:6-10). Mikra thus contained the concrete basis for
proper action and requited hope, rot solely because it contained the revealed
teachings of God through Moses and the prophets. but particularly because the
community believed itsclf alone to POSSCSs the proper undcerstanding of the
ancient laws and prophecies contained therein. The covenanteers of Qumran
thus lived the Law of Moses and longed for the Day of the Lord: in resolute
confidence that their interpretation of Mikra were true and certain.”

The documents of Qumran thusattesttoa dual commitment: a commitment
to the truth of the Tora and the prophecies (that of Moses and his prophetic
successors), and a commitment to the truth of their interpretation of the Tora
and the prophecies (that of the founding ‘Interpreter of the Tora’ and his
succesor|s] the ‘Teacher of Righteousness’). There was, then, both Mikra and
its Interpretation, as guided by the head teacher and those authorized to
interpret under his guidence (or the cxegetical principles laid down by him). In
this matter. foo, the Qumranians were part and parcel of the excgetical milieu
of nascent Judaism. Like them, the different Pharisaic fellowships were also
organized around teachers and their interpretations of Mikra. Indeed. even
within the fairly broad consensus of ancient Pharisaic teachings, and the (even-
tually formulated) ultimate divine authority for its modes of interpretation (M.
Avort 1:1). sharp disagreements and even disarming confusion over its diverse
results abound.® Depending on the issues, differences of interpretation could
also be — and were — the basis for communal subdivisions and splits.” Such
features are also highly characteristic of our Qumran sources. as we shall yet
see, and many other contemporary analogues could be adduced. Here it may
suffice to recall that in the traditions that developed around Jesus and his
followers a main ingredient was the centrality of the Teacher. along with the
convincing or distinctive character of his interpretations of Mikra." Clearly, at

* This was the normative ideology, from which those of “little faith” defecteds ef. 1QpTab 2:1-10.
* Sec above.n. 3 -

¢ This ic particnlatly true inomatters o foad piety, around whicl a special Prarisaic fellowship
developed For the pestinent rabbinic sonces and a comparison with Quman muterials, see Rabin,
Qumran Scrolls.

W Matt (513 Mark 7:8301 Tim 6:3 1 Col 2R
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INTERPRETATION OF MIKRA AT QUMRAN -

this time, neitherthe shape of Pharisaic Judaism nor the temper of its exegetical
program had been definitively set. Stilland all, two points are abundanily clear:
(1) the style of Judaism which one chose was directly related to the style and
methods of its excgetical tradition; and .
(2) the authority of this tradition was the basis for the contentions anent the
value and truth of the Judaisms zt hand.

We are thus presented with a vast exegetical oeuvre in ancient Judaism - one of
intense and immense significance — of which the productions of the Qumran
covenanteers is a valuable addition. It will therefore not be surprising to
observe that these interpreters of Mikra utilized many modes of cxegesis
characteristic of the carly Pharisaic sages. For despite the more formalized
character of the latter, the fact is that their cariiest exegetical efforts overbap
with those of the covenanteers. In addition, precisely because of the more
formal character of the Pharisaic traditions, these Jatter provide a foil against
which the more rudimentary expressions of Mikra interpretation in the scrolls
can be perceived. The issue, then, is not to project Pharisaic methods of
interpretation into the Qumran sources. but to utilize them (where appropri-
ate) for reconstructing or isolating related (and contemporary) exegetical fea-
tures. By the same token, both the Pharisaic and Qumran cxegetical traditions
can also be viewed as heirs to the earlier exegetical efforts of ancient Israel,
efforts which, in their final creative and editorial stages at least, overlap these
productions of ancient Judaism. For indeed, if the exegetical wortks of the
Pharisees and Qumranians presuppose a received and authoritative Mikra, this
latter is also a repository of the exegetical labor of the scribes and sages of
ancient Israel. And if the former represent the earliest interpretations of Mikra
as a foundation document for Judaism, ‘inner-Biblical’ cxegesis represents
interpretations of Mikra as a document in formation.' 1t will therefore be of
interest to place the interpretations found in the scrolls at the cross-roads of
these two great cultural stadia: ancient Israel and rabbinic Judaism. Herchy, its
common and unique exegetical patterns and assumptions, the use, interpreta-
tions and notions of authority of Mikra at Oumran, can be brought into
comparative perspective.

A final introductory word is in order about the categories to be employed here.
For while suca terms as ‘use’, ‘authority’ and ‘interpretation” (in the titie)
provide the means for an analytical descriptior of the role of Mikra at Qumran,
such a classification must not obscire the fundamental interrelationships be-
tween them. Every usc of Mikra, itmay be argucd, is also a reuse of it in some
way, and presupposes certain notions of authority. Similarly. the notions of
authority of Mikra which exist varicusly condition the nature. style and manner
of presentation of the interpretations brought to hear on it. Accordingly, the
static naturc of the catepories taken separately consistently presupposes their

" On the whole phenomenon, see Fishbane, Riblical Interpretation.
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dynamic correlation. This consideration is all themore vitalgiven the variety of
materials to be analyzed. They differ in genre and formy in technique and
terminology; and in time and tradition. Accordingly. to speak of the Qumran
scrolls in monolithic terms - whether in ideology. communal formation, 0T uscs
of Mikra — would be to blanche the evidence. Moreover, if the texts arc
themselves diverse, their historical attribution is. in many cases, well-nigh
inscrutable. For whether the Rule Scroll and the Damascis Document repre-
sent two phasesof one community, or the disciplines and ideologies of several,
and whether or not the contents and styles of these latter are related to the
so-called Temple Scroll, are not matters given ‘o clear or final determination.
But since some estimation of these social-historical quesiions ~ further com-
pounded by the questionable relationship between the covenanteers and the
Essenes. based on what is known about them from Josephus and Philo ~ has a
vital bearing on the problems to be disgussed here, it scers prudent to-use the
diverse materials at hand primarily 1JMevidence for fypes of use, authority and
interpretation of Mikra in and around Qumran, not as evidence for onc sectar-
ian community at any one time. :

Mikra and its Uses

MIKRA AS A TEXTUAL ARTIFACT

A consideration of the uses of Mikra in the Qumran scrolls must begin with a
recognition of its priviledged prescnce asa texmal artifact. Asis well-known, the
caves of the Judaean desert have yielded a vast treasure .rove of hand copies of
‘biblical’ books. These rcpresent the oldest manuscripts of the Hebrew Bible in
our possession, with all the books of the later masoretic canon represented
except for the scroll of Esther. Most of these manuscripis are preserved onlyin
smallish scraps, or at best in several columns of texis representing a short
sequence of chapters, sometimes continuous, sometimes not (depending on
whether the columns are from one section of leather or from several which
melded as tie rolled document decomposed). The preservation of an entire
book. like the great Isaiah scroll (1QIsa’), is a rarity. But despite the in-
consistent and incomplete evidence, there is no doubt that the preservation of
Mikra was a matter of great scribal care and tradition. Great care was taken to
write the texts in a clear hand; and, despite somc paleographic variations over
the course of time, the so-called square script in the Herodian styie shows signs
of stability and conventionality. The use of the older paleo-Hebrew script for
writing the Tetragram in some of the sectarian compasitions”? probably repre-
sents 1 convention for rendering the Divine Name in a nonsacral manner.
alongside such other conventions as matking four dots or writing the eu-

1 Giegel, ‘Paleo-Hebrew Characters'. Cf. Demsky, ahove, p. O
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INTERPRETATION OF MIKRA AT QUMRAN

phemistic hw’h’ (JQS 8:14). The consistent use of the palco-Hebrew script in
some manuscripts of biblical books, like ¢Qpaleo Ex™ (on Exodus), presumably
derives from other Palestinian scribal traditions,” and is quite different from
the majority of Pentateuchal manuscripts found at Oumran."

Evidence for scribal care and conventionality in the treatment of Mikra-as-
artifactis also reflected in such matters as the incising of transverse lines and the
way the letters were ‘hung’ on them, as well as in such matters as line-length and
spacing between ctters and words. Such considerations were of very great
concern to ancicnt Jewish scribes, as one can estimate from the material
preserved in the {non-canonical) post-talmudic tractate known as Massekhet
Soferim. Indcc_d. {he fortunate fact that many texts (like the large Isaiah scroll)
are not preserved in clean copy. and preserve many errors, erasures and
over.-\.,vritings intact. show how great was the corcern to preserve the literary
(radmon in the proper, i.e. conventional and authoritative, manner. In addi-
tion, the artifacts also reveal that these texts were copied in a way ta render
them meaningful for the community which used them. As we shall sce below,
the concern for paragraphing, by joining or separating rhetorical units, reflects
a clear concern by the tradents to isolate coherent thematic units; similarly, the
resolution of syntactic ambiguities, by one means or another. also demonstrates
that texts were not simply copied or read, but done so in an authoritative and
conventional manner.

Presumably, then, it is an intense preoccupation with a text important to the
corpmunity, and no mere off-hand regard for the authority of its formulations
which accounts for the expansions and lharmonizations which can be found in a
whole variety of Mikra manuscripts from Qumran. The complexity of these
rnaterials do not lend themselves to neat groupings of text families correspond-
ing to such later text-types as ‘Masorctic’, ‘Samaritan’, and ‘Septuagint’. There
are, too be sure, observable correspondences between these types and the
Qumran evidence; but the multiple alignments make any final categorization
premature at this stage.' But the variety attests to a great fluidity in the state of
the text at this time, and considerabie allowances for filling-in gaps of content
and resolving diverse formulations. In this regard, it has even been suggested
that the‘phenomenon of biblical paraphrases found in such Mss as 4Q154 -
where diverse passages are brought together along with connecting exegetical
?omments— mayv, in fact, be ‘the actual forerunner of biblical manuscripts’; that
is, ‘the scribes were influenced by literary compositions in which the editorial
procedure behind the act of harmonization was already accomplished and on
which the actual harmonization was hased.' This is not certain by any means,
and it is just as likely that we have different attempts in different écnrcs to add

§r~ Skchan, ‘Samaritan Recension’.

. For a recvaluation of these matters, see Tov, ‘Modern Textual Outiook’
"Ihid.

% Tov, ‘Harmonizations', 151
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to the coherence of the Mikra tradition at hand. It might even be the case that
the paraphrases reflect speculations on textual harmonizations in scribal circles
where there was greater hesitancy toinsert the additions and comments into the
pentateuchal text. Indeed, despite the variety of texts (in fact, precisely because
of them) one is left in doubt about the attitude of the Qummran covenanteers
themselves. Do the varicty of texts simply reflect a diversity of materials
brought to their library for examination or collection (by members who came
from Jerusalem priestly circlgm and elsewhere), even though the sectarians
themselves ouly considered 3Wair\y stable text-type to be authoritative? Or
do the various Mikra manuscripts indicate amore fluid notion of the authority of
the textual artifact itself, perhaps something along the lines of ‘official’ vs.
‘vulgar’ text-types?
Some of these questions could certainly be resotved if we had any indication
whether Mikra was read-out in a synagogue liturgy. For were this the case,
there would undoubtedly have been a preference for one {ext-type or another.
Morcover, if Mikra was used in a lectionary setting at Qumran, this would also
provide some context for the targum manuscripts found there, on the assump-
tion (following later explicit rabbinic tradition)'” that such texts as 11QgLev
reflect a simultaneous transtation during a prayer service. But despite the
enormous importance of the Tora of Moses for study and observance at Qum-
ran (as we shall see), there is as yzt no indication of a synagogue lection. and
thus no ritual setting for targumic renditions of it. This is all the more remarka-
ble. on the one hand, given thata lectionary setting (with accompanying textual
interpretation) is actually preserved in our early post-exilic sources (Nch 8).
and that the very record of this event suggests that it ishased on an even older
lturgical procedure (possibly of exilic provemncc).”‘ Morcover, it is also nota-
ble that rabbinic sources have preserveda trzdition on this text to the effect that
the custom of targumic renditions was practiced in the time of Nehemiah.”
While this specific tradition may stretch the linguistic evidence. the antiquity of
vernacular renditions of Mikra need not be doubted. Indeed. the suggestion
that the earliest Septuagint sources reflect a diglossic wranslation in a liturgical
context strongly commends itsel.™ In any event, the targum to Leviticus (like
that to Job,and others still unknown) indicate a living context of study of Mikra
at Qumran, a matter which. of course, lies at the heartof the scribal enterprise

as a whole.
Knowledge and study of the Tora of Maoses was thus a basic prcrequisite for

* the proper understanding and faithful performance of the commandments.

Contemporary Stoics queried about the relative importance of theory and
practice: and our carly Pharisaic sources show a Jewish adaptation of this topos

" See M. Megilla 44

W Fichhane, Riblical Interpretation. 113

© R.T. Megilla 232, commenting on Neh &:8.
= ¢f. Rabin, “Translation Process’, 17

o
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in the recurrent cebates over the relative importance of study (of Tora) and
practice (of the commandments). A famous rabbinic resolution of this dilemma
was to prefer study, and to say that “Tora is (the) great(er), for it lcads to
practice.’ Such z dilemma would have been resolved quite differently by the
Qumran covenaneers. Faced with the question, they would have said that both
are ‘great’. but that study of Tora is the greater, for without it there can be no
true and proper religious practice. Study of the Tora is thus its correct study and
interpretation; and only on this basis can there be legitimate and divinely
authorized observance of the commandments.

The fundamental interrelationship of these themes recur in the sources. It is
m.e.ntinned at the very outset of the Rule Scroll, where members of the commu-
nity are enjoined ‘to do (i.e., perform)what is right and proper before {God]. in
accordance with what He commanded through Moses and all His servants, the
prophets . . . to perform the statutes of God . . . [and] to clarify their knowl-
edge in the trutk: of the statutes of God’ (1S 1:3.8, 12). And an initiate is
subject to. a period of examination with 1espect to ‘his understanding and
practice’ (6:14), and cannot become a full member until a noviate period is
passed and he is again thoroughly examined with respect to ‘his spirit and
practice’ (6:17-13). These initiates into proper wisdom and practice are also
called, in a textual variant (to 6:24), ‘men of the Tora".? Like all members, they
must ever after continue their study of the Tora and be scrupulous in perform-
ance of the rules, as revealed in the text and as exegetically derived thércfrom,
‘And in any settlement where there npbtains [a communal quorum of] ten let
there not be lacking a person who Interprets the Tora (F77IN2 W) contin-
uously, day and night (777721 DR, in shifts among the fellows; and the
Many shall engage ditigently together one-third of every night of the year:
studying the book (Mikra), and interpreting rule(s), and hlEssing tcge'ther'
(6:6-8).

Quite clearly this Iegal injunction of continnous study for those who have
separated themselves from sinful practices is itself an exegetical adaptation of
thesapicntal exhortationin Ps 1:1-2.There thetruly happy personis portravedas
one who forsakes the way of the sinners and does not dwell among scoffers: ‘but
whose delight is the Tora of the Lord and in His Tora (A\N1N2) he meditates
(Marm) day and night (F15"1 BN The verh ‘not be lacking’ (Wm 5KY) is
not found in the psalm, but is found in Josk 1:8 (together with the othér
!anguagc of our scroll).® Another adaptation of this ‘biblical” language occurs
in a related context in the Damascus Document. which states that ‘in any
settlement where there obtains a [communal quorum of] ten let there not be

N Sifrei Dewt. 41, p. RS,
2 §o Milik, reported in RB 63 (1956) 61
5 o . .
Josh 1-8 is itsclf an cxcgetical reworking, of an earlier passage; sce Fishhane, Riblical Inter-
pretation, 384, .
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lacking (Wn? bK) a priest versed in the book of .M (CD 12:2-3). The
background of this language in Psalms and Joshua suggests that this text is
nothing other than the ‘book of Meditation® par excellence the Tora of Moses.?*
But the passage from 10$ 8:6-8 is important in another fespect. For just this
regulation may indicate the liturgical context of lection and exegetical study
queried about earlier. This possibility is. in fact, rendered quite plausible in the
light of Nehemiah 8 itself. For just asthere Ezra(apriestatle ‘to inquire [un‘r'?]
into the Tora of the Lord’ [Ezra 7:10]) convered the pecple to hear the Tora
recited, which ‘reading’ (verb ROpP) was preceeded by a ‘blessing’ (verb13)
and extended by interpretations (vv. 2.9: 13-16), so does the Rule Scroll state
that the community was convened continuously ‘to read (NT\P'?)‘ the Tora, ‘to
interpret/inqure (W'ﬁ"l'?)‘into the law, and 'to bless (T‘D‘?)‘ together, The
specific language found in 7:6-8 may thercfore be more than a mere stylistic
conceit, and point to the liturgical tradition of considerable antiquity.

The need ‘to return’ in faith 'to the Tora of Moses’, and to study it intensively,
is ‘because in it everything can be learnt’ (CD 16:1-2: P77 Hon 1A ).

This striking expression is somewhat reminiscent of the pearly contemporane- -

ous remark attributed to one Ben Bag-Bag.ina classical Tannaic source: “Turn
it (the Mikra), and turn it (again). becausc everything is in it’ (M. Avot 5:22;
13 19o7). Indeed. for both the early Pharisees and the covenanteers of
Qumran everything could be found in Mikra through exegesis. Concerned that
they ‘proceedin accordance with the Tora’ (/ QS 7:7), the sectarians studied the
‘revealed text’ (ﬂ‘?i]) for its ‘exact formulation’ (W19 of. CD €:14, 18, 20;
12:6)and explicit ‘ordinance” (VWD CD 727}, Where this was not forthcoming,
they proceeded to uncover its ‘hidden® content (ANOI). according to the
éxegetical principles of the group (see below). In this way, everything necessary
for proper legal-ritual practice could be derived from the books cof Moses.

In a similar way. study of the nonlegal portions of Mikra, particularly the
narratives. the psalms, and the prophecies - involved instruction inthe manifest
and hidden sontent. Thus, in group study or in homiletical exhortations, ‘the
Preceptor” might Suform the Many in the way of God: instruct them in His
wondrous might: and recite before them the NYY (CD 13:7-8). This last
phrase alludes to the metaphysical teachings of the Spirits and, their enmity in
the heavens (among the angels) and on earth (among mankind) until the final
divine Judgment (sce 1QS 3:15-4:14; and 7T at 3:15). These teachings
bear on the relationships between cosmic and historical events, and are con-
cerned with future events. In the same way, recollections of the mighty acts of
God include hoth a celebration of past deeds and ingtruction in the events to
come. What such excgetical instruction might have been like can be gauged
from the material at hand. In afext like the War Scroll, for example. a long
praver is recited to God (JOM 617 16:1) in which certain past acts of power -

M Faorinterpretations of this difficuit teum. see Rahin, Zadokite Documents, ad e, CFalso Dimant
‘Qumian Sedarian Literature™, 493 n. ST s21.
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the defeat of Pharoah at the exodus and the defeat of Goliath by David — are
flsed as {mradigm.' for future acts of divine salvation (11:2-3, 9-10). Presumably
instructions in such events, presenting them as the antitype of future divine
deed, was part of ancient uses of Mikra. Similarly,a number of older prephecies
.recalled in this source as bearing on future events were also part of such
n}s.tructions (see 10:2-5, citing Deut 20:2-4; 10:7-8, citing Num 10:9; 11:6-7

citing Num 24:17-19; and 11:11-12, citing Isa 31:8). Significantly, the prophcu’(’
application of these texts to future events is made grosse modo. and not by
means of an atomization and reinterpretation of particular words, as is charac-
teristic of the pesher-genre, which, of course, is also the result of intensive study
of the hidden intent or true application of prophetic lemmata. Thus. just ;.:s the
true z'application of the laws is the result of interpretative techniques and
meanings revealed to the Interpreter of the Tora and his followers, soalso the
true application of the prophecies is the product of techniques and meanings
revealed to the Teacher of Righteousness and his followers (sec below). ‘

R USE OF CITATIONS AND CITATION-FORMULAE

The a}xthority of Mikra is furthermore evident through the varicty of citations
and citation-formulae employed in the scrolls. and through the various ways
lemmata and comments are correlated.* Indeed, the citations are used to give
bot.h prestige and authority to the fegal, homilctical or prophetic comments
Whl-Ch precede them. The materials from Mikra are introduced as that which is
‘written’ (21N2) in a particular book; or they are presented as that which God
or Moses, or one of the prophets has ‘said’ (MK, spoken’ (727). ‘tokl:
(), ‘taught’ (%), ‘announced’ (YMW). The first three torms are by far
the most prevalent. and begin to reflect the diversity of citation formulae
characteristic of Jewish texts of the period.* In panic.ular, one can note the
emergence here of terms found in Pharisaic and classical rabbinic sources, such
as the introduction of Mikra citations by 212w M (‘as it is writlcn');‘.“lnn
MKW (as is said’); MO TN (Scripture [lit., “the writ™] tells); and
"% 1nn (‘Scripture {lit., “the teaching™] says’). This latter is strikingly
adumbrated in the scrolls in connection with the false teaching of the oppnncnt‘s
(cf. 4QpNah 2:8).” Sometimes the citation formulae are used in the scroll;
wn.hom any further attribution (e.g.. CD 9:2. 5.15: 6-7). More commonly thé
writer indicates his source, either by referring to a specific ‘book (L;: of
Moses, 4QFlor 1:1; Isaiah, 4QFlor 1:16; or Lirekicl, 4QHor 1:16), or (n.lhc

T A <§minnl carly study on the citations and their use is Fitzmyer, "Faplicit Old Testament
O\mm(‘mm'. As [ have not found hix classification flexible or mn\plc;( ¢nouph, it has ot hren used
hcxc.. Y-.arvhcr and contemporary studies on (explicit and implicit) citations in speeific textowse done
by ‘L.:\.legm\c. Sec his ‘Gitations . . . dans fa “Guerre™ "rand id. ¢ itations . dans e CHvme
':ﬂ. _ A more fornal analysis is that of Harton, Formubis of Intoduction”
M ('f. Mctzger, ‘Introducing Quatations’”. Filis, below, pp. 649211

See the proposil of Wachaolder, “Oumran Attck®, witheartier hiterture cited
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name of an ancient authority (e.g.. Moses, 10M 10:6; CD 8:14; Isaiah, cD
4:13-14, 6:7-8; Ezekiel, CD 3:21, 19:11-12; or Zechariah, CD 19:7).

Among the explicit citations, two broad types of use can be discerncd. In the
first, the citation follows a point previously made in the text and is used to justify
" it. It therefore functions, formally, as a prooftext. But what is of particular
interest is that these citations can almost never be read according to their
plain-sense. Due to their recontextualization, they must each be construed
relative to the point which precedesthem. “This is not necessarily to say that the
lemmata have exegetically sponsored the poirt at issue. but solely to indicate
that the original sense of the prooftext must be disregarded in order to under-
stand how the writer has exegetically appropriated it. The question as to
whether Mikra citation sponsors or supports the new issue must be ascertained
in each separate instance: no generalization is possible. Without engagingin the
specifics of exegetical practice and technique here (see below), several in-
stances can nevertheless serve to illustrate this important matter.

LEGAL CITATIONS. At the beginning of a long list of Sabbath rules in the
Damascus Document, the covenanteer is told: ‘Let no man do work on Friday
from the time when the orb of the sun is distant from the gate by its cwn fulness;
for that is what He (God) said: Guard (1w the Sabbath Day to keep it holy’
(€D 10:14-15). Clearly, this citation from the Decalogue (Deut 5: 12) has been
adduced to justify sectarian rules concerned with determining the onset of the
Sabbath day. The matter is not considered in the Mikra. But now, by determin-
ing that one should ‘guard’ the onset of the Sabbath by beginning it when the
<un is the distance of its own ort from setting, and relating that customary
procedure to Deut 5:12, Mikra is used to support the ruling. Indeed, by reading
MW as ‘guarding” the onset of the holy day. and not in terms of ‘heeding’ the
Sahbath rest (the contextual consideration inthe Decalogue and the succeeding
rules of the Document), the new rule is impliedly shown to be ‘found’ in the
Mikra. Presumably, the custom deseribed here preceded the hiblical proof; but
the rule has been so presented (*for that is what He said ") as to suggest that it has
been excgeticalty derived from the older divine law.

At the conclusion of the Sablath rules {11:17-19), the community is en-
joined: ‘Let no man offer on the altar on the Sabbath except (DX 1) the
burnt-offerings of the Sabbath; for thus it is written: Apart from ['13579) your
Sabbath-offerings.” In this case. the legist is concerned to restrict offerings on
the Sabbath and to justify the innovation on the basis of Mikra (Lev 23:38).
However. itwill be observed thatin its original context the adverb 1291 (‘apart
from') means something like ‘besides’; whereas in the new rule the term has
been construed in a restrictive sense (as onecan also see from the words DX 2
which preceed the citation). As in the preceding case, Mikra is ostensibly
utilized to authorize the rule: and the passage is presented as if it represents the
plain-sense of the Mikra, not its reinterpreted sense. Accordingly. one must be
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cautious in assuming that where the new rules are linked to Mikra they were in
the first instance exegetically derived from them. It is just as likely that the
prooftexts, even where an exegetical dimension is predominant, are secondary
justifications of customary, non-biblical procedures. This scems all the more
likely where different sectarian legal injunctions are justificd by nonlegal texts
(cf. CD11:40;1Q8 5:17-18). The more puzzling matter is why only certain rules
are (exegetically) ustified, ones which are certainly not the most obvious or (to
judge by rabbinic procedures), even the most conducive.

NONLEGAI. CITATIONS. As just noted, rules or directives to the community are
sometimes justificd by nonlegal citations. These arc clearly of a post hocnature.
Thus 7Q8 5:7-20, which prohibits consociation with nonmembers in all matters,
supports its injunctions of separation wvith two prooftexts. The first (at 5:15).
after justifying nonrelations with nonscctarians with the moral exhortation *for
he should be far (Pr77) from him in cvery matter (727 H33), goes on to justify
that point with a Mikra citation: ‘for so it is written: “‘you shall be far (PrNN)
from every false thing (037 Han)™ . This citation, which derives from the
moral approbation to judges in Exod 22:7, is now uscd to support separation
from persons who can transmit impurity to a covenanteer, simply on the basis of
similar terms! The citation is thus macde to serve an entircly new purpose; and
the transformed reuse of the passage isnot further explicated. In this respect, it
stands apart from the second justification (at 5:17-1 8). For there further rules of
noninvolvement are justified by a citation from lIsa 2:22: ‘as is written: “‘cease
(157 from Man who only has breath in his nostrils, for by what doeshe merit
esteem (AWM)"?’; and this citation is exegeticelly justified by the comment:
‘for all those who are not accounted (1awni) in his covenant. it is necessary to
separate (from) them and all that is theirs.” In thisstriking case. a citation which
speaks of the vain-glory of mortal humans is reinterpreted —on the basis of the
verb AWM (the standard term for being accouited a member, cf. 5:11) - to
support separation from the impure. Remarkably, too. the universal ‘Man” of
the Isaiah passage is now transformed to indicate particular men, nonscctar-
ians. in fact. - )

This support of one justification through a quite explicit reinterpretation of
it, calls to mind QS 8:13-15. In this passage. the covenanteers are told of their
imperative to separate from evil and ‘to go to the desert, to preparc there the
way of the Lorc”. The language of this inju\nction is contrived to anticipate the
supportive citation from Isa 40:3 “as is written: “in the desert prepare the way
(of the Lord), straighten a highway to our God™ ", Now the first clause of this
citation is clearly a straight-forward biblical justification of the covenanteer’s
decision to buil: a community in the Judaean wilderness. The second however,
is given a new meaning: for the word ‘highway’ is explicated to meanthe ‘study

. of the Tora (FTMNIT W) in the special manner of the scet. Tte original

thetorical parailelism has thus been sroken-up and distributed with 1wo differ-
ent senses, a regular feature, in fact, of rabbinic aggadic midrash.
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prROPHETIC CiTATIONS. Certainly the foregoing citation-plus-commentary from
the Rule Scroll may be understood as the reuse of an ancient prophecy in the
course of a rhetorical discussion. Many comparable instances can be found in
the Damascus Document. There the rhetor repeatedly reviews the comments
with explicit citations from Mikra, which are then reinterpreted (word-by-
word) with respect to sectarian law and ideology. For example, in CD 3:18-4:4
the speaker describes how God *made reconciliation’ with sinful Israel and
established a ‘sure house’, that those who hold fast to it have ‘eternal life’, as
was promised to the prophet Ezckicl in Fzck 44:15. This passage is then
explicated in terms of the sect, so that the special nature of sectarian triumphal-
ism is justified through the Mikra. Or again, just followingthis passage., the sins
‘let loose” within the post-exilic community are presented as that of which God
‘spoke by the hand of the prophet Isaiah son of Amoz." Isa 14:21 is then citated
and explicated with respect to archetypal sectarian sins: ‘whorcdom’, ‘wealth’,
and ‘pollution of the Sanctuary’ (4:13-18). Through these boldly reinterpretat-
ed citations. the communal sense of history and destiny is justified and vindicat-
ed. Of the mary other examples thatoccur, we may simply add at thispoint such
passages as 7:9-10, where a Mikra citation adduced to justify a comment on the
basis of its reirterpretation. is itself justified via another citation from Mikra. A
parade instance where a series of Mikra citations, appropriately reconstrued,
are used to justify sectarian hopes may be found in 4QFlor 1-2.%

The second type of explicit citationin the scrolls presents Mikra first, with the
comment or comments following thereafter. While there s little doubt in these
cases that Mikra is being used. the citations occur in a variety of literary forms—
and this effects the presentation of the lemmata. We may, accordingly. speak of
the pseudepigraphic. the pesherite, the anthological, and the explicatory form
in this regard. Specific exegetical examples will be considered below.

PSEUDEPIGRANIIC FORM. Tn the Temple Scroll. related but different legal texts are
variously integrated into thematic units, with their differences harmonized and
excgetical innovations interpolated throughout. For example, in 11QTemp
11.29 a block of materials dealing with cultic festivals and procedures is culled
from Num 28-29 (with elements from Lev 27 and other sources). Similarly, in
columns 40-66 civil laws are culled primarily from the book of Deuteronomy
{chaptets 12:23). though with related Mikra texts worked-in. In zither of the
two units, the attentive reader can easily observe how the base text (Num 28-29
or Deut 12-23. respectively) organizes the diverse materials, and how the entire
ensemblc is reauthorized as the word of God in just this new form. They are thus
pseudepigraphically represented as the insiructions of God to Moses, even
those Deuteronomic units where Moses (in the Tora) reports the divine word.
n 11Q Temp it is not Moses who reports God's instructions, but God Himself

* (n this text, see now Brooke, Exegesis at Quimran.
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who is the speaker. Through this reauthorizaticn (of old laws and new in-
tgrpretations) it is a rewritten book: a new Tora. In this way. the pseude-
pigraphical procedure in 11QTemp differs notably from that found in the
masoretic text itself, where exegeticel innovations and textual blends are
worked into the revealed instructions presented through (Exod-Num) or re-
ported by (Deut) Moses. A comparative examination of the practice suggests a
more restrained pseudepigraphical attitude in ancient Israel. since there the
examples are occzsional and often stylistically unwieldy. In 71QTemp, on the
other hand, the practice shows thematic and styiistic consistency. In fact, in
those few cases where the pscudepigraphical transformation would result in a
theologically awkward ar stylistically confusing text (as, at /1QTemp 55:2ft.
and 63:7-8) the formulation found in the book of Deuteronomy wis left intact.”
In the Temple Scroll, therefore. the reader confronts the text as a new Tora,
evert 'while perceiving the biblical basc around which the sources and in-
novations were integrated. One may canfidently surmise that this was the very
hope and intent of the author.

PESHERITE FORM. In the so-called pesheriterature, as well, large blocks of Mikra
are presented pricr to their reinterpretation. Morcover, as also inthe preceding
type. the base text, now those with a prophetic focus (e.g., the words of the
prophets and selected psalms), detcrmines the structure and developments of
the new text. But here the issue is not the reinterpretation of a consecution of
laws, but the elucidation of consecutive lemmata from the text at hand (usually
after full citations, though also after repeated citations of half-versés) with
references to the present and future life of the community. The lemmata are
separated from the interpretations by commentary formulae of several related
types (e.g., ‘its pesher [eschatological sense} is”). ¥ In this way. Mikra is present-
ed as the authoritative prophetic word of God; ard the commentaries on it are
authorized as the true meaning or application of that word for the times at hand.
Hence, whereas in the Temple Scroll the Pentateuch (primarily) was uscd as the
source of new legal truth; in the pesharim-texts the Prophets (primarily) were
used as the sourcc of new eschatological truth. In both cases. itmustbe stressed,
the pertinent truth is for the sectarians. and is a reworked and interpreted truth.

ANTHOLOGICAL FeRM. Limited and also more extended types of anthological
reuse of Mikra can be found among the Qumran scrolls, where Mikra is
presented alone or before comments upon it. Among the more limited types,
examples of a legal, liturgical, narrative, and prophetic character arc known.
Thus as part of the phylacteries found at Qumran, the four major Pentateuchal

. . . . .
Discussion of the pseudepigraphic-features o” [/ QTemp appear in the Introduction (vol 1) and

throughout the notes of the critical edition ol Yadin, ¢ oo le Siroil  waluable discussianof varions

;::nincn( matters canbe found in Brin. ‘Mikra in the Temple Scroll”.
i On the formulary and its relation to Mikra and contemporary Jewish Literaturc, see Fishbane.
Qumran Pesher'; and id., Biblical Interpretation, 444-57, anc notes
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sections used in Pharisaic tefillin (Exod 13:1-10;13:11-16; Deut 6:4-9;11:13-21)
are also found along with several cther passages, including the Decalogue.”
Clearly this liturgical collection is unificd thematically: all four refer to teach-
ings which should be signs on the hand and frontlets between the eyes (Exod
13:9, 16; Deut 6:8; 11:18); and presumably the addition of the Decalogue
(introduced with the words ha-devarim ha’cleh, ‘these werds’, in Exod 20:1) to
the ensemble is because Deut 6:4-9, which follows a recitation of the Decalogue
(Deut 5:6-1R), instructs the Israelite to bind ha-devarim ha'eleh to their arm
and head. A hybrid anthology (of the versionsin Exod 20 and Deut 5) has long
been known in the form of the Nash papyrus:® and now.in 4Q749 0 mixed text
of the two versions of the Decalogue has been found in an ancient mezuza.>
The materials found in 4158 provide a different case. Here there are
ensembles of running text which include a number of exegetical additions. Thus
in fg. 1-2 of this siglum, sections from Gen 32 arc juxtaposed to Exod 4:27-28,
along with exegetical additions: although the meaning of this juxtaposition is
not immediately apparent.™* More striking is the sequence in fg. 6-12. where the
following ensemble is found: Exod 20:19-21; Deut 5:28-29; Deut !8: 18-22 (fg.
6); Exod 20: 12,16,17; Deut 5:30-31; Exod 20:20-26; Exod 21:1, 3.4,5,6,8, 10.
Along with this running text a small number of exegetical additions can also be
noted. Presumably, we have here an attempt to harmonize and integrate
various texts on the theme and sequence of the revelation, the role of Moses,
and the authority of his successors. In the tex: preservedhere, this ensemble has
been judged closer to the so-called Samaritan text than to the Masoretic.”
Indeed, it is striking that also in the received Samaritan text the Decalogue in
Exod 20 is supplemented with materials from Decut 5 and 18, as well as from
Deut 27:4-7. This latter is also transformed by an addition which legitimates the
Samaritan sanctuary of Shechem. This matter is lacking in 4Qi58, so that a

v Milik, Qumran Grotte 4; Yadin, Tefillin.

2 According to Greenberg, *Nash Papyrus’, ‘the combination of the Decalogie and the Shema
indicates that the text of the papyrus represents the Tora readings included in the daily morning
liturgy of Sccond Temple times (cf. Tam. S:1: “they recited the Decalogue. the Shema, ete.”)".

2 §ee Milik, Qumran Grotte 4, R0,

u  According to Tov, ‘Harmonizations'. 17, they arc juxtaposed ‘for no clear reason’. But it would
appear that this semikhut parashiyyot, of tinkage of nericopac, may be due to several Jexical and
f we look at the preserved texts and their immediate context, there
appears tobean (cxcgc\ical-homi\c(icnl“) attempt to draw 8 conncction hetween several encounters:
the mysterious divine cncountcrs ({attacks?) and the woundings of the ‘feg’ in Gen 32:25-33 and
Exod 4:24-26, on the pasis of the common verbs naga' and pagash: and the fratcrnal encounters
(reunions) it Genesis 33 (Jacob and Esau) and Exod §:27-31 (Moscs and Aaron), onthe basis of the
commeon vehs nashag and pagash. avd the common adverb ligra't. Notably. Exod 4:24-26 is
followed by vy, 27-31: and Gen. 32285 is followcdby ch. 33, The writer of this Qumran fragment
was obuioody struck by the multiple concordances (divine and fratcrnal cncounters, with similar
terminology. in both cases). Such corrclations wouldsuggest a wholc arca of cxegetical imagination

thematic considerations. For i

and interest
o Rat 4QIS8 and the Samaritan text m question (analyzed by Tigay. ‘Documentary Hypolhcscs')

ate not panitie! anthologies, and derive from different traditions.
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;slgght::ﬁ\enlnzlsness is not yet in gvidcnce in the Qumranite anthology.
e eatn i s el s movated by gl
harmonistic considerations. Fa(ccd \nlll;] fc:i:\af&:iwm e regan _exegCllcal-
quence of the S'nai revelation, and the role of rxi(:;z:ig:emsizzdsnfa;h;:vce.
ir;:ir;‘(:':l\z;t;:\dlkra'xn order to produce a more integrated text, though its
comm a remains upclear. TheATemplc Scroll, to which we turn next. is
'nsummate. early Jewish expression of this concern for antholo ical in-
tegration. It achieved this through a ‘rewritten Tora’. : "

:’:&: 3nt.ho'logl.c::l reuse of explicit Mikra texts in /1QTemp has scveral forms
and Sna('mn» In this cnntcxt,' we shall focus on what appears to be the two
bc:{rin;:r:r;asnteili;;?scl:s; (13) th.e hmi’ted type of reuse, where two or more texts
pearing on o ep;c, e[cicelga topic are integrated to produce a new Tora rule (with
e o oflhe? comments); and .( i'w) the more extended type of reuse,
e series former type are unified by an older Tor sequence (e.g.,
12 s cq;hcnlc.e Qflaws in Deuteronomy) to produce a new Tora.
_ pagim. ;g;nizcte:co;zia'l;ze r}lle in 17Q Temp 66:8-9 provides an instructive case
O e ; at' Ifa man sc:('luccs ayoung virgin who hadnot been
petrothec - her.andz: permitted to him [in marrmge/ according to the law — and
e is caught., let the man who lics with her give 50 pieces of
o the father of the maiden. And she shall become his wife because h
raped h<.er. He may never divorce her.’” It is obvious that here the e i‘t h .
hadrmo.mzed twc distinct formulations, one rule from Exod 22:15 dcalii; wi?}i
:,i)t:(:(;:g:]"v:'k:; other fron_1 Qeut 22:28-29, dealing with rape. evidently because
bt esgc(nm;“yzyf(;ung :urglm who had not been betrothed. Combining refated
. s ifferent rules, and rewriting them a i inly
ln.novatlon F)f our legist. Similar features ari fcund \i’l(t‘:l(il ]:\jh(l::r:?::l;f ”:]‘0:"
\;\;;:’:“e;:egie:llicnaclt«j:\(:;nhmcn?.ﬁ stmilar to that added here (the emphasized 7h;::<c) ‘%
ot t.o p}Oducc : ere |T‘thc consistency of this n-mhol(micul rcuse of Mikrain
o " ew rules. Indeed, both the deliberateness and the dexterity
o pmlFe dure suggcst that for the author of 77(Q)Temp this was much more
Conc:f:t);(;:t;o;):;en . Prf:sumahly, this Proccdurc is much more related to his
concern for Th»h oritative represeatation of earlier revelations and author-
arive T s. This comes through even more where the new law is presented
gh a vast fexture of older rules (as. c.p., in the prescriptions concerning

" Brin, ‘Mikrai '
on o“;‘:{::::(;:‘omc Ecmplc ?’c;:ll L has offered a helpful list and analysis of types: the categoriza
a gized uses’ of Mikra offeredby Kaufina “T i mued oy y
B oo s feredby Ka an.“Temple Scroll', is much more nuanced
. . ys more helpful. Limitations of spa chave i i
potaon therefors, hoa " s of spacchave led to asimpler clvification here
slation of ‘orasa as *who had not heen hetrothed” ‘
A e anslati asa as ; : ctrathed 1 follow DLW, Halivii, "Note'.
A (.I now »hlS cflcn(lcd d_nalysns of this rule against the background of ancicot Tewish Eva and
fe inol ?gy, in Midrash, Mishnah, and Gemera, 30-34 and notes » -
See Fishbane, Biblical Interpretation, 188-97, 216-20, 228-30
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the festival of unleavened bread. which integraies citations from Lev 23:6-8;
Num 17:10-16; 28:17-25; Deut 16:8; and Ezra 16:8).

(b) The extended type. A brief example of the ‘running anthology' may be
found in 11QTemp 51-52. The base text here begins with Deut 16:16[f. (rules
about judges). After taking this up, the legist then provides some exegetical
additions to it. Then, before continuing with the rules in Deut 16:21 (prohib-
iting the planting of sacred poles near the altar), the writer adds & new in-
troduction which contains a summary of the laws which follow in 51:19-21.
Upon returning to the base text of Deuteronomy., the writer cites Deut 16:21
and 22 (52:1-2) and then, quite wnexpectedly, Lev 26:1 (52:2-1). Thislatter rule
prohibits incising forms on altar stones, and is not mentionzad in Deut 16:21-22.
The legist was cvidently drawn to it by association: since the same phrascology
is used in-both Deut 16:22 and Lev 16:1 to prohibit the erection of stelae by
Israclites. In this manner. the writer was able both to integrate related rules in
one place and 10 produce a Scripturs without duplication. This done. the text
(52:3-4) continucs with the Deuteronomic issues found in Deut 17:1. Once
again, it is only after a complex series of associations to other Pentateuchal
passages (including those dealing with vows) that the legist in col. S5returns to
his base text. now at Deut 17:2. Clearly. the ancient Tora of Moses was of very
great importarce to him. One mighteven conclude that the very ‘Mosaic’ form
of 11Q Temp reflected one of his principle ideological concerns: to preserve the
older teachingwhile representingit'nanew and reinterpreted form. That is, the
legist was concerned to retain the ancient Tora. though in accordance with the
truth of Mikra as he and his fellows understood it and practiced it. One might

further suggest that just this (antbological) form was used by the author to
justify his extensive exegeses and reuse of Mikra.

FXPLICATORY TORM. There arc a number of occurences in the Damascus Docu-
ment where a text from the Mikra is first cited in order to introduce a rule or
idea. which latter is then subscquently explicated. In this way, it is again not
Mikra per se which commends assent by the covenantecrs. but Mikra as exeget-
ically clarified. In the preceding section., we saw that Mikra was cited after the
presentation of a new rule or ideain order to justify it or give it legitimacy. In
the following cases. the citation zlso serves to justify the new rule or idea -
though now the citation comes first and the explication follows. In these cases
we have. in fact, something akin to pn\m»midlnshic {legal and homiletical)
discourses.

(a) In CNY:2-5.afteran apodictic rule dealing with judicial execution 9:1).
which is neither justified or explicated, the Jegist turns th a new case: ‘And as to
that which is said |in Scripture. Lev 19:18]: “You shall not take vengeance
(opn &%) nor bear rancor against your compatriot (1Y 13)”, and every
person among the covenanteers who will bring an accusation against his neigh-
bor (WYL without |first] reproving {him| before witnesses, Of brings it up
when entagsd, or tefls his elders to make him contemptible: he takes vengeance
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(P:;TT DP;(J) and (bears) rancor. Fer it is expressly written: “He takes ven-
ge: nSe (X171 op1) on his adversaries, and he bears rancor against h'h
mies” (Nahum2:1).””’ ¢ " e
It wil
repmvlirllgbcfe(;ll;s‘irvgd that thc;concern of the rule, to establish procedures for
'w sinners without rancor, does not foll i 4
19:18, the opening citati ' ‘ O eolieatect i refor
, on. That Teora passage is rathe i i
: a passage is rather explicated with refer-
ence to the sectarian rules whi X it o
ich (presumably) precceded i ich i
e s ably it. but which it
serves to justify. In order to make h i Mikea
: Y is point, the exegete transf i
e Tt s | sforms the Mikra
r:);trl:ol;) ::::(ere] popl;]l'ar idiom. In his view, one who docs not follow the rules of
, clays this procedure, asts with vengeanc i
lelays th RFR mgeance (explained ayrape):
;::;O;J(t;xpm;id as intent to contemn). ‘There then follows a further p,wsz'n:,c(l
ahum 2.1, which justifies the explicati e tation
f ! s s the explication and butresses the first citati
o . ssC¢ st citation
dirc:;):tdn?ter?st:ng wa)f'. Most commentators read the Nahum citation as a
and ironical use of Mikra; i.e. you, a cov e
’ a; i.e. . enanteer. must not bea
geance, etc., even though God (‘He’ e the
, s ¢, understood as a cuphemis
e o doee : as a cuphemism for the
s. But two points suggest a differe ion. Thefi
.  doc ssugzest ¢ nt explanation. Thef i
is that the citation from Lev 19:18i ' o tente
18 is alrcady read by the legist in @
((he compatriot s mor : Y cgist in a narrow sense
s any lsraelite, but a sectarian); th i j
(the ‘compairiot i clite, sectarian); the second is that just
) ‘ mma the legist adds that one whe
adds ths y does not follow th
procedure of 1cproof, and bri 1 . cance
, @ ings the accusaiion up later ‘te
. ‘ ‘ ] ceusi p later ‘takes vengeance
&a\}::’pz\]z \SV:'CE;,JUSt this latter expression is also the (purported) rcaﬁing of
:1, which goes on to refer, vengence, etc. wi
! ' . , etc. with respect to 1 '
adversaries’ and ‘enemies’ justifi o ¢ e to
s s’, one may justifiably understand thi f
serve an entirely new conclusion; vi i ¢ statement and
. s : viz., to neutralize the divine stat
reapply its content (viz., sancti : i e
., §d on) to the covenanteers. Th derlyi
ment would thus be as follows: si i i s
s @ s: since Scripture itself (in Nahum 2:1 ;
vengeance and rancor are emotions di i o &
ions directed against ) ies, i
rengeance and rancor : gainst one’s enemies, it must
getical reading of Lev 19:18 as cond i i
towards own’s sectarian compatriotsi justific e e ettty
S patriotsis fully justificd. Mikra is t} i ‘
o ' riots . 2 s exegeticall
‘hcd here to both establish and vindicate a new judicial procedure. Presumabl ;
ehpr(;iedlxrc tong preceeded this ‘midrashic proof”. " » ”
.m(er)a ? sedcond c:famplc.comcs from the homiletical sphere. In (1) 8:14-18
e (8.?; limn;txop against those contemporaries who have falsely ‘built thé
ol (h.e - ~)‘ht atis, who interpret and practice the Tora differently from the
km;‘l]. “[;:cacf er qumc:c from Scripture: SAndas for that which Moses said [to
lhc‘ge n . ot ')r y([vur righteousness or uprightness of heart do you disposses
ations, but [rather] because He {God] lov
© nation: : ‘oved your fathers and ke
e i . 3 ; s and kept the
wh‘,l dct}'ustlsdthc case (DOWNIT 121) with regard ta the repentant ones of Israel
parted form the way of the people: because of God's fove for the

anc i
estors . . . He loves their decendents . . " Asin the preceding case. Mikrais

ﬁrst adduced and then explicated. Ostensibly, the preacher has simply cited the

See Rabin, Zadokite Documents, ad loc.; for a broad review and analy o Schitfonar
Sectanan Law, ch, 6. v o
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words of Moses. Closer examination. however, shows that Mikra has been
reused in a more deliberate way. For in blendingtogether (a selected composite
from) Deut 9:5z and (a stylized rephrasing from) 7:8a the preacher has used the
authority of the Tora in order to cwphasize the nature of divine grace in the
present era. The older words of Meses, dealing with the generation of Con-
quest, are now reapplied to the seclarian community and its anticipated dis-
placement of the foreign oppressor then in the land. Indeed, those Jews who
have repented and joined the community are told that their victory will not be
the result of their own merit, but soely duc to God's love and promise to the
ancestors, The preacher thus utilizes the Mossic lemmata and redirects their
meaning to hisown day. The community is likened to the sncient generation of
wandering in the desert: like them they will victoriously inherit the land; and,

in like them, they will be vindicated because of God's faithfulness to his

aga
the preacher

ancient oath. Having reused Mikrain this exbortatory manner,
closes with a repeated denunciation of the ‘builders of the wall' (8:18), itself an

allusion to Ezek 13:10.%

REUSE OF BIBLICAL LANGUAGE

The sectarian ideology that it alone is the true Israel, heirof the ancient past, is
no where so pervasive as in the pradominance of biblical language and form
throughout tke scrolls. Indeed, virtually every page of text is replete with
extensive uses of Mikra as a model of one sortor another. To explore this topic
in detail would actually require a review of almost every line of sectarian
composition. This is clearly beyond the scope of the present enterprise. We
shall therefore limit ourselves here to three broad areas.

(1) Mikra as Model for Language. The dense reuse of biblical language is
especially evident in the paraenetic sections of the Damascus Document,*! the
prayers of the Hodavot collection, and the discursive narrative of the War
Seroll.#* The interweaving of passages from all the compositions of ancient
Isracl not only creates a thick archaic texture, dramatizing the biblical inher-
itance and character of the sect; but these passages also generate & network of
intertextual associations that give special resonance to the sectarian composi-
tions, In fact. the implicit citations embedded in these texts produce a tableaux
of interfocking allusions: a new biblical composition. Choosing somewhat ran-
domly, let us simply cite one of the sentences that precedes the Deuteronomic

= (in this textual image infits original context. see Fichbane-1almon. ‘Structuring of Biblical Books’

13136,
@ Cf. Rahin, Zadokire Documents, IN (pseiaceh,
soth from O1

1 canvineed thit the Admontion (pp i,

wx) is all of it a mosaie of qnn!:\(inn\. and other, now dostowritigs, 3 cleset

presentation of testinenia, not a history of the seet’
1 On this fext, see Canmgnac, “Citations . . . dans I “Guene?

‘Some reflections
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c1tatior.15 in CD R:14-18, just considered. In 8:7-9 the preacher bezins: ‘And
they did each one what was right in his eyes and preferred cac% o;1e the
stut.)bomess ofhis heart, and did not withdraw from the people {of the land and
their si'n], but rebelled highhandedly by walking in the ways of tﬁc »:/icked ’
There is nothing complicated about this rebuke: it is manifestly unified in hot'h
theme and concern. No complicated or ironic clash of images is found. Never- v
theless, through its composite of textual allusions, a sharper chargeis .generab
ed. For one tbing, the imagery of doing what is ‘right in one’s eyes’ is standard
Deuteronomic language for religious anarchy {cf. Deut 12:8; Judg 21:25), just
as stubborness of heart is a_recurrent expression which con,vcys a C(:nﬂll;’(‘ ;»f
personal will and divine disregard (Dent 29:18; Jer 9:13). "Then ‘k;o 'lhc
languagc of withdrawing (713) is used technieally of removal fr()x;1 hr;;clitc
holiness (Lev 22:2) or towards pagan activity (Hos 9: 10), and the choic;: of the
'vcrb }{\UD to express rebellion and the image 1137 17 to convey (hizghhanded)
mtgntxon, respectively convey the rebellion at Sinai (Exod 32:25') and the
dellbcran? rejcction of divine commandments (Num 15:30f.). Finally, the im-
age of going in the way of the wicked recalls the idioms of Ps 1:1 wh;:re such
sinners are juxtaposed to those who follow the Tora. ‘ ‘

It is certainly not necessary to argue that the preacher of CD 8:7-9 had just
thg aforenoted passages in mind (though in several cases the language .iq
u.mque). to recognize that his choice of expression is deliberately allusive and
richly ljnbhcal. Little would be gained by dismissing this ‘biblical testure’ as so
fnuch hf}guistic archaizing or stylistiz conceit. For to separate verbalform from
1dc.olog1c;§l content would be unnecessarily artificial. Since the communit
beheve.d 1.tself to be the new lIsrzel, it also came to express itself in (hi);
authoritative manner. Thus not only through explicit citations and applicationsx
bu.t also through a chain of textual allusions and associations. the authority 0%
Mikra for the covenanteers self-understanding is dramatically asserted. ’

(2') .Mik_ra as Model for Composition. In taking up this subject, it will be well to
distinguish between more narrow and more cxtensive uses of compositional
forms found in the Mikra. An example of the former is the liturgical rc‘ritatir;n
found in 7 QS 2:2-10. This liturgy is part of a ceremony of induction for iﬂ‘i‘i'lt(ti
In t'he course of the procedure, the priests bless the lot of those purein pm‘ctic.*c'
wh_:lt?, the Levites curse those that share the lot of Belial. What is particularl

str}klng about these recitations is that the firstis worked around 1 u-mc‘nf th
P‘rlc_stly Blessing found in Num 6:24-26, whereas the second is its inversion. The
blb!lcnl form s particularly evident in the fird case, though the I(‘mbm'nzx are
recited without citation formulae and supplemented :mvn‘vl("ifnllr 1 1'11;< ‘wc
read: ‘May He (the Lord) bless youwith all geod: may He pmtc.ct \(;11 fm;n all
evily may he enliphten your heart with the wisdon of Ii}w: mav H(" hé mn’r ous to
you with everlasting knowledge:; and may e raise up for vou the f:m' of his
pious ones for everlasting peace (23-4).7 A< in many cises in Mikra :ml(l c:orfy
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rabbinic literature, the ancient Priestly Blessing serves as the structure and basis
for a new liturgical composition.® '
Another type of implicit use of Mikra descrves mention. And that is the
‘anthological’ composition found in many legal texts. As noted carlier, the
Temple Scroll is particularly characterized by the coordination of related Mikra
passages to expand or harmonize certain topics, and to authorize innovations
through deliberate changes. For example, the rules of the paschal-sacrifice
incorporate Exod 12:47-48: Num 9:3; and Deut 16:7 into anew legal mosaic. In
addition. Exod 12:47, which explicitly states that ‘all the congregation of Israel
shall do it (viz., the sacrifice)’, is supplemented by the remark (utilizing Mikra
language concerning the valid age of priestly service): ‘from the age of twenty
and upwards they shalt do it.” By this qualifyingaddition the previous assertion
is manifestly undercut. But by weaving it into the known rules for the paschal
rite. the author has also justified his procedurein the light of his (here implicit)
ideology that lsracl is a ‘kingdom of priests’. A more limited and also more
subtle form of such legal creativity can be found in the Damascus Document.
For example. in the continuation of the aforenoted example regarding reproof
(CD 9:6-8). the light indicates thet vengeance involves witholding reproof
‘from one day to the next (@S oMY, he is drawing an analogy to the law of
vows in Num 30:15 where the very same phrascology occurs. In this way, the
legist is able toinnovate of justify a time-limit for proper reproof on the basis of
the laws of Meses.* The Mosaic interpretationestablishes an analogy: just asin
the one casc the vow of an unmarried or married woman is valid unless
invalidated within a day by her father or hushand (respectively), so is reproof
valid only for the same period of time. The words D19 DM are trerefore no
mere phrase. For the legist of CD it is an operative legal expression in-
tentionally used to justify his exegetical innovation. This procedure of legal
validation is quite common to the Damascus Document, where the technique of
explicit legal justification is used as well ¥
On a mare extensive plane. the broad impact of a compositional form from
the Mikrais attested in different genresof the cectarian scrolts. We have already
mentioned the use of the legal sceuence of the book of Deuteronomy on the
composition and editing of the Temple Scroll. We may now add that Deutero-
nomy strongly influenced the style and structure of the Damascus Document, as
well. Thus, like Deut t-11, CD opens (1-8) with a collection of paracnetic
reviews of the national past, and begins various subsections with the exhorta-
tion ‘(and) now hear’ (1:1:2:153: 14). This introductory statement is also found
in Deut 4:10 6:4; 0011 102120 In addition, just as Deuteronomy follows its

o Qe Fishbane, Hiblical Interpretation, 31934

# See the analysis of the rabbinic literature, and the
ch. 4

« Qehiffman. decrarian Iaw, passim, and caslicr in Halakha at Qumran, passim, has forcefully
arian organization rules) wasnot only justi‘ied through the

overall treatmentof Schiffman Secctarian Law,

argued that the halakha (s apainst <ect
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hfstorical retrospectus with a corpus of cultic and civil rules (ch. 12-26), the
historical review in CD is also continued by a corpus of cultic and civic rules
(9-16). No blessings and curses follaw these rules, however, as they do in Deut
?7-28. Instead, such a procedure is found in 7Q8 2:208 in the liturgical recitation
just discussed.

(3) Mikraas Model for Practices or Procedures. The dominant impact of Mikra
on the covenanteers is also evidentin their reuse of it to determine the nature
and structure of their judiciary, for example, or the ages of service of the
officers of the community in their zncampments and during the final eschat-
ological war. In this latter battie, the structuralarrangement of the tribes is also
modeled on the deployment of the tribes around the portable ark in the
wilderness, as described in the opening chapters of the hook of Numbers.

. As a final examplc, we return to /QS 2. It will be recalled that this text
includes the blessings and curses of a covenant initiation ceremony. But the
reuse of Mikra goes beyond a reusc of the Priestly Blessing and a mere allusion
to the blessings and curses of Deuteronomy. For the blessings and curses are
recited by cultic officers deployed in two groups, just as in the covenant
ceremony described in Deut 27:9-26 (and enacted in Josh 8:33-34). Like the
latter, moreover, the new covenanteers respond to the recitation with the words
‘Amen, Amen’ (2:10). Accordingly, just as this ancient ceremony was pre-
scribed in the wilderness and performed by the people of Isracl and zntered the
land in the days of Joshua, so it nowserves as the model for all those who would
go out to the wilderness and enter the special covenant of the true Israel. This

reappropriation of the ceremony by the sectarian community is both more bold

and more consequential than the rhetorical reuse of it centuries earlier, by the
prophet Jereniah (11:1-5). ’

To conclude: virtually the entirety of Mikra isused and reused by the writers of
thc_Oumran scrolls in order to author, reauthor. and - ultimately - to authorize
their practices and beliefs. In any specific composition, many diverse texts
might k?e adduced; just as many diverse texts might be adduced to support any
one point. Indeed, the, justification of a line of argument from several biblical
sources at once demonstrates the wide-ranging literary imagination of the
composers. and the authority of the totality of Scripture for them. Further. itis
instructive: to note that certain texts were variously employed in different
genres. Thus the book of Isaiah was copied for itsclf, and reused both in
pesherite comments found in €1 and in special pesher-compositions. Compa-
rably. the book of Leviticus was copied for itsell (cven in paieo-Hebrew script).
translated into Aramaic in targum form (11 Qrgl.ev). and rcused to justify
prophetic pronouncements (in 1/QMelch). And finally, the hook of Genesic
was copied for itself, rewritten in an expended and legendary manner in
Aramaic (I0GenApoc). and usec for prophetic pronouncements. Quite evi-
dently, the use of a text in onc genie did not preclude its use in anotheriind the
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predilection for certain texts overall (like Deuteronomy. Isaiah, or Dariel),® as
well as specific ones (like the diverse reuses of the prophecy in Num 24:17),7
suggests that within the scctarian communities there was somethirg like a
‘canon-within-a-canon’, something ofa hicrarchical preference for certain texts
over others. However this be, the significant matier is not sotely the use Or reuse
of given texts, bat rather their employment by authoritative teachers in author-
jtative ways. 1t s 10 such matters that we now turn. :

The Authority of Mikra

Several distinct, though related, tevels of authority recur throughout the Qum-
ran scrolls. To begin, it must be stressed that the principle source of authority of
Mikra is that itis the revelation of God, ‘which He commanded through Moses
and through alihis servants the prophets’ (1QS1:3:cf. 8 15-16). Theie are thus
two categorics: the inspired words of Moses (the Tora) and the inspired words
of the prophets (the predictions of the prophes). This bifurcation also covers
the explicit citations of Mikra. As we have seen. the words or books of Moses
and the Prophets (like Isaiah, Fzekiel. and Zechariah) arc adduced both to
justify new teachings anent the Tora of Moses, and to validate new under-
standings of the ancient prophecies. But this valorization of Moszs and the
Prophets should not obscure the central fact that God alone is the principle
source of authority for the community. Indeed, it is precisely because of their
revealed aspect (cf. 1QS 8:15-16) that the teachings of Moses and the Prophets
have any authority whatever. Thus, with respect to the inheritance of Mikra,
the sectarians might speak of a twofold chain of authority: God and His
authoritative spokesmen.

But as we have repeatedly observed, the authority of the Law and Prophecies
for the sectarians cannot be separated from the way in which they were in-
terpreted. It was. in fact. precisely in the special way that the old laws were
reinterpreted ot extended, the old predictions reapplied or decoded, and the
institutions of ancient lsracl restructured of regenerated, that the covenanteers
of Qumran saw themselves as distinct from other contemporary Jewish groups.
Moreover. just because these reinterpretations of the ancient revelations were
claimed to be the true meaning of God's word, a proper appreciation of the
authority of Mikra for the scctarians would have to supplement the afore-
mentioned chain of authority. In addition to a chain starting with God and
extending to Moses and the Prophets, one must therefore also speak of their

successors: the authoritative teachers of the community. AS in the carlier

. The Meaning of the Dead Sea Scrolls.
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INTERPRETATION OF MIKRA AT QUMRAN

bifurcation, here too a distincti
. , jon may be mace between legal and i
interpretations.*® ’ prophetical

AUTHORITY OF THE TEACHER

The s.crolls are very clear about the pivotal position of authoritative teachers in
the history of the community. The group is founded by one called the Unique
Teac.her (TP Tm; CD 20:1);” and a tuming point in the history of the
se'ct is when God raises up ‘men of understanding’ from Aaron and ‘men of
discernment’ from Israel to dig the ‘well’, i.c., to study and interpret the Tora
(CD 6:2-11). Further reinterpreting the phrases of Num 21:18, 1) goes on to
speak of the truec community of penitents who went out to the wilderness -whcrc
they ‘sought {God]’ (W) and were instructed by the lr\(crprc'cr./i;x uirer
of the Tora (TN W), This same ideo ogy is reflected in f()S’ 8'(11'%-16
where reference is made to those who would separate themselves f;om <|n an(i
'go to (he. wilderness, in accordance with the prophetic word of [saiai) 40:3:
Prepare in the wilderness the way of * * * * (the Lord). straighten a highwa m
?he wasteland for our God." The last clause (‘straighten a highway'}) is fur!)},wr
interpreted to refer to ‘the interpretation of the Tora (FTMNNT WT"D} [which]
He Fommandcd through Moses, ta do all that which has heen revealed at each
Penod, and which the prophets have revealed through His Holy Spirit.” Signif-
icantly, the aforementioned CD passage concludes with the remark that ‘with-
out [the “Staff” of Instruction] they [the sectarians; and all others] will not grasp
[t.he meaning of the revelations of God] urtil there arises one who ieach;aﬁ
righteousness (PI¥71 T0) in the end of days.’ .
The rple of the Teacher is equally important in the interpretation of the
prophecies, as is explicitly remarked in a comment in [ QpHab 2:1-9. Here we
read of {[. . the words of] the Teacher of Righteousness from the mouth of
God.’ T.hese are words which explicate ‘all that which will co{me upjon the final
generation’; words ‘of [under]standing whichGod putin [his heart], to interpret
(MwaY) all the words of His scrvants the prophets.’ Elsewhere. in the same
text, we rcz.ld that ‘God informed him [the Teacher}concerning all the mysterics
) of His servants the prophets . .. which the prophets spoke: for the
mys.tenes of God are wondrous (7:4-5, 8)." Indeed. the true meaning of the
ancient prqphecies were nat even known to the authoritative spokesman of
God who revealed them in past times. Only through the interpretations of the
Teacher will the community know of the final day and their ultimate vindica-

. s
F’o.r an ancxvnpl to plac.c the Qumran ‘chain’ comparatively within the context of carly Tannaic
traditions, sce Herr, ‘Chain of Transmission’. ’ )
" . . . e
) Or, emendirg )':ahrd to yahad (i.c. “Teacher of the Community’). However, (71120 12 also reads
m:n 'of the yahid (Unique {one] whao Jisten to the Teacher of Rightconcness’. The variation
)a,ld{:\’;ahad my therefore be inconscquential, with ‘community’ (yahad) the sense in both instan-
ces is parailclism would also atign the Teacher of 2 ith ' : l

' also alip : rof 2001 with the Teacher of 3
otherwise a thorny prablem. Rigthrousness
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tion. Without them, the true intent of the prophetic ‘words' will also not be
grasped. Or. in the exultant words of one member: ‘You (.God) have mfor.med
us about the final tifmes] of the (eschatological)Wars through Your Annointed
Ones, the Visionaries of the Fixed Times' (1QM 11:7-8).%

REWRITING OF TORA RULES

The cumulative impression of the Qumran scrolls, tl_]en, isthat its pripary text,
Mikra. is the product of divine revelation; and that its own texts, wh\ch exleqd
and develop the teachings of God. in various legal-sectarin collcchon‘s and in
various pesherite commentaries, arcalso the pT()l‘}lC! of divine revelation. But
here a certain qualification is necessary. For while one must agrec that the
authority for the various legal excgeses in the Damascus Docunenl and the
Rule Seroll lics in their being the product of divine inspiration rh'rough tf’flclrc'rs
and communal members, the authority of the legal exegeses in t.he Temple
Scroll lies in their purportedly being an original r.cvelmi('m of God (l.e..: not an
inspired interpretation). One may therefore see in 11Q fs'mp. a quite dlffcremf
notion of exegetical authority: one which does not allow the l.nFcrprct'atlo‘ns. o
Mikra to appear separate from the Tora~be thgt thro'ugh explicitly or lm;?llcx:y
justified excgesis. as commonly in CD — but ceems it necessary to rewrite the
text itself. ‘
TO';';(: ideology of 11QTemp that al reinterpretations of the T(?ra r.n.ust be part
of the Tora. and not simply related to it through exegetical justifications or
verbal allusions, is evident not only in the form of this text, a Tora revea.lccf by
God 10 Moses. but also through excgetical features within the text. OfPrlnCIple
interest here is the reworking of Deut 17:10 (‘and you will do according to the
word which they shall tell you from the Place . . .") in 11QTemp 56:34. The
Pentateuchal source simply advises Israeliteswho proceed to thf: Fugh courts to
follow the adjudication of the pricsts and other judizial foICI;\ls (hcrf:. In
11Q Temp = strikingly different reading is found: ‘and you will dn‘ accordmg'lol
the Tora which they shall tell you, and according to the word which they shal'
teach vou from rhc"bonk of the Tora, and tell you in (ruth from the Place . ..
Clearly. the authority of the adjudicatory words of the Pentateucl?f-\l text have
been transformed in the sectarian version to mean the words foundin the Tora.
Indecd. all instruction must procced from these divine \Yordsi t.he Tora book at
hand. 11QTrmp. not from the human words of the judicial nfﬁfmn::& IlQTemp
is thus the rue Tora, for in it all things are to be found. Certainly there is
reflected here a different attitude towards writing new laws — no matter h‘ow
justifiable be their relation to the ancient Jora — than that l:up\vn from ( D.
Morcover. it is also quite possible that we also have here a critique of the carly

@ The technical term “fixed times’ (ee'udon s also used in lopal contexts; ¢f. 105 19,
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Pharasaic position.* For at this time Pharisaic sages did not permit the writing

down of new biblically bascd or justified) laws, as they did later. They rather
required that the new rules be derived from the Tora or related to it, but be
transmitted orally. 1t is therefore of much comparative interest to observe that
one of the most notable Pentateuchal sources from which the early rabbis
midrashically justified their ideology was Deut 17:10£!%? Presumatly, ancient
polemics centered on its proper interpretation.

In the light of the foregoing, three types of exegetical authority may be noted.
1. the writing down of new rules together with their (explicit or implicit)
Scriptural justification alongside the Tora of Moses, as is common in the
Damascus Dccument; 2. the writing down of new rules together with their
Scriptural justification within a new Tora of Moses - as is characteristic of the
Temple Scroll, and 3. the preservation in oral form only of new rules (at first
with their Scriptural justification, later without them) alongside the Tora of
Moses. Whetker types 1 and 2 are so distinct asto suggest their basisin different
and quite unrelated communities, is a matter for further consideration. to be
weighed alongside the other linguistic and thematic considerations which dis-
tinguish CD. 1QS and 11QTemp * Nevertheless, it is also clear that their
relationship is closer than that between either of them and the Pharisaic
position; or between any of these tarce and the Sadduccean alternative. For if
we can trust later rabbinic tradents, the Sadducees allowed themselves to write
down new rules alongside the Tora of Moses, but werc not willing to justify
these fixed laws on the basis of divine Scripture.™ Finally, these four types may
be compared with a fifth: that found in the masoretic text itself, where rein-
terpretations and ammendments to the rules of the Tora were pseudepigraph-
ically incorporated into the text on a regular basis. The authority for these
ancient Israelite innovations was thus the divine word to Moses. orMases” own
authority as tzacher of the Law.* Only in some late circles is there the slightest
hint of inspirzd legal excgesis.* On the other hand, the notable example of a
divinely inspired interpretation of propheciesin Dan 9-11 is the near contempo-
rary of this same phenomenon in the Qumran serofls.”

8 See the remark of Yadin, Temple Scroll 1,56 an\d 2,17, ¢cp. the comments of Wachold-t, Dawn of
Qumran, 19,

2 Cf. Tg. Pscudo-Yonatan ad Deut 17:10-11; esp. v, 1, “al memar oraita deyaljunthon we- "al
hilkhat dina’ deyemerun lekhon, *accordingta the word of the Tora which they shall teach you. and
according to the halakhic rule which they <hall say ta you'.

Y Sce the arguments of Levine, ‘Temple Scrolly and also Schiffman. “Temple Scroll in oo
Perspective’.

“ See now the discussion of Weiss Halivei, Midrash, Mishnah, and Gemara, pasum.

Sce Fishbane, Biblical Interpretation, 237-65, 530-33

“ Ih., 539-42.

® On inspired exegesis in Danicl 9-11, sex id., 479-95.,
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ONGOING DIVINE REVELATIONS

The inspired interpretations at Qumran are also authoritative insofar as it is
only these interpretations which carry the true divine intent of the Tora of
Moses and the words of the prophets: i.e.. it is only on the basis of the law as
interpreted by tae Teacher and Interpreter (and their inheritors), and only on
the basis of the prophecies as interpreted by the Teacher, that God’s will can be
fulfilled and known. The sectarians believed that only they were the tearers of
the esoteric sense of the ancient revelations. Thus, whereas the Toraof Moses
explicitly stated that ‘the hidden things (NNDI) are the Lord's and the re-
vealed things (nba) are ours and our children's forever, to perform all the
words of this Tora' (Deut 29:28), the ideology at Qumrn was significantly
different, There the ‘revealed things were for il Jews, but the *hidden things’
were for them alone.™ Indecd, on their view. God revealed to the scct the
hidden interpretation of the Law by which all tsracl, including even its great
leaders. like David., unknowingly went astray (CD 3:13;cl. & 13-6). By follow-
ing the true meaning and practice of the Law, the sectarians believed that they
would not sin and would be guaranteed salvation. *And all who will no accord-
ing to the oathof God's [true}covenant. there will be surety (Manx) for them
(0 save them from all the snares of Doom' (CD 14:1-2); ‘those who perform the
Tora [according to its true interpretation] . . . [will be saved] because of their
labor and trust (DNIMK) in [the teachings of] the Teacher of Righteousness’
(1QpHab R:13). The nonsectarians, on the other hand, will be doomed: ‘for
they have notbeen numbered in the [true] covenant . .. sor sought Him (God)
by His Law, to know the hidden things (NMNoAM) by which they have gone
astray for their guilt: and (indecd even) the revealed things (n701) they have
transgressed insolently' (1QS 5:11-12).

There is a second significant divergence between Deut 29:28 aud sectarian
idcology. Fo- whereas the Pentateuchal passage refers to the performance of
the ‘revealed things' of the Tora “forever’, the sectarians believed that the
‘hidden things constituted a new revelation of interpretations of the Law. The
original Law. with its conventiona! and traditional interpretations, was thus not
abrogated but rather superceded through innovative and ongoing revelations of
its meaning. It was thus not the ‘revealed things’ alone which had authority over

sectarian practice, but the ancicnt revelations as understood through the in-
spired interpretation of its ‘hidden® sense. Thus the <chain of authority’ men-
tioned carlierisalsoa <chain of ongoing divine revelations'. Initially the Tora of
Moses was tevealed (and also the words of the prophets)y subscquently,
through the founding teachers and ongoing study of the covenanteers, the
hidden meanings of the Law (znd Prophets) were revealed. This sectarian
position is repeated in various forms. The Damascs Document, for example,
refets 1o a bidden “book of the Tora” which had been sealed up inthe Ark since

«
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the days of Joshua, a matter which lead to many serious sins of marital im urit
(4:21-5:11);% and, after referring to the special revelation of new mcanig s o);
the La.w through the Interpreter of the Tora ‘for the whole epoch of nricke(licn
and without which {the sectarians and others] will not grasp [its meaning] IU;.II}
he who te?chce righteousness will arse in the End of Days’ (6:4-11:see above)
the sectarians are cxhorted to ‘take care to do according to the cxactsmtcmcn;
(W11D) of the Law for the epoch of wickedness® (6:14). Similarly. in the Rule
Scroll the sectzrians are told to go tc the wilderness and engage in the ‘elucida-
tion (wrm)ol tl}e Tora [which] God commanded through Moses: te perform -
{::(;\Lc;or)d.::;-c;'»)vnh] all that has been revealed af each period (NY2NY; &: 15-16,
4 It wc?xxld thus appear, according to these sources, that the community be-
lieved in a progressive revelation of the meaning of Mikra (the Law and the
Prf)phcts): indeed, this revelation was the solc basis for the comprehension of
Mikra until the End of Days. At thattime, withthe fulfillment of the prophecies
and the correct performance of the Tora (among the sectarians), a new cp()cﬁ
WOl.lld be inavgurated, one which entailed either the abrogation of the Law
entirely or its dispensation in some new form, depending on how one intcrp;CN
cD 6:10;11 (cited just above). On the one hand. there were certainly comcm-
porary views which expected the abrogation of the Law in the final days (1 Macc
14:4.1)3 apd 40pBless 3-5 even has a most striking formulation in this regard
But it is just as likely that the community belicved in the ongoing authority o.f
the Tora of Moses, but anticipated that its true meaning (alrcady known to
them) would in the End be revealed to all. Such a view would hclp'cxp\ain the
rolf‘, of.the Temple Scroll among the sectarian scrolls. For it would suggest that
while in the present epoch of wickedness the true ‘hidden’ sense of the Law
would be circulated privately in special sectarian pamphlets (like CD and [()S)
anew Tora of Moses, incorporating all the true meanings ofitin a revised fnrm.
W(?Uld be the property of all those Jews who would survive the Firal War. Or;
this view, the Temple Scroll would thus be the Tora for the New.Age: ‘the
second Tora’ which ‘is written on the tablets” (402177 1:12, 14) and hidden from
of OM_' It is therefore striking to note, in this rcgvzlrd. that the very group of sins
mentioned in CD in connection with transgressions performed hecanse this
document was ‘sealed up’ — (1) marital impurity: {2) conveving unclecannessto
the Sanctuary; and (3) gross accumulation of wealth (scc‘/l:l?»]R; alen 4:20-
5:11 ~are those emphasized in 11 Temp (for | J.see 51:17-1R and 60: 1516 for
[Zl]‘.see 35:10-14 and 48:14-17; and for [3], see 57:20-21). In any event, n;m‘
dllstmct periods bearing on the ongoing and changing anthority of Mikra can be
d.lscerned: [Tcrind One, when Godrevealed the Tora of Moscs and the Prophe-
cies to ancient Isracl (the ‘revealed things'). for the establishment of the
C‘nvcnﬂm ard the people’s salvation; Period Two, when, after sin and cxile
God revealed the true Mcaning of the Tora and the Praphetsto the Instructor il;

- .
Wacholder, Dawn of Quenran. A V7, D interpreted tis an vefeveing to LI T emp
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Tora and the Teacher of Righteousncss, and their repentant followers (the
‘hidden things"; the ‘mysteries”), for the establishment of a New Covenant and
the salvation of the New lIsrael faithful to it: and Period Three, when, after the
sin and destruction of nonsectarians. God would reveal His New Instruction
(possibly the Temple Scroll) through the one who would teach righteousness,
for the salvation of all (CD 20:20).¢

The Interpretation of Mikra

As we have scen, the sectarians believed themselves in possession of the True
Interpretation of Mikra during the epoch of wickedness. In a susiained and
repeated image. this revelation of true interpretations forthe faithful is likened
1o a well of living water. Thus, at the outsct of the Damascus Document. the
people are told how ‘God revealed to those ‘who werc leit over® after the exile.
‘and who held fast to the commandments’, ‘hidden things regarding which all
lsracl had gone astray . . . His righteous testimonies which man shall perform
and live theredy . . s and they digged a well formuch water' (CD 3:12-16). Later
on it is stressed how God ‘raised’ tp ‘men of understanding’ and ‘wisdom . . .
and they digged thewell . . . with the staff: the Well is the Law . . . and the Staff is
the Seeker (W) of the Law': for ‘without" this Well and Teaching no one can
‘grasp’ the true meaning of the Tora (CD 6:2-11). Thus the sectarian can exult:
‘“You have cstablished within my heart a true foundation. waters of well for
those who seek it (TW T IQH 6:9):* while nonsectarians, even those who
‘have forsaken the well of living water' will be bereft on the Day of Judgement
(CD 8:21a).

A vigorous dedication to the interpretation of Mikra was thus cultivated by
the sectarians. They were concemed to observe the laws according to their
‘exact meaning (PIPYIN; CD 6:14, 16, 20Y’, for in the Tora of Moses ‘every-
thing is stated precisely (wyB: CD 13:1-2): just as they were concerned to
‘determine (WD) the seasans' precisely. for such is ‘stated precisely
(PP in the book of the Divisions of the Periods’ (CD 16:2-3). With this
knowledge the community was distinguished from all others. ‘For everything
hidden from all Istael’ might be “ound by one who seeks (W) [Scripture]
properly” (JQS &1 1-12): but all others will be confounded, for . . . they have
not sought Him (MW [God] according to Tis Law to know the hidden
things’ (/Q¥ S:11). The sectariaus regarded themselves as ‘scholars ("173'\‘773)
of the Law™ (JOM 10:10: cf. 101 2:17): but considerad all others. ‘who seck
(W) facilely” (CD 1:18), as ones ‘whose falschood is in their study
(1MSNA): (JQpNah 2:8).7 Similarly. the sectarians regarded their interpret-

® Lit..*Obecrve the covenant until the Messiah of Rightcousness cames . . . the Tora with the men

of the community”.
* [nterpreting winvh byt as my brwt (i.c., may horotlbe'erot), with Wallenstein, *A Hymn', 280

(and . 9).
S On this plrase, se¢ above n. 27,
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ers (.)f prophecies as ‘visionaries (1) of truth’ (JQH 2:15); but considered
th.c’mterpretations of all others, who do not interpret ‘by the Holy Spirit’, as
tvnslonflries (M) of deceit’ (JQH 4:10) and ‘falsehood’ (4:20). Such pole;m-
ical point-counterpoint underscores the centrality of true interpretation in the
proper understanding and performance of Mikra.

lnletarher sections, we had the occasion to indicate the various literary forms
utllleed among the sectarians for the interpretation of Mikra (lemmatic anth\-
ologlc'al, and pscudepigraphic forms, among others), as well as several‘of the
Fechmqucs employed in their vast exegetical enterprise (scribal, legal, homilet-
ical and prophetic). In order more [ully to appreciate this achic‘vcrr;cr;t a more
sPecmc focus on the techniques of interpretation will be offered. Thc'ﬂc tech-
nigues will beconsidered in a somewhat formal way, with cxnmplc‘sdrn\vvn from
earlier sections, where the texts were cited.

SCRIBAL EXEGESIS

In the course of scribal transmission, several types of exegesis were registered in
the scrolls, most probably on the basis of prolonged study and reflection “
Concer_n for divine honor or sanctity, for example, resulted in euphomicr.ic
renderings of the Tetragram. Thus in QS 8:14. the citation from Isa 4()'3
renderst.he"l‘:tragramwith four dots (‘the wayof * * * *‘):whereasiust.cnrlie.r‘
whcre. thls citation is alluded to with an interpretation (to go to the &ildcrness)'
the Divine Name is rendered by the pronoun fuv’h’ (8:13-14) . a circumlocut‘i‘or;
also found in CD 9:9 and Tannaic sources (M. Sukka 4:5). On the other hand, in
cD !5:1 the sectarians prohibited the substitutions alef we-lamed (for 'FI
'Elohm.’l) and alef we-dalet (for Adonai) in oaths. as comparably in mh;;
I‘annz'nc regulations (M. Shevuor 4:13). In onc notable instance. CD 8:16
restylizes Deut 7:8 in order to avoid the divire Name: and an attem‘pt to m'(.)id
anthropomorphic renderings results in the substitution ‘before the Lord’ for
‘the eyes of the Lord® in 171Q7Temp 53:7-8; 55:12-14), a change cnn‘lmnn in
:a:lgzm Onkelos and Yonatan, and quite possibly in the masorctic text as
ell.

With respect to the substance of lemmata, scribes might indicate ‘sense’ by
means qf paragraphing, as in the ‘unit’ JQls7 51:17-52:6).° Relatedly c‘criha'l
scnsc. might be achieved via phrasing. Thus, in the aforenoted citation . f'r;)m fen
40:3in 7QS 8:14-15. the deletion of the introit ‘a voice calls” allows lhit‘ teacher
to use the verse to exhort the seetasians “to prepare a way in the willerness'.i.e
to establish @ community there. A similar verse-division is found in thc- mc‘d.ic:

0 op . e b .
. g)r scribal cxegesis within the Hebrew Bible, see Fishbane, Biblic al Interpretaion. Part
n anthropemorphisms in the targumim, scc Komiash. Aramaic Translations. 103-07: Alexan-

. der,above p. 225. As regards the masorctictext, the variations between 2 Sam 22:7hand Ps [K:Kb are

suggestive of earlicr parallcls to this phenemenon,

- ® Cf. Brownlee, ‘Background’ 189-93.
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val Masora. which presumably also reflects the original syntax of the exhorta-
tion, though for the post-exilic community in Babylon this exhortation would
have been understood as an appeal to prepare for the journey through the
desert to the Homeland. The rendering ‘a voice calls from the wildemess . . g
in Matt 3:3, which joins the introit to the first stch of the parallelism, is thus an
exegetical reworking of the lemma to support the call of John from that place.
In other instances, syntactic ambiguities regarding whether a word was to be
read with the preceding ot following clause, a problem of syntactic determina-
tion known as hekhre'a ha-katuy in Tannaic sources.® was resolved quite
differently from the masoretic procedure. Whereas in the latter tradition two
words of a syntactically ambiguous construction were joined by conjunctive
accents (so that the words are to be read with the preceding clausc), in some
Qumran textsa disjunctive waw may be found before the second ward (so that
it was to be read together ‘with a new phrase).*” This method of resolving
ambiguity is confirmed through a comparison of the Samaritan, masoretic and
Septuagint versions on certain verses:® and it is mentioned in talmudic and
medieval Jewish sources.® We thus sec that, even at the basic levelof reading,
the interpretations of a community and its teachers playa strategic role.

LECAL EXEGESIS

Aswe have seen, the legal regulations of the covenanteers are foundin different
genres: in topical collections. like the Damascus Document. and in biblical-style
collections, like the Temple Scroll. In addition. these legal regalations are
presented indiverse forms: with and without explicit justifications ‘rom Mikra,
and within and alongside full or abbreviated Mikra citations. Quite certainly, a
highly developed range of hermeneutical techniques were utilized,anditistoa
review of some of these that we row turn.™ Admittedly, these techniques are
incorporated within the regulations without conceptual elaboration or termi-
nology. 1t will nevertheless be of some historical interest to categorize them
along the lines and terms found in the more developed Tannaic and Amoraic
(raditions, For by doing so. the place of Qumran interpretatien within the
context of ancient Jewish excgetical techniques can be more formally and
comparatively observed.

1. Linguistic precision. Earlier, we had necasion to re
Deut 5:12 (Observe ["mw] the Sabbath day’) in €D 10:14-15. in connection
with a determination of the onsel of the holy Sabbath cay: and to Lhe citation of

for to the citation of

 The locns davsicus is Mekhilta de-R. Yishmael. Beslallah 1.p. 176 (ad Exod 17:9). Furtheron this
matter, hased on evidence in Minhat Shai. sce Blau. ‘Massorctic Studies’. 139.

£ See Fliner. *Ambiguous Scriptural Readings’.

w See Tashtane, Riblical Interpretation. 82
@ O the ‘tiure soferim scce R.T. Nedawim X7
p.o2.

N For the phenomenon in

. and Arukh Complenom. 6. 1o, f. Mulder, abave

the Hehew Rible, see Fishhane, Riblical Interpretaion, Part 2.
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Lev 23:?8 (‘Apart from ['12‘77:\] your Sabbath-offerings) in CD 11:17-19, in
connecnon‘with a concern to restrict sacrifices on the Sabbath to 1.13 s e.cial
bumt-'offermg of the Sabbath. In the first case, the citation preﬁedﬁi th
sectarian (?ctermination; in the second, it followed it. Nevertheless in bot}e\
cases a ruling of Mikra was used to justify the new regulation on th;:.t‘)asis ofa
dxyyuq: or close linguistic examination. In CD 10:14-15 the unspecifié and
ndmonmor?ary verb MW was constructed to mean ‘be watchful® (with respect
to the setting sun; i.e.. the temporal boundaries of the day). not merel‘v ‘be
heedful’ or ‘a‘ttentive'. Similarly, in CD 11:17-19 the broadly inclusive adverb
1aYn was r.cmlcrprctcd more restrictively to mean ‘except’. In this instance
the semantic nuance of the word is not at stake; it has rather undcr rone |
complete change of meaning in this later period. Hence the {Iivw.u icrc i's
somewhat akir to the more formal rabbinic UNRLLLIK tcchy}i.(;lxcl‘ whcré
a lal.cr meaning of a word replaces an earlicr one (i.c. the word un!lcr dis-
cussion ‘means, in fact, x').”! ' .
2. A.na[ogical extension or correlation. Quite frequently in the masoretic and
\‘::_am.aman versions extensions to laws are formally marked by techni;al tcrn;s n
blmllar.prf)ccdurcs are found in the Qumran scrolls. Thus, in connection witlh. a
fl(:nuncmnon of forbidden marriages, CD 5:8-10 cites a version of Lev 18:13
And Mostlas said: you shall not approach your mother's sister; shé is V(;ur
mgthcr’s kin’, a rule which prohibits marriages between nephews ;nd auAnt‘s In
Mikra, th'e opposite is not stated; and the Pharasaic ruling accordingly per‘r.nit-
ted marriages between neices and uncles. However. our sectariars belicved
that proper understanding of the meaning of Scripture led the nationto ractice
zenut, ‘ha.rlmry’, by which was meant incest. The proper ruling is tl?cr((-fnrc
given §tra1ghtzway along with the operative principle: ‘now the rul& of incest
fue w1t1tten [inMikra] with reference to males, and apply equally to n;orryrll (|i>t
and like .therr [@3; viz., the males] are the womcn‘)'. Only 'givcn her‘(' thi;
far-reaching principle may be assumed to have been opem-tivc e]:cwhc}c ir-1
Qu.mran exegesis. It would be an instance of what the rabbis called revuta’, by
which a feature of the written text — here, the masculine pronoun - w :
understood to ‘include’ something clse. "
Anfﬂhcr type of legal exegetical extension may he found in the anthology of
IIQ"I.emp 52:1-3. In it. a reference to the law in Deut 16:21 pmhihiting'thc
ercc'tmn of stelae is followed by a citation from Fev 26:1. It was puimm% out
carh?rh_t‘hm the link hetween these passages is the n(:curcnc(‘.nf tlu-vﬂ'xme
prohibition in the same language. But the legist had further reason to citcll ev

‘ 26:1 here. since this latter also prohibits incising forms on altars. Thus the

Deuteronomic rule is extended on the basis of the pricstly rule which is partly

" E.g. Mckhiltade-R. Yi :
0. e-R. Yishmael. Bo 6, p. 20 (ad Fxod 12:9): and ibid. Yitro 4, p. 218 (ad) Fxod

For the Masoictic Text, sce Fishbance Biblical Interprotation .} R7: for the Samaritan Text, sce
Fisl . 14 ar. . S
Daube, *Zur frithtalmudischen Rechtspraxis’, 148, )
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identical to it in language. Such terminological analogies, known as gezera
shawa in rabbinic literature, served as the basis to correlate legal formulations
and extend one of them on the basis of the other. 1f we were to articulate the
preceding excgesis in rabbinic terms, the following hermeneutical proof might
be stated: since Lev 26:1 and Deut 16:21 both prohibit the erection of stelae
using similar language (x), though only the former text explicitly prohibits altar
incisions {y) we must infer this prohibition alsoin the Jatter text. Thus again, on
the basis of a linguistic feature, more is attributed to a given passage than
directly. or explicitly, stated. )
In the case of €D 9:6-8, cited carlier. the legist also drew and analogy
between the law of reproof (his central concern) and the laws of vows by
utilizing the language of the latter (‘from one day to the next') in establishing
the time-limit for valid reproof. This latter is not so much a gezera shawa
between CI) 9:6-8 and Num 30:15 as an allusion to the latter, in order, on that
basis. to establish a *Mosaic' regulation with respect to the sectarian law of
reproof. Such a use of the Mikra 0 support new regulations is closer to the
rabbinic hermeneutical technique called zekher la-davar. A related instance of
this form of ntertextuality is CD 10:17-20. Hereby, the covenanteer is ad-
monished to obey the Sabbath and: ‘not speak a foolish or empty word (. . .
437 727): . . . [and] not lend anything . . [or] dispute about property and
gain . . . [and] not speak about matters ("121272) of work and labor to be
done (MWYY) on the morrow; . .. [and] notgo out to the field to do (mwyb)
the work he desires {to complete. etc.]. . . As the language makesclear, these
new regulations arc loosely derived from (or correlated with) the language of
Jsa S8:12. In this text, true Sabbath behavior involves not goingona journey ‘to
doyourbusiness (T¥0N Mwy)';{and] ‘not making’ (Mmwy)atrip, nor engaging
inbusiness{7J¥Dr) nor arranging deals (N27727)". Couched in the language of
Mikra. the sectarian rules seem only loosely to be derived from it. Further
attention to the phrase 127 127 suggests that the legist has exegetically
generated s specific new rules cn the basis of the principle of gezera shawa.
For just as 27T is used in Deut 32:47 with p (Cempty word'). andin Deut 15:2
with 1w (lend), and in Deut 17:2 with LOWM (judgement’). soare these three
terms foundin €D 10:17 as well.”In this way, the explicit uses of these termsin
Deuteronomy serve to extend the sense of the phrase M7 127 inlsa 58:13 and
“thereby generate new Sabbath rules.™
3. Topical specification or resniction. Exegetical concerns to restrict or more
carcfully delincate an older rule may be found hoth in the stylistic structurc of
sectarian rele formation and in the way Mikra rules have been reformulated.
The formulation of the law in €D 9:17-27. dealing with the witnesses, may
excmplify the first category. Here we fird an opening statement made in

" Gee alko Slomovic. *Understanding %-10.
W por the technical terms of Isa 8R: 12}, sce Fishbane, Riblical Interpretation, 304n. a1; and for

inner Beblicat reuse of 1sa SR:1A-14, ih, 47RE
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gcn_eralizing terms (‘/In] any matter concerning which a person might rransgress
agams.t the Tora, and his neighbour, alone, witnesses [it]"), followed by a
speci.ﬁcation of the type of delict (‘ifit is a capital case’), along with subsidiary
considerations {including such a transgression before two witnesses), andthena
further specification of the delict (‘|whereas’] concerning property [cases]),
along with subsidiary considerations (including the number of witnesses).” The
development isthus from the general to the specific; or. in rabbinic terms, from
kelal to perat.

With respect to the formulation of the laws themselves, we noted earlier that
!IQ’I‘omp 17:6:9, dealing with the rules of the paschal-sacrifice, the peneraliz-
mg‘f()rmulutior of this practice in Exod 12:47 (addressed to ‘the enn’r‘c congre-
gation of Jsracl) has been restricted to persons ‘twenty years of age and older’.
Such a ‘delimitation’, or mi’uta’, is presumably supported by the use of the
ldc.rmcal phrase (\MIK YWY, ‘they shall do it’) in both cases. The excgetical
logic would thus be as follows: just as in the citation from //QTemp the phrase
mm WY serves to restrict cultic practice, s¢ must this sense be inferred in
the first case as well. By writing the restriction into the formulation of the law,
the se.ctarian lzgist merely makes “his hermeneutical technique explicit. In
cher instances, the exegetical qualification is not based on linguistic correla-
tions between Mikra citations. but cn conceptual restrictions. not specified in
Mlkfa but now introduced info the new formulation. The insertion of the
explication ‘and she is permitted to him according to the faw' in 11QTemp
66:8-11, noted earlier in connectior with the anthological conflaticn there of
Exod 22:15-16 and Deut 22:28-29 (dealing with marriage after seduction and
rape), is a case in point.”

HOMILETICAL EXEGESIS

In the category of ‘homiletical cxegesis’ we shall by-pass those excgetical
fcaturgs whicl do not pertain to eschatology per V("':md focus on nonlegal
exegesis whichoceurs cither within nonlegal discourses or serves to ostify legal
matters.” o

'l. Nonlegaljusiifications. Farlicr, 1Q8 5:7-6:1 was referred to in connection
with citations used to justify restrictive contact between sectarians and non-
sectarians. Two nonlegal sources are adduced. In the first case, Exod 22:7
(?dmonishing judges to refrain from ‘any manner [127 53] of falsehnod™) was
cited to suppo-t the rule to keep apart from nensectarians ‘ineverymatter (]
"t 5.:15); in the second Isa 2:22 (admonishing hearers to keep apart from
‘mankind" for it is of no ‘account (IWM)" is cited to support separation from

" PO .
. Sce the sm‘ulm translation and remarks of Levine, ‘Damascus Document” 1951
. Ff)r ml-\cr instances of legal clarification, see 1/QTemp 43:12, and 4.8
l'nf thic phenomenon of ‘aggadic’ exegesis in the Hehrew Rible, sce Fishbane, Biblical Tnter-
pretation, Part 3, . ’ )
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those not ‘accounted (1awrn3)’ among the sectarians (5:11, 17-18). Notably,
both legal admonitions are justified by manifestly nonlegal statements. More-
over. the terminological links between each rule and citation are conceptually
unrelated: so that it is only on the basis of their cxegetical extensior. that they
serve their new purpose. Other instances of this phenomenon, €.g., CD 9:2-5
(discussed carlicr) and 11:18-21, areno less striking from ahermeneutical point
of view. Presumably, these are all cases of exegetical justification ex post facto,
and are not incicative of the exegetical derivation of laws from nonlegal sources
by sectarian legists. This latter practice was forbidden by the rabbis.

2. Paraenctic or liturgical reapplications. Among, the sources treated carlier,
three types may be recalled here. The first typeinvolves the theological reusc of
the Priestly Blessing in 1QS 2:2.10. There the liturgical language of Num
6:24-26 was cited and reapplied in light of the sect’s theolozy. The result isanew
prayer achieved by mcans of covert cxegesis. The lemmata and theological
attributions arc stylistically integrated in this new recitation, with noattempt to
distinguish the one from the other. Morcover, the relationships between the
lemmata (c.g.. ‘May He {the Lord]bless you')and their extensions (here: ‘with
every good’) are simply introduced dogmatically. No philological relationships
connect them, The same structurc is also characteristic of excgetical reuses of
the Priestly Blessing in Mikra and rabbinic literature.™

1n two other instances, more subfie techniques of interpretation are involved.
The first of these. CD 8:14-18, is part of a hortatory reprise from Deut 9:5a and
7:Ra. As indicated earlier, the way Mikra has been citzted, abbreviated, and
blended herethoroughly transforms the force and application of the paracnesis.
The ancient divine words are now transferred from the generation of the first
conquest to the sectarians themselves: the new Israel. Inthis way. the older text

which stated that the land was inherited as a result of God’s love for the
Patriarchs. and His promise to them, is also changed. It is now because of the
penitent faithfulness of an earlier generation of Jews that God determines to
extend His love to their sectarian successors. The old Deuteronomic sermon
has thus been exegetically redirected ta conlemporary times.

In another instance, Deut 1:13 has been recited and exegetically reworked in
D 6:2-3 inorder to justify the sectarian’s arrangement: of courts and councils.
The original Deuteronomic reference to the appointment of ‘men of under-
standing” and ‘men of wisdom’ asjudges is now formulated so thatsuch persons
portrayed as coming from the Aaronids and Israclites, respectively. In addi-
tion. the men are not chosen by other men. as in the Mikra butare ‘raised up’
by God Himsells and these delegates are not inferior to some superior judge,
like Mosesin Deut 1:7, who alone will be finformed” (lit.. ‘1 |God] will make
him understand {[PRYRUA]Y) of the verdict, but they will themselves be
‘informed” (lit. ‘made to understand [DY™MWNM]') the divine will. Even more
significantly. the subscquent lines make clear that such divine inspiration leads
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men to the new (sectarian) interpretations of Tora by which they might judge
anq teach the people. And so, through consummate exegetical desterit En
entirely different model of leadership and judgement is presented: no(y'n;w
accot.nplishcd ty wise and discerning men, with divine oracular imcr\;emion in
rare instances; but one accomplished by interpreters of the Tora, with contin-
uous divine inspiration through them.” ’

PROPHETIC EXEGESIS

The reinterpretation of prophecy is a major excgetical feature of the Oumran
scrolls, and is represented in a wide varicty of genres: the War Scroll; lixc
D:{mascus Document; the (11Q) Melchizedek and NQI 74) Florilegivm an;hol-
ogies; aqd. of course, in the pesher-literature.* Naturally, the siyle of in-
terpretation varies in relation to the genre used. Thus in I‘()M single verses
fmm.Mlkra are reapplied globally toa new situation; in IIQMl'[("/I and 4()i"l;);
mul}xple verses from Mikra are grouped together and reapplied (o ﬁpC(.‘iﬁCy
Foplcs on the basis of related thematics; and in the pesher-literature a:1d bcehcr-
ite comments in CD, successive verses from one bok of Mikra (the prophcﬁ or
psalms), or single verses from one book, are atomized into their verbal con{ 0-
nents and successively reapplied to anew situaton. * Butit should also be nn?cd
that the methads of interpretation used overlap these genres ana present a
more unified picture. Thus the terminology (WY, ‘its inlcrp;etatiwn 1: and
variants) and atomizing style of the pesher-literature are also found in 4Q.F(IrJr

even as this structural form occurs with different technical terms (e.g., KWl |t
mczms'.) to link lemmata to interpretations in the pesherite commcx.\‘:;in ('i) "
In addmfm, many of the exegetical techniques employed in prophetic -rci‘n-
terpret.auons occur in legal and homiletical contexts. Withal. the types of verbal
exegesis used in the prophetic reinterpretation of Mikra do have a distinctive
charac?er.. As most of these latter go against the plain-sense of the passage at
hand, it is reasonable to assume that they have been developed in mdé? to
}mdcrst.and the true (viz., contemporary) intent of the ancient orades, mean-
ings which the interpreter of Habakkuk actually claims to have been Llr;kn()\\'n
even fo their original speakers (1QpHab 7:1-2). For the sectarians. both the
techniques and the meanings derived thereby originate with the inspired tute-
lege of the Tezcher of Righteousness. Indecd, their knowledge of them consti-
tutes their hope in imminent divine vindication.

_ 1. Dogmatir links between lemmia and interpretation. Hereby, the claim ic

<imply asserted that a certain contemporary event was alluded 1o l;vt}{c ;|r1('ir'1w!

. .
The institutior in Deut 1:17 is itse i i, X
Interpretation, 24, : is itself a rcinterpretation of older fextsy see Fishvane . Riblical
" . .
- Sn ﬂ:s phenomenon in the Hebrew Bible scc ihid., Part 4.
or the techniques and te 7 . an P .
Part 2. passim. 9 rms, sce Fishbanc, ‘Qumran Pesher™; and now atso Horgan, Pesharim,

Lo Ty
Examples related to these assertions will be piven helow
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prophets, or that the meaning of a prophetic text is this or that. For example,
Num 24:17-19, which promises that a star shall come forth from Jacob who will
defeat Israel's enemy, is cited in 1QM 11:6-7: and Isa 31:8, which announces
that Asshur shall *fall with the swordnot of mar'.iscitedin /QM 11:11-12, both
times in connection with contemporary events; but in neither case is any verbal
or textual justification for such reapplication provided. Presumably, such reuse
derives from inspiration. Similarly, in the course of interpreting Amos 5:26-27,
it is simply asserted that ‘the king’ (in the phrase ‘sikkut your king') is (RT)
‘the congregation’, and that ‘the kivvun of the images’ are (o) ‘the books of
the prophets’. To be sure, the bhazsis for this reinterpretation is the larger
interpretative context of CD 7:10ff.; but, again, no ostensible textual basis for
these rereadings is provided.

2. Direct verbal links between lemma and interpretation. in the course of
reapplying a lemma to a new context, the interpreter may repeat a key word
from the lemma (sometimeseven retaining its grammatical form). Thus, in Hab
1:5. the prophet encourages the ancient Israelites with the pronouncement that
God will soot do wonders for them, which ‘you will not believe (WIXND X9)
when it will be told (1DDY)': while in 1QpHab 2:3-10 this very same verse is
utilized 1o criticize those Jews who do ‘not believe (MMKIT K9) in the
covenant of God’ or the prophetic words which God has “forctold (M9D)". In
other cases. arcpeated word can serve as the basis for a paraphrastic expansion
and reapplication of the lemma {e.g., 3:7-10); or repeated words can link
several citations which are used to support a given theme (e.g., the common
verb VU3 serves to link the citations from 2 Sam 7:10-11 and Exod 15:17-18
anent a new Temple in 4QFlor 1:2-7: and the common rounsTVTin Ps 1:1 and
Isa8:11. and WM in Ps 1:1 and Ezek 37:23, serve to link these passages on the
topic of sectarian separateness in 4QFlor 1:14ff.). The 2xcgetical dynamics of
the latter have some resemblence to the gezera shawa technique, considered
earlier. Of related interest is the exegetical use here of one Scriptural lemma to
explain another.®

3. Transformed verhal links bevveen Jemma and interpretation. After Amos
5:26-27 is cired in CD 7:14-15 (‘and | have exiled the sikkur [M20] of your
king . . . from My tent [%rIXn] to Damascus’) to support a statement of an
exile northward (itself justified hy a citation from lIsa 7:17), the text abruptly
continues with a pun on the paganobject sikkut. when siating that ‘the books of
the Tora are the Tabernacle (sukkat [N of the King.’ This reinterpretation
is itself immediately justified by acitation from Amos 9:11: ‘as He (God) said:
“1 will raise up the tabernacle (N310) of David that is fallen™.’ Once again, one
Scriptural passage is adduced to support another; though it will be clear that in
this case the intertextual chain becomes conceptually more torturous. For one
thing. the pagan objects are reinterpreted as the Tora and an image of exile is

© On this tedt, sce the cxegetical commients of Slomovic, ‘Understanding’, 7f; and Brooke,,

Exegesis at Qumran, passim.
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reinterpreted by one of eschatological hope; for another, the pagan object of a

‘star’ (in Amos 5:26, though not explicitly cited in CI) 7:18-20)* is reinterpreted

as the Teacher of Righteousness, and this last on the basis of a citation from

Num 24:17! The tendentious proofs notwithstanding, Scriptural lexts have

hereby become pretexts for new ideological agenda. The verbal puns power-
fully serve to carry the logic of rhetoric forward to these goals.

In addition to puns, which fairly abound as a hermeneutical technique, a
more .radical use of the letters of the lemmata can be found. Here we may c‘aIl
attention to what the rabbis called serus, or the ‘rearrangement’ of letters in
order to achicve new applications of Mikra. For example, in /QpHab 2:5-6‘lhc
word Yy (‘work’) in the lemma is transposed as Syn (‘tranxgrcssion‘)- in the
pesher. In this light, we may now add that the aforecited passage from Amos
5:27. (*from My tent ["9rIR®] to Damascus’ does nof conform to the Mikra itscl%
(whllch reads: ‘from beyond [FIRYIN}| Damascus'), so that the purported lem-
ma is actually a reinterpretation of the passage on the basis of a hermencutical
rearrangemenmf:hc letters. Onc can only marvel at the exegetical tour de force
In\{olved‘ and the exegetical confideace of the new readings. cven tothe extent
of introducing the citation from Amos 5:26-27 (a Ist person divine pronounce-
ment with the ‘ormulaic introit: ‘as He said’.

4. Typological reinterpretations. In 1QM 11:11-12, noted above, a passage
from Isa 31:8 was adduced to support scctarianhope in a victorious eschatolog-
tca! war. Quiteclearly, the appearance of Asshur in Mikra is now uncerstood as
a cipher for contemporary enemies of the covenanteers. In a simila- vein, it i;
generally agreed that references to the Kittim in pesher Nahum refer !(; th.e
Romans; and that, in the same text, ‘Judah’ = the sectarians, ‘Menasseh’ = the
Sadducees, the ‘Deceiving Interpreters’ = the Pharisces. and the ‘lion’ =
AlexandeT Jannacus.® These and other examples thus comhine to snggest that
the sectarians also read Mikra with an eye to deciphering its tribal and other
references in terms of the groups and figures of the day. and that they further

believed that tiese meanings were part of the divine intention regarding them ‘

from the beginning, only now correctly decoded.

Conclusion

In the .scm]ls from Qumran and its environs which we have analyzed in the
prt?cedmg pages, Mikra is the literary expression of divine Truth: at once the
unique resource of past revelations, and the mediating source of all subsequent
ones. As found in Mikra, God’s Word is an illimitable Word of Truth: for the
ancestors of ancient Israel, as well asfor their legitimate inheritors, the ()nmrm;
covenanteers, who alone wunderstand it righty. There is thus Mikra and its

* The explicit i “tation i
midrash. plicit interpretation is based on the sceond half of the verse, as commonly in rabbinic

po . . .
On this, sec Flusser, ‘Pharisecs, Sadducess, and Fssenes'.
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Interpretation. We may understand this conjurction in two ways: as continuity
and as correlation. As a matter of continuity, Mikra is succeeded by the
interpretations of it. In this regard, the Qumran covenanteers are both the heirs
of ancient Israel and progenerators of the great culture of biblical interpretation
which (in large part) constitutes Judaism. Like the former, the Israelites of old,
the scctarians interpreted ‘biblical’ traditions (Jaws, theology, prophecies) in
sophisticated ways, with technical terms and procedures.‘“’ But unlike this
earlier ‘biblical” interpretation in ancient Isracl, which was incorporated into
Mikra itsclf. and as part of the older genres of composition, the sectarians,
similar to early Jewish practice, further developed exegztical techniques and
terms, produced new ‘nonbiblical’ genres within which Mikra was interpreted
(including rewriting the Pentateuch, as in 1/QTemp), ard looked to Mikra as
an authoritative collection of completed bookswhose contents were recurrently
cited.® However, unlike their ancestors and contemporarics, the sectarians
viewed the relationship between Mikra and Interpretation as a centinuity of
divine revelations; viz. the revelations to Moses and the prophets were succeed-
ed by exegetical revelations to the zuthoritative teachers of the sect. Thus, for
the covenanteers. each period had its teachers and its books: ancient Israel had
the teachings of Moses and the prophets, preserved in Mikra; and they had the
inspired tcachings of the Teacher and Seeker, and varicus new works. As the
discourse on new interpretation in CD 7 makes clear, God produces ‘an
instrument for His {ongoing] work.’

Turning, in conclusion, to Mikra and its Interpretation as a matter of correla-
tion. the preceding perspective is reinforced. For the sectarians, as for contem-
porary Judaism, generally, there isno Mikra without its interpretation; indeed,
there is only the Mikra through its legitimate and proper interpretation. On this
point everything hinged. For to practice the word and will of God insociety, one
had first properly to understand it; and to know the planand purpose of Godin
history onc also had first properly to understand it. The Interpreter of the Tora
and the Teacher of Righteousness, as well as all their subsequent dzlegates and
followers, safeguarded these true understandings. the ‘hidden things’ of the
Law and the ‘mysteries” of the prophets. and gave the Qumrana fellowship
definition ard distinction. The yahad, or ‘ccmmunity’, was thus & community
by virtue of its style of “biblical’ interpretation — and the practical consequences
derived therefrom. Further, the members constituted a true community, to be
vindicated by God in the End to Come, also only by virtue of their ‘biblical’
interpretation, and the practical consequences derived therefrom. For the sectar-
ians. then. all others practiced and hoped in vain. because their interpretation
of Mikra was itself vanity: without authotity in tecknique. and so without

% See Fichbane. Riblical Interpretation, passim.

£ Only in a limited way, and only in lae books were texts cited and reinterpreted in Mikra; see

ibid., 106-29.
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j(mtl’lority in resglt. Fatefully, the sectarians believed that outside their author-
itative use and interpretation of Mikra there was no salvation.
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