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PREFACE

WitH the exception of the notice in Basnage's Histoire
des Juifs, which has been translated into English,! and
the defective descriptions given by Allen® and Etheridge®
of the Kabbalah in their respective works, no Treatise
exists in English on this esoteric doctrine. It is this
desideratum in the literature o/f our language which led
me to bring the subject before the Literary and Philo-
sophical Society of Liverpool, in the form of an Essay;
and the enquiries which have lately been made for a
Manual to the Kabbalah have induced me to reprint the
Essay in an separate form. Intending it to be a guide for
those who wish to be initiated into the mysteries of this
theosophy, 1 have aimed to be as elementary as possible
in this Essay, and have, therefore, frequently explained

1 The History of the Jews, by M. Basnage, translated into English by
Thom. Taylor, A.M. London, 1708.

2 Modern Judaism, p. 69-98, second edition. London, 1880.

8 Jerusalem ad Tiberias; Sora ad Cordova, p. 300, &c. London, 18586.



allusions to points in Jewish history and literature with
which the more advanced scholar is perfectly familiar, but

which are unknown to tvros in these departments.

If, in the perusal of this Manual, the student experiences
any difficulty in understanding the technical terms of the
Kabbalah, or if he is unable to remember the meaning
of any phrases, he will find the difficulty obviated by
referring to the Indices and Glossary, which have been

appended to aid him in this respect.

For the Index of matters T am, to a great extent, indebted

to my friend, Joun NEwTOoN, Esq., M.R.C.S.E.

Liverpool, July Tth, 1865.

1.

A sYSTEM of religious philosophy, or more properly of
theosophy, which has not only exercised for hundreds of years
an extraordinary influence on the mental development of so
shrewd a people as the Jews, but has captivated the minds of
seme of the greatest thinkers of Christendom in the sixteenth
and seventeenth centuries, claims the greatest attention of
both the philosopher and the theologian. When it is added
that among its captives were Raymond Lully, the celebrated
scholastic, metaphysician and chemist (died 1815); John
Reuchlin, the renowned scholar and reviver of oriental litera-
ture in Europe (born 1455, died 1522); John Picus di
Mirandola, the famous philosopher and classical scholar
(1463-1494) ; Cornelius Henry Agrippa, the distinguished
philosopher, divine and physician (1486-1585) ; John Baptist
von Helmont, a remarkable chemist and physician (1577-
1644) ; as well as our own countrymen Robert Fludd, the
famous physician and philosopher (1574-1687), and Dr.
Henry More (1614-1687); and that these men, after rest-
lessly searching for a scientific system which should disclose
to them “ the deepest depths ” of the Divine nature, and show
them the real tie which binds all things together, found the
cravings of their minds satisfied by this theosophy, the
claims of the Kabbalah on the attention of students in litera-
ture and philosophy will readily be admitted. The claims
of the Kabbalah, however, are not restricted to the literary
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man and the philosopher : the poet too will find in it
ample materials for the exercise of his lofty genius. How
can it be otherwise with a theosophy which, we are assured,
was born of God in Paradise, was nursed and reared by
the choicest of the angelic hosts in heaven, and only held
converse with the holiest of man’s children upon earth.
Listen to the story of its birth, growth and maturity, as told
by its followers.

The Kabbalah was first taught by God himself to a select
company of angels, who formed a theosophic school in Para-
dise. After the fall the angels most graciously communicated
this heavenly doctrine to the disobedient child of earth, to
furnish the protoplasts with the means of returning to their
pristine nobility and felicity. From Adam it passed over to
Noah, and then to Abraham, the friend of God, who emigrated
with it to Egypt, where the patriarch allowed a portion of
this mysterious doctrine to ooze out. It was in this way that
the Egyptians obtained some knowledge of it, and the other
Eastern nations could introduce it into their philosophical
systems.  Moses, who was learned in all the wisdom of
Egypt. was first initiated into it in the land of his birth, but
became most proficient in it during his wanderings in the
wilderness, when he not only devoted to it the leisure hours
of the whole forty years, but received lessons in it from one
of the angels. By the aid of this mysterious science the
lawgiver was enabled to solve the difficulties which arose
during his management of the Israelites, in spite of the pil-
grimages, wars and the frequent miseries of the nation. He
covertly laid down the principles of this secret doctrine in
the first four books of the Pentateuch, but withheld them
from Deuteronomy. This constitutes the former the man,
and the latter the woman. Moses also initiated the seventy
elders into the scerets of this doctrine, and they again trans-
mitted them from hand to hand. Of all who formed the
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unbroken line of tradition, David and Solomon were most
initiated into the Kabbalah. No one, however, dared to write
it down, till Simon ben Jochai, who lived at the time of the
destruction of the second Temple. Having been condemned
to death by Titus, Rabbi Simon managed to escape with his
son and concealed himself in a cavern where he remained
for twelve years. Here, in this subterranean abode, he occupied
himself entirely with the contemplation of the sublime Kab-
balah, and was constantly visited by the Prophet Elias, who
disclosed to him some of its secrets which were still concealed
from the theosophical Rabbi. Here, too, his disciples re-
sorted to be initiated by their master into these divine
mysteries ; and here, Simon ben Jochai expired with this
heavenly doctrine in his mouth, whilst discoursing on it to
his disciples.  Scarcely had his spirit departed, when a
dazzling light filled the cavern, so that no one could look at
the Rabbi; whilst a burning fire appeared outside, forming as
it were a sentinel at the entrance of the cave, and denying
admittance to the neighbours. It was not till the light inside,
and the fire outside, had disappeared, that the disciples per-
ceived that the lamp of Israel was extinguished. As they
were preparing for his obsequies, a voice was heard from
heaven, saying, *“ Come ye to the marriage of Simon b. Jochai,
he 1s entering into peace, and shall rest in his chamber!” A
flame preceded the coffin, which seemed enveloped by, and
burning like fire. And when the remains were deposited in
the tomb, another voice was heard from heaven, saying, * This
is he who caused the earth to quake, and the kingdoms to
shake!™ His son, R. Eliezer, and his secretary, R. Abba, as
well as his disciples, then collated R. Simon b. Jochai’s
treatises, and out of these composed the celebrated work
called Sokar (OM) i.e., Splendour, which is the grand store-
house of Kabbalism.

From what has been said, it will be seen that the followers
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of this secret doctrine claim for it a pre-Adamite existence,
and maintain that, ever since the creation of the first man,
it has been received uninterruptedly from the hands of the
patriarchs, the prophets, &c. It is for this reason that it
is called Kabbdalak (M73P from 53P to receive) which prima-
rily denotes reception, and then a doctrine recetved by oral
tradition. The Kabbalah is also called by some Secret
Wisdom (PINDY 7DIM), because it was only handed down
by tradition through the initiated, and is indicated in the
Hebrew Scriptures by signs which are hidden and unintelli-
giblé to those who have not been instructed in its mysteries.
From the initial letters of this name, this theosophic system
is also denominated Grace (}'M=r11D1 AIM). Vague and
indefinite as this name may seem to the uninitiated, inasmuch
as it conveys no idea whatever of the peculiar doctrines of the
system, but simply indicates the manner in which they have
been transmitted, it is nevertheless the classical and acknow-
ledged appellation of this theosophy. The difference between
the word Kabbalah (n'7:1p receptio) and the cognate term
Massorak (FTNDD traditio, from DD to transmit)—which
denotes the traditionally transmitted various readings of the
Hebrew Scriptures—is, that the former expresses the act of
receiving, which in this technical sense could only be on the
part of one who has reached a certain period of life, as well
as a certain state of sanctity, implying also a degree of secrecy ;
whilst the latter signifies the act of giving over, surrendering,
without premising any peculiar age, stage of holiness, or
degree of secrecy. The name, therefore, tells us no more
than that this theosophy has been received traditionally.
To ascertain its tenets we must analyze the system itself or
the books which propound it; and to this task we now
betake ourselves.
The cardinal doctrines of the Kabbalah are mainly designed
to solve the grand problems about (T) The nature of the
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Supreme Being, (II) The cosmogony, (IIT) The creation of
angels and man, (IV) The destiny of man and the universe,
and (V) To point out the import of the Revealed Law.
Assenting and consenting to the declarations of the Hebrew
Scriptures about the unity of God (Exod. xx, 8; Deut. iv, 35,
39 ; vi, 4 ; xxxii, 39), his incorporeity (Exod. xx, 4 ; Deut. iv,
15; Ps. xiv, 18), eternity (Exod. iii, 14 ; Deut. xxxii, 40 ;
Isa. xli, 4; xliii, 10; xliv, 6; xlviii, 12), immutability (Mal. iii,
6), perfection (Deut. xxxii, 4 ; 2 Sam. xxii, 81 ; Job xxxviii,
16 ; Ps. xviii, 31), infinite goodness (Exod. xxxiv, 6;
Ps. xxv, 10; xxxiii, 5; ¢, 5; cxlv, 9), the creation of the
world in time according to God’s free will (Gen. i, 1), the
moral government of the universe and special providence, and
to the creation of man in the image of God (Gen. i. 27), the
Kabbalah seeks to explain the transition from the infinite to
the finite ; the procedure of multifariousness from an absolute
unity, and of matter from a pure intelligence ; the operation
of pure intelligence upon matter, in spite of the infinite gulf
between them ; the relationship of the Creator to the creature,
so as to be able to exercise supervision and providence. It,
moreover, endeavours to show how it is that the Bible gives
names and assigns attributes and a form to so spiritual a

- Being; how the existence of evil is compatible with the

infinite goodness of God, and what is the Divine intention
about this creation.

In our analysis of the Kabbalistic doctrines on these grand
problems, we shall follow the order in which they have been
enumerated, and accordingly begin with the lucubrations on
the Supreme Being and the Emanations.

I. The Supreme Being and the doctrine and classification
of the E'manations, or Sephiroth.

Being boundless in his nature—which necessarily implies
that he is an absolute unity and inscrutable, and that there

G



88

is nothing without him, or that the ré =av is in bim, !—God is
called Ex Sopa (MD IR) = dreipoc Endless, Boundless?
In this boundlessness, or as the En Soph, he cannot be com-
prehended by the intellect, nor described in words, for there
is nothing which can grasp and depict him to us, and as such
he is, in a certain sense, not existent (I'N), because, as far as
our minds are concerned, that which is perfectly incompre-
hensible does not exist.> To make his existence perceptible,
and to render himself comprehensible, the En Soph, or the
Boundless, had to become active and creative. But the En
Soph cannot be the direct creator, for he has neither will,
intention, desire, thought, language, nor action, as these pro-
perties imply limit and belong to finite beings, whereas the En
Soph is boundless. Besides, the imperfect and circumscribed
nature of the creation precludes the idea that the world was
created or even designed by him, who can have no will nor
produce anything but what is like himself, boundless and

P PR D27 933 17 19 W'D 5P AN T2 W 521 T D33 N QD TRI 9T 1
151 TON 12T PRY DO PRY DR PR TIN o, Commentary of the ten Sephiroth,
ed. Berlin, p. + a. This doctrine, however, that everythins is in the Deity is
not peculiar to the Kabbalah, it has been propounded by the Jews from time
immemorial, before the Kabbalah came into existence, as may be seen from the
following passage in the Midrash. * The Holy One. blessed be he, is the space
of the universe, but the universe is not his space (DN PR TNY bw WD N7pn
). R. Isaac submitted: from the passage DTp 712 M2 wn (Deut. xxxiii, 27),
we do not know whether the Holy One, blessed be he, is the habitation of the
universe or the universe his habitation ; but from the remark NN"PrD IR Lord
thou art the dwelling place (Ps. xc, 1), it is evident that the Holy One, blessed
be he, is the dwelling place of the universe, and not the universe his dwelling
place.” (Bereshith Rabba, § 1xviii.) To the same effect is the remark of Philo,
“ God himself is the space of the universe, for it is he who contains all things.”
(De Somniis, i.) 1t is for this reason that God is called OV or N = 6 Témoc,
locus, and that the Septuagint renders 1 e T8 NR WM (Exod. xxiv, 10), by
kat €0ov Tov TéTOV, 0D EloThker O Jedg, which has occasioned so much difficulty
to interpreters.

P NNYNDI RDY RONITA PATAR RDT NT RN T AR YTRR RNYLYT N 2

TR PR (Sohar iii, 233 b.)  To the same effect is the ancient expository work
on the doctrine of the Emanations which we quoted in the preceding note, comp.
DN MW M RO TOWIT DTRG0 TR RV mo PR Y Sm WRW M
130D P PR N33 %30 27, Commentary on the ten Sephiroth, ed. Berlin, p. 2 a.

TODOY NI N5 MV NN FON NN T 8N P Y @ 03 W PR D PR 97 3
tbid., 4 a.
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perfect. On the other hand, again, the beautiful design dis-
played in the mechanism, the regular order manifested in the
preservation, destruction, and renewal of things, forbid us to
regard this world as the offspring of chance, and constrain us
to recognize therein an intelligent design.* We are, therefore,
compelled to view ¢the En Soph as the creator of the world in
an indirect manner.

Now, the medium by which the En Soph made his exist-
ence known in the creation of the world are ten Sephiroth
(PBD) or intelligences, which emanated from the Bound-
Jess One (D PN) in the following manner:—At first the
En Soph, or the Aged of the Aged (YP'NYT RP'NY) or the
Holy Ayed (RO RP'NY), as he is alternately called, sent
forth from his infinite light one spiritual substance or intelli-
gence. This first Sephira, which existed in the En Soph from
all eternity, and became a reality by a mere act, has no less
than seven appellations. Tt is called—1I, the Crown (7N2J),
because it occupies the highest position ; II, the dged (RP'NY),
because it is the oldest or the first emanation—and this name
must not be confounded with the dged of the Aged, which, as
we have seen, is the appellation of the En Soph ; 111, the Pri-
‘mordial Point (MIURT TNP)), or the Smooth Point (TTP)
TOWD), because, as the Sokar tells us, “ When the Concealed
of the Concealed wished to reveal himself, he first made a single

IO 5P D O 3 Y i o W memaa P 15 KT 03 oen or 4
11207, Commentary on the ten Sephiroth, p. 2 b. Again, says the same authority,
MWD O (TN MO MA THED TR TN Uon Renst S0 wmen o
ST RN TINTY 13 TRONRMIL PO RO WORN DN ¢ ' 0 ¢ nn NYTO MO R
LMD T 0 Y ,0T0 oD 0 DNTINT 03 DN 1N oY PROTPDI T 0T
oINS, DYEanD o 10 Y, dbid, p. 2.

6 Both the etymology and the exact meaning of the word TED (plural m~yeD)
are matters of dispute. R. Azariel, the first Kabbalist, derives it from “pD to
number, whilst- the later Kabbalists derive it alternately from wbo Saphir, from
5R M) DEDND o (Ps. xix, 1), and from the Greek ogalpas, and are not at
all certain whether to regard the Sephiroth as principles (dpxai), or as substances
(Vroordoeic), or as polencies, powers (Svvapeic), or as intelligent worlds (céapor
vonTikKoi), or as atlribules, or as entities (MDYY), or as organs of the Deity (D'93).
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point : the Infinite was entirely unknown, and diffused no
light before this luminous point violently broke through into
vision;” (Sohar,i, 15 a). 1V, the White Head (TN RYUMY) ;
V; the Long Face, Macroprosopon (1DIR TIN), because the
whole ten Sephiroth represent the Primordial or the Heavenly
Man (TTNL)W DIR), of which the first Seplira is the head;
VI, The Inscrutable Heiyht (n5yr3 OM), because it is the
highest of all the Sephiroth proceeding immediately from tke
En Sopk. Hence, on the passage ““ Go forth, O ye daughters
of Zion, and behold the King of Peace® with the Crown !”
(Song of Solomon iii, 2) the Sokdr remarks, “ But who
can behold the King of Peace, seeing that He is incom-
prehensible, even to the heavenly hosts? But he who
sees the Crown sees the glory of the King of Peace.”
(Sokarii. 100 4.) And, VII, itis expressed in the Bible by the
Divine name Ehejeh, or I Am (FMTIR Exod. iii, 4), because it is
absolute being, representing the Infinite as distinguished from
the finite, and in the angelic order, by the celestial beasts of
Ezekicl, called Chajoth (IW1). The first Sephira contained the
other nine Sephiroth, and gave rise to them in the following
order :—A¢t first a masculine or active potency, designated
Wisdom (T132), proceeded from it. This Sephira, which
among the divine names is represented by Jak (iT* Isa. xxvi, 4),
and among the angelic hosts by Oplhanim (BIDR Wheels),
sent forth an opposite, 7. e. a feminine or passive, potency,
denominated Intelligence (713°1), which is represented by
the divine name Jehoval (M), and angelic name Adrelim
(D"?RWR), and it is from a union of these two Sephiroth,
which ate also called Father (RIR) and Mother (RDR), that
the remaining seven Sephiroth proceeded. Or, as the
Sohkar (iii, 290 a) expresses it, “ When the Holy Aged,

8 The Sohar, like the Talmud, generally renders the words imbo Jm King
Solomon ; while verses in the Song of Songs, by ™1 800 11 8 the King to

whom peace belongs.

91

the Concealed of all Concealed, assumed a form, he pro-
duced everything in the form of male and female, as the
things could not continue in any other form. Hence Wisdom,
which is the beginning of development, when it proceeded
from the Holy Aged, emanated in male and female, for
Wisdom expanded, and Intelligence proceeded from it, and
thus obtained male and female—viz., Wisdom, the father, and
Intelligence, the mother, from whose union the other pairs of
Sephiroth successively emanated.” These two opposite po-
tencies—viz., Wisdom (7112377) and Intelligence (M3'3)—are
Joined together by the first potency, the Crown (13) ; thus
yielding the first triad of the Sephiroth.

From the junction of the foregoing opposites emanated again
the masculine or active potency, denominated Mercy or Love,
(7017), also called Greatness (ﬂ'JﬂJ), the fourth Sephira,
which among the divine names is represented by E! ('7&),
and among the angelic hosts by Chashmalim (D’5DWH, Comp.
Ezek. i, 4). From this again emanated the feminine or
passive potency, Justice (1"7), also called Judicial Power
(TMA)), thg fifth Sephira, which is represented by the divine
name Kloha (ﬂ'?N), and among theangels by Seraphim (2D W,
Isa. vi, 6) ; and from this again the uniting potency, Beauty or
Mildness (NINDN), the sixth Sephira, represented by the divine
name Elohim (D’ﬂ'?&), and among the angels by Shinanim
(BRI, Ps. Ixviii, 18). Since without this union the exist.
ence of things would not be possible, inasmuch as mercy
not tempered with justice, and justice not tempered with
mercy would be unendurable: and thus the second trinity
of the Sephiroth is obtained.

The medium of union of the second trinity, ¢. e. Beaaty
(MINBN), the sixth Sephira, beamed forth the mascuiine or
active potency, Firmness (M8J), the seventh Sephira, corre-
sponding to the divine name Jehovak Sabaoth (MR22 M),
and among the angels to Tarshishim (DWW, Dan. x. 6);
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this again gave rise to the feminine or passive potency, Splen-
dour (M), the eighth Sephira, to which answer the divine
name Elokim Sabaotk (MNRIX nvn‘m), and among the angels
Benei Elohim (D'ﬂ'?& )], Gen. vi. 4) ; and from it again,
emanated Foundation or the Basis (D), the ninth Sephira,
represented by the divine name E? Chai (1 58), and among
the angelic hosts by Iskim (D'WNR, Ps. civ. 4), which is
the uniting point between these two opposites—thus yielding
the third trinity of Sephiroth. From the ninth Sephira, the
Basis (1Y) of all, emanated the tenth, called Kingdom
(m:‘)r:), and Shechinah (N2W), which is represented by the
divine name ddonai (*MIN), and among the angelic hosts by
Cherubim (0'213). The table on the opposite page exhibits
the different names of the Sephiroth, together with the several
names of God and the angels, which correspond to them.

From this representation of each triad, as consisting of a
threefold principle, viz., the two opposites, masculine and
feminine, and the uniting principle, the development of the
Sephiroth, and of life generally, is symbolically called the
Balunce (&'7?31'1?3), because the two opposite sexes, are com-
pared with the two opposite scales, and the uniting Sephira
is compared with the beam which joins the scales, and indi-
cates its equipoise.

Before we enter into further particulars about the nature,
operation, and classification of these Sephiroth, we shall give
the Sokar's speculations about the Supreme Being, and its
account of the origin of the Sephiroth, and their relationship
to the Deity.

The prophet Elias having learned in the heavenly college
the profound mystery and true import of the words in Isa.
x1, 25, 26, “ To whom will ye liken me, and shall T be equal ?
saith the Holy One. Lift up your eyes on high, and behold
who (") hath creuted these things (ﬂlJN),” revealed to R.
Simon b. Jochai that God it his absolute nature is unknown
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and incomprehensible, and hence, in a certain sense, non-
existent ; that this Wio (TR unknown subject) had to
become active and creative, to demonstrate his existence, and
that it is only by these (M9R) works of creation that he made
himself known to us. It is therefore the combination of the
unknown Who () with these visible (HBN) works that
showed him to be God (D‘ﬂ"«‘& which is produced by ' trans-
posed, 7. e. D' and united with n5z~z). Or, as it is in the
language of the Kabbalah ;—

‘“ Before he gave any shape to this world, before he pro-
duced any form, he was alone, without a form and resemblance
to anything else. Who then can comprehend him how he
was before the creation, since he was formless ? Hence it is
forbidden to represent him by any form, similitude, or even
by his sacred name, by a single letter or a single point; and
to this the words ‘ Ye saw no manner of similitude on the
day that the Lord spake unto you’ (Deut. iv, 15)—i.e. ye
have not seen anything which you could represent by any
form or likeness— refer. But after he created the form of the
Heavenly Man (HNL)J! DTR), he used it as a chariot (M2370D)
wherein to descend, and wishes to be called by this form, which
is the sacred name Jehovah. He wishes to be known by his
attributes, and each attribute separately; and therefore had
himself called the God of Mercy, the God of Justice,
Almighty, God of Sabaoth, and the Being. He wishes
thereby to make known his nature, and that we should see
how his mercy and compassion extend both to the world and
to all operations. For if he had not poured out his light upon
all his creatures, how could we ever have known him ? How
could the words be fulfilled, ¢ The whole earth is full of his
glory” (Isa. vi, 3) 2 Woe be to him who compares him with
his own attributes ! or still worse with the son of maa whose
foundation is in the dust, who vanishes and is no more!
Hence, the form in which we delineate him simply describes
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each time his dominion over a certain attribute, or over the
creatures generally. ~We cannot understand more of his
nature than the attribute expresses. Hence, when he is di-
vested of all these things, he has neither any attribute nor
any similitude or form. The form in which he is generally
depicted is to be compared to a very expamsive sea; for
the waters of the sea are in themselves without a limit or
form, and it is only when they spread themselves upon the
earth that they assume a form (P27). We can now make
the following calculation : the source of the sea’s water and
the water stream proceeding therefrom to spread itself are two.
A great reservoir is then formed, just as if a huge hollow had
been dug ; this reservoir is called sea, and is the third. The
unfathomable deep divides itself into scven streams, resembling
seven long vessels. The source, the water stream, the sea
and the seven streams make together ten. And when the
master breaks the vessels which he has made, the waters
return to the source, and then only remain the pieces of these
vessels, dried up and without any water. It is in this way
that the Cause of Causes gave rise to the ten Sephiroth. The
Crown is the source from which streams forth an infinite
light : hence the name En Soph (WD 'R) = infinite, by which
the highest cause.is designated : for it then had neither form
nor shape, and there is neither any means whereby to com-
prehend it, nor a way by which to know it. Hence it is
written, ¢ Seek not out the things that are too hard for thee,
neither search the things that are above thy strength.’
(Ecclus. iii, 21.) He then made a vessel, as small as a point,
like the letter %, which is filled from this source (i.e. the En
Soph). Thisisthesource of wisdom, wisdom itself (TMIMT), after
which the Supreme Cause is called ‘ wise God.” Upon this he
made a large vessel like a sea, which is called Intelligence
(7"2) : hence the name °intelligent God. It must, how-
ever, be remarked that God is wise, and through himself, for
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wisdom does not derive its name tbrough itself, but through
the wise one who fills it with the light which flows from him,
Jjust as intelligence is not comprehended through itself, but
through him who is intelligent and fills it with his own sub-
stance. God needs only to withdraw Limself and it would be
dried up. This is also the meaning of the words, ° the waters
have disappeared from the sea, and the bed is dry and parched
up.” (Job xiv, 11.) The sea is finally divided into seven
streams, and the seven costly vessels are produced, which are
called Greatness (ﬂ&ﬁJ), Judicial Strengtl (MN2)), Beauty
(MINDN), Firmness (N33), Splendour (M), Foundution
(MD*), and Kingdom (J'HD‘?D). Therefore is he called the
Great or the Merciful, the Mighty, the Glorious, the God of
victory, the Creator, to whom all praise is due, and the Founda-
tion of all things. Upon the last attribute all the others are
based as well as the world.  Finally, Le is also the King of the
universe, for everything is in his power ; he can diminish the
number of the vessels, and increase in them the light which
streams from them, or reduce it, just as it pleases him.”
(Sohar, i, 42 b, 43 a, section N1.)

In another place again the same authority gives the following
description of the Deity and the emanation of the Sepliiroth.
“ The Aged of the Aged, the Unknown of the Unknown, has a
form and yet has no form.. He has a form whereby the universe
is preserved, and yet has no form, because he cannot be com-
prehended. When he first assumed the form [of the first
Sephira], he caused nine splendid lights to emanate from it,
which, shining through it, diffused a bright light in all
directions. Imagine an elevated light sending forth its rays
in all directions. Now if we approach it to examine the rays,
we understand no more than that they emanate from the said
light. So is the Holy Aged an absolute light, but in himself
concealed and incomprehensible. We can only comprehend
him through those luminous emanations (M'3D) which
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again are partly visible and partly concealed. These consti-
tute the sacred name of God.” (Idra Suta, Sokar, iii, 288 a.)

Four things must be borne in mind with regard to the
Sephiroth. 1. That they were not created by, but emanated
(53&2) from, the En Soph ; the difference between creation and
emanation being, that in the former a diminution of strength
takes place, whilst in the latter this is not the case.” II. That
they form among themselves, and with the En Soph, a strict
unity, and simply represent different aspects of one and the
same being, just as the different rays which proceed from the
light, and which appear different things to the eye, form only
different manifestations of one and the same light. IIL
That since they simply differ from each other as the different
colours of the same light, all the ten emanations alike partake
of the perfections of the En Soph ; and IV, that, as emana-
tions from the Infinite, the Sephiroth are infinite and perfect
like the En Soph, and yet constitute the first finite things.?
They are infinite and perfect when ¢the En Soph imparts his
fulness to them, and finite and imperfect when the fulness is
withdrawn from them, so that in this respect these ten
Sephiroth exactly correspond to the double nature of Christ,—
his finite and imperfect human nature and his infinite and
perfect divine nature.

In their totality and unity these ten Sephiroth are not only
denominated the world of Sephiroth (MDD D5W) and
the world of Emanations (ﬂ15'32~§ D5'LV), but represent
and are called the Primordial or Archetypal Man (DN
WP = mpwrdyovoc), and the Heavenly Man (nxb’y DIN).
In the figure, the Crown (VD) is the head ; Wisdom (FW2I77),
the brains; and Intelligence (M2'3), which unites the two and

NI PTRT MPERT D 00 ¢ TTAM Tornn o pheuw mea B 7
sor, Commentary on the ten Sephiroth, 2 b; 4 a.
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produces the first triad, is the heart or the understanding—
thus forming the head. The fourth and fifth Sephiroth, i.e.,
Mercy (DM} and Justice (D), are the two arms of the
Lord, the former the right arm and the latter the left, one
distributmg life and the other death. And the sixth Sephira,
Beauty (N7IN3N), which unites these two opposites and
produces the second triad, is tkhe chest; whilst the seventh
and eighth Sepliroth,—i.e., Firmness (M3)) and Splendour
(M), of the third triad,—are the two leys ; and Foundation
(MDY), the ninth Seplkira, represents the genital organs,
since it denotes the basis and source of all things. Thus
it is said “ Every thing will return to its origin just as it
proceeded from it. All marrow, all sap, and all power are
congregated in this spot. Hence all powers which exist
originate through the genital organs.” (Sokar, iii, 296 a.)
Kingdom (M1251), the tenth Seplira, represents the harmony
of the whole Archetypal Man. The following is the archetypal
figure of the ten Sepliroth.

It is this form which the prophet FEzekiel saw in the
mysterious chariot, and of which the earthly man is a faint
copy. Moreover, these Sephirsth, as we have already re-
marked, created the world and all things therein according to
their own archetype or in the likeness and similitude of the
Heavenly Man or the World of Emanations. But, before
we propound the Kabbalistic doctrine of the creation of the
world, it is necessary to describe a second mode in which the
trinity of triads in the Sephiroth is represented, and to
mention the appellations and offices of the respective triads.

Now in looking at the Sepkiroth which constitute the first
triad, it will be seen that they represent the intellect ; hence
this triad is called tZe Intellectual World (530 D).
The second triad, again, represents moral qualities ; hence
1t is designated the moral or Sensuous World (M D‘?W) :
whilst the third triad represents power and stability, and

99

hence is designated the Material World (Y2LYIN o).
These three aspects in which the £n Sopk manifested himself
are called the Faces (YDIN and 128D = mpdawmor, the two
words are 1dentical, the former being pure Aramaic, and the
latter from the Greek). In the arrangement of this trinity
of triads, so as to produce what is called the Kabbalistic
tree, denominated the Tree of Life (D™VYY), or simply the
Tree (15’&), the first triad is placed above, the second and
third are placed below, in such a manner that the three
masculine Sephirot/ are on the right, the three feminine on
the left, whilst the four uniting Sephiroth occupy the centre,
as shown in the following diagrams;—
L
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The three Sephiroth on the right, representing the principle
of mercy (707), are called the Pillar of Mercy (N1 NID
0T RTDY); the three on the left, representing the
principle of rigour (), are denominated the Pillar of
Judgment (IMTT RTMY RONDYT NRMD) ; whilst the four
Sephiroth in the centre, representing mildness (own9),
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are called the Middle Pillar (NDYWIDRT RMDY).  Each
Sephira composing this trinity of triads is, as it were, a trinity
in itself. I, It has its own absolute character; II, It receives
from above; and III, It communicates to what is below it.
Hence the remark, “Just as the Sacred Aged is represented
by the number three, so are all the other lights (Sephiroth)
of a threefold nature.” (Solkar, iii, 288 &.) Within this
trinity in each unit and trinity of triads there is a trinity of
units, which must be explained before we can propound the
Kabbalistic view of the cosmogony.

We have seen that three of the Sepliroth constitute uniting
links between three pairs of opposites, and by this means
produce three triads, respectively denominated the Intellectual
World, the Sensuous or Moral World, and the Material World,
and that these three uniting Sephiroth, together with the one
which unites the whole into a common unity, form what is
called the Middle Pillar of the Kabbalistic tree. Now from
the important position they thus occupy, these Sephiroth are
synecdochically used to represent the worlds which by their
uniting potency they respectively yield. Hence the Sephira,
CrowN (ND), from which the Sephiroth, Wispom (F12I7)
and INTELLIGENCE (f1)'1), emanated, and by which they are
also united, thus yielding the Intellectual World, is by itself
used to designate the Intellectual World (PALIDN oow).
Its own names, however, are not changed in this capacity,
and it still continues to be designated by the several appel-
Jations mentioned in the description of the first Seplkira.
The sixth Sephira, called BEauTy (NINRBN), which unites
Sephiroth IV (D, Lore) and V (MD, Justice), thus yield-
ing the Sensuous World, is by itself used to denote the
Sensuous World, and in this capacity is called tke Sacred
King (NOMIP RO9D), or simply the King (NI)D); whilst
the Sephira called KingpoM (MI), which unites the
whole Sephiroth, is here used to represent the Material World,
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instead of the ninth Sepkira, called Founpation (D), and
is in this capacity denominated the Queen (RNI5D) or the
Matron (RD'MIBMD). Thus we obtain within the trinity
of triads a higher trinity of units,—viz., the Crown (ONJ),
Beauty (NINDN), and Kingdom (nD'?D),———which represents
the potencies of all the Sepliroti.

II. The Creation or the Kabbalistic Cosmogony.

Having arrived at the highest trinity which comprises all
the Sephiroth, and which consists of the Crown, the King,
and tke Queen, we shall be able to enter into the cosmogony
of the Kabbalah. Now, it is not tke En Soph who created
the world, but this trinity, as represented in the combination
of the Sephiroth; or rather the creation has arisen from the
conjunction of the emanations. The world was born from the
union of the crowned King and Queen ; or, according to the
language of the Kabbalah, these opposite sexes of royalty, who
emanated from the £z Sopk, produced the universe in their own
image. Worlds, we are told, were indeed created before ever
the King and Queen or the Sephiroth gave birth to the present
state of things, but they could not continue, and necessarily
perished, because the Zn Sophk had not yet assumed this
human form in its completeness, which not only implies a
moral and intellectual nature, but, as conditions of develop-
ment, procreation, and continuance, also comprises sexual
opposites.  This creation, which aborted and which has
been succeeded by the present order of things, is indicated in
Gen. xxxvi, 31 —40. The kings of Edom, or the old kings
as they are also denominated, who are here said to have
reigned before the monarchs of Israel, and are mentioned as
having died one after the other, are those primordial worlds
which were successively convulsed and destroyed ; whilst the
sovereigns of Israel denote the King and Queen who emanated
from the E'n Soph, and who have given birth to and perpetuate
the present world. Thus we are told :—
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“ Before the Aged of the Aged, the Concealed of the Con-
cealed, expanded into the form of King, the Crown of Crowns
[i.e. the first Sepkira], there was neither beginning nor end.
He hewed and incised forms and figures into it [z.e. the
crown] in the following manner :—He spread before him a
cover, and carved therein kings [7.e. worlds], and marked out
their limits and forms, but they could not preserve themselves.
Therefore it is written, ‘ These are the kings that reigned
in the land of Edom before there reigned any king over
the children of Israel.” (Gen. xxxvi, 31l.) This refers to
the primordial kings and primordial Israel. All these were
imperfect : he therefore removed them and let them vanish,
till he finally descended himself to this cover and assumed &
form.” (Idra Rabba, Sokar, iii, 148 a.)

This important fact that worlds were created and destroyed
prior to the present creation is again and again reiterated in
the Sohar® These worlds are compared with sparks which
fly out from a red hot iron beaten by a hammer, and which
are extinguished according to the distance they are removed
from the burning mass. ‘‘ There were old worlds,” the Sokar
tells us, “ which perished as soon as they came into existence :
were formless, and they were called sparks. Thus the smith
when hammering the iron, lets the svarks fly in all directions.
These sparks are the primordial worlds, which could not
continue, because the Sacred Aged had not as yet assumed
his form [of opposite sexes—the King and Queen], and the
master was not yet at his work.” (Idra Suta, Sohar, iii, 292 8.)
But since nothing can be annihilated—‘ Nothing perisheth
in this world, not even the breath which issues from the

9 The notion, however, that worlds were created and destroyed prior to the
present creation, was propounded in the Midrash long before the existence of
the Kabbalah. Thus on the verse, ‘“ And God saw everything that he had
maude, and behold it was very good ” (Gen. i, 31), R. Abahu submits ¥71an VN
77 R VR OR RO TP T DN NM 1M MNP MM T TR 0D
%I N P S PO from this we see that the Holy One, blessed be he, had
successively created and destroyed sundry worlds before he created the present
world, and when he created the present world he said, this pleases me, the previous
ones did not please me,  (Bereshith Rabbas, section or Parsha ix.)

H
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mouth, for this, like everything else, has its place and des-
tination, and the Holy One, blessed be his name! turns it
into his service ;" (Sokar, ii, 110 4.)—these worlds could not
be absolutely destroyed. Hence when the question is asked
—‘Why were these primordial worlds destroyed ?’ the reply
is given—‘‘Because the Man, represented by the ten Sephiroth,
was not as yet. The human form contains every thing, and
as it did not as yet exist, the worlds were destroyed.” It is
added, *“ Still when it is said thatthey perished, it is only
meant thereby that they lacked the true form, till the human
form came into being, in which all things are comprised, and
which also contains all those forms. Hence, though the
Scripture ascribes death (NY2") to the kings of Edom, it only
denotes a sinking down from their dignity, 7.e., the worlds up to
that time did not answer to the Divine idea, since they had
not as yet the perfect form of which they were capable.”
(Idra Rabba, Sohar, iii, 185 b.)

It was therefore after the destruction of previous worlds,
and aiter the £n Soph or the Boundless assumed the Sephiric
form, that the present world was created. “The Holy One,
blessed be he, created and destroyed several worlds before the
present one was made, and when this last work was nigh com-
pletion, all the things of this world, all the creatures of the
universe, in whatever age they were to exist, before ever they
entered into this world, were present before God in their true
form. Thus are the words of Ecclesiastes to be understood
‘ What was, shall be, and what has been done, shall be done.””
( Sohar, iii, 61 &.) ‘ The lower world is made after the
pattern of the upper world; every thing which exists in the
upper world is to be found as it were in a copy upon earth ; still
the whole is one.” (1bid ii, 20 a.)

This world, however, is not a creation ex nikilo, but is
simply an immanent offspring and the image of the King and
Queen, or, in other words, a farther expansion or evolution of
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the Sephiroth which are the emanations of the En Soph. This
is expressed in the Sokar in the following passage—* The
indivisible point [the Absolute], who has no limit, and who
cannot be comprehended because of his purity and brightness,
expanded from without, and formed a brightness which served
a3 a covering to the indivisible point, yet it too could not be
viewed in consequence of its immeasurable light. It too
expanded from without, and this expansion was its garment.
Thus everything originated through a constant upheaving agi-
tation, and thus finally the world originated.” (Sokar,1,20a.)
The universe therefore is an immanent emanation from tke
Sephiroth, and reveals and makes visible the Boundless and
the Concealed of the Concealed. And though it exhibits the
Deity in less splendour than its parents the Sephiroth, because
it is further removed from the primordial source of light, yet,
as it is God manifested, all the multifarious forms in the
world point out the unity which they represent; and nothing
in it can be destroyed, but everything must return to the
source whence it emanated. Hence it is said that “ all things
of which this world consists, spirit as well as body, will return
to their principal, and the root from which they proceeded.”
(Sohar, ii, 218 b.) “ He is the beginning and end of all the
degrees in the creation. All these degrees are stamped with
his seal, and he cannot be otherwise described than by the
unity. He is one, notwithstanding the innumerable forms
which are in him.” ([éid 1, 21 a.)

Now these Sephiroth, or the World of Emanations (29

,m%xx), or the dtzilatic World, gave birth to three worlds

in the following order :—From the conjunction of the Kine
and QUEEN (d.e., the ten Sephiroth) proceeded—I. The World
of Creation, or the Briatic World (MNMIN D'?W), also
called The Throne (R'DMNI), which is the abode of pure
spirits, and which, like its parents, consists of ten Sephiroth,
or Emanations. The Briatic World, again, gave rise to,
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II. The World of Formation, or the Jetziratic World
(MR D‘?W), which is the habitation of the angels, and also
consists of ten Sephiroth ; whilst the Jetziratic World, again,
sent forth, III. The World of Action, or the Assiatic World
(Mmorn D’?W), also called the World of Keliphoth (Dbu’
1'\15’5P.‘!), which contains the Spheres (D’5,J5J) and matter,
and is the residence of the Prince of Darkness and his legions.
Or, as the Sohar describes it—*“ After the Sephiroth, and for
their use, God made the Throne (i.e., the World of Creation),
with four legs and six steps, thus making ten (i.e., the decade
of Sephiroth which each world has). . . . For this Throne
and its service he formed the ten Angelic hosts (i.e., the
World of Formation), Malachim, Arelim, Chajoth, Ophanim,
Chashmalim, Elim, Elokim, Benei FElohim, Ishim, and
Seraphim (5% DODWN DUDIR MM DONIR DR
DR DWR DYON 22 D’H‘JN), and for their service,
again, he made Samaél and his legions (i.e., the World of
Action), who are, as it were, the clouds upon which the angels
ride in their descent on the earth, and serve, as it were, for
their horses. Hence it is written—° Behold the Lord rideth
upon aswift cloud, and shall come into Egypt.’” (Isa. xix, 1.)
(Sohkar ii, 43 a.) There are, therefore, four worlds, each of
which has a separate Sephiric system, consisting of a decade
of emanations. I. The dtzilatic Worlid, called alternately
the World of Emanations (J'H'?’BN oow), the Image (NIPM
= eaxiv with = prefixed), and ¢he Heavenly Man (BIN
ﬂR'?}?), which, by virtue of its being a direct emanation
from God and most intimately allied with the Deity, is
perfect and immutable. II. The Briatic World, called the
World of Creation (TTRYN1T D5W) and the Throne (R'DD),
which is the immediate emanation of the former, and whose
ten Sephiroth, being further removed from the En Soph, are
of a more limited and circumscribed potency, though the
substances they comprise are of the purest nature and without
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any admixture of matter. III. The Jetziratic World, called the
World of Formation (M3 DY) and the Worid of Angels
(R’DRLM‘J), which proceeded from the former world, and
whose ten Sephiroth, though of a still less refined substance
than the former, because further removed from the primordial
source, are still without matter. It is in this angelic world
where those intelligent and uncorporeal beings reside, who are
wrapped in a luminous garment, and who assume-a sensuous
form when they appear to man. And IV. The dssiatic World,
called the World of Action (YWY DY) and the World of
Matter (ﬂ?E)"?Pﬂ D‘?W) which emanated from the preceding
world, the ten Sephiroth of which are made up of the grosser
elements of all the former three worlds, and which has sunk
down in consequence of its materiality and heaviness.  Its
substances consist of matter limited by space and perceptible
to the senses in a multiplicity of forms. It is subject to
constant changes, generations, and corruptions, and is the
abode of the Evil Spirit.

Before leaving this doctrine about the creation and the
relationship of the Supreme Being to the universe, we must
reiterate two things. 1. Though the trinity of the Sephiroth
gave birth to the universe, or, in other words, is an evolution
of the emanations, and is thus a further expansion of the
Deity itself, it must not be supposed that the Kabbalists
believe in & Trinity in our sense of the word. Their view on
this subject will best be understood from the following
remark in the Sohar—‘ Whoso wishes to have au insight into
the sacred unity, let him counsider a flame rising from a burn-
ing coal or a burning lamp. He will see first a twofold
light, a bright white and a black or blue light; the white
light is above, and ascends in a direct light, whilst the blue
or dark light is delow, and seems as the chair of the former,
yet both are so intimately connected together that they con-
stitute only one flame. The seat, however, formed by the
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blue or dark light, is again connected with the burning
matter which is wnder it again. The white light never
changes its colour, it always remains white; but various
shades are observed in the lower light, whilst the lowest
light, moreover, takes two directions—above it is connected
with the white light, and below with the burning matter.
Now this is constantly consuming itself, and perpetually
u.scends to the upper light, and thus everything merges into a
single unity (7 NTA WPAR RO Sokar, i, 51 a).10
And» II. The creation, or the universe, is simply the gzmnént
of God woven from the Deity’s own substance ; or, as Spinoza
expresses it, God is the immanent basis of the universe. For
although, to reveal himself to us, the Concealed of all the
Concealed sent forth the ten emanations called the Form of
God, Form of the Heavenly Man, vet since even this
luminous form was too dazzling for our vision, it had to
assume another form, or had to put on another garment which
c?ns1sts of the universe. The universe, therefore, or the
visible world, is a further expansion of the Divine Substance
and is called in the Kabbalah “ the Garment of God.” Thus;
we are told, “ when the Concealed of all the C(;ncealed wanted
to reveal himself, he first made a point [7.e. the first Sephira]
shaped it into a sacred form [Z.e. the totality of zke Sepln'rotb]’
and covered it with a rich and splendid garment that is the;
world.” (Sokar,i, 2 a).

II1. The Creation of Angels and Men.

The different worlds which successively emanated from the
En Soph and from each other, and which sustain the relation-
ship to the Deity of first, second, third, and fourth generations,
are,. with the exception of the first (z.e., the World of Ema-’
nations), inhabited by spiritual beings of various grades.

10 The question, bowever, about the doctri i

tion, bo T, octrine of the Trinity i
of the Suhm" will be discussed more amply in the sequel wlyl'elrl: ‘::eheslilgissages
out the relation of the Kabbalah to Christianity. ’ point
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« God animated every part of the firmament with & separate
spirit, and forthwith all the heavenly hosts were before him.
This is meant by the Psalmist, when he says (Ps. xxxiil, 6),
¢ By the breath of his mouth were made all their hosts.””
(Sohar, iii, 68 a.) These angels consist of two kinds—good
and bad ; they have their respective princes, and occupy the
three habitable worlds in the following order. * As has already
been remarked, the first world, or the Archetypal Man, in whose
image everything is formed, is occupied by no one else. The
angel METATRON (PIWBD) occupies the second or the Briatic
World (M3 D), which is the first habitable world ; he
alone constitutes the world of pure spirits. He is the garment
of MV i.e., the visible manifestation of the Deity ; his name
is numerically equivalent to that of the Lord. (Sokar, ii,
231 @.) He governs the visible world, preserves the unity,
harmony, and the revolutions of all the spheres, planets and
heavenly bodies, and is the Captain of the myriads of the an-
gelic hosts" who people the second habitable or the Jetziratic

11 The Kabbalistic description of Metatron is taken from the Jewish angelology
of & much older date than this theosophy. Thus Ben Asai and Ben Soma already
regard the divine voice, the Aéyoe (DR ) as Metatron. (Beresh. Rab., Parsha v.)
He is called the Great Teacher, the Teacher of Teachers (31 NED), and it
is for this reason that Enoch, who walked in close communion with God, and
taught mankind by his holy example, is said by the Chaldee paraphrase of
Jonathan b. Uzziel, to ¢ have received the name Metatron, the Great Teacher’
after he was transplanted. (Gen. v, 24.) Metatron, MOTEOVET, is the Presence
Angel (Dpn W), the Angel of the Lord that was sent to g0 before Israel
(Exod. xxiii, 21); he is the visible manifestation of the Deity, for in him is the
name of the Lord, i.c., his name and that of the Deity are identical, inasmuch as
they are of the same numerical value (viz.:—Tp and nTLHD are the same
according to the exegetical rule called Gematria, » 10 + 14 + w300=314;

50 416 + 1200 + 9 + 09 + n 40=314. See Rashi on Exod. xxiii, 21,
D RNENIY PITED 27 DY WWD PIEED M or o and Sanhedrim 38 b).
So exalted is Metatron’s position in the ancient Jewish angelology, that we are
told that when Elisha b. Abaja, also called Acher, saw this angel who occupies
the first position after the Deity, he exclaimed, * Peradventure, but far be it, there
are two Supreme Powers' (j77 0y N0 o on o Talmud, Chagiga, 15 a).
The etymology of preen is greatly disputed ; but there is no doubt that it is to be
derived from METATOR, messenger, outrider, way maker, as has been shown by
Elins Levitn, and is maintained by Cassel (Ersch und Gruber's Encyklopddie,
section ii, vol. xxvii, s. v.; JUDEN, p. 40}, nate 84). Sachs (Beitrige zur Sprach-
wund Alterthumsforschuny, vol. i, Berlin 1852, p. 108) rightly remarks that this
etymology is fixed by the passage from Siphra, quoted in K«lphter-T’a-Phera('h,
e x, po 34 b SR PR 5 R TEnY IMTEN TP 143p0 Yo 18R the finger of
God was the messenger or guide to Mases, and showed him all the land of Israel.
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World (7718 D5W), and who are divided into ten ranks,
answering to the zen Sephiroth. FEach of these angels is set
over a different part of the universe. One has the control of
one sphere, another of another heavenly body; one angel has
charge of the sun, another of the moon, another of the earth,
another of the sea, another of the fire, another of the wind,
another of the light, another of the seasons, &c. &c.; and
these angels derive their names from the heavenly bodies they
respectively guard. Hence one is called Venus (73), one
Mars (DYIND), one the substance of Heaven (Dwn oY),
one the angel of light (‘7&")'\&), and another the angel of
fire (5&"\13,) (Comp. Sohar i, 42, &c.) The demons, con-
stituting the second class of angels, which are the grossest and
most deficient of all forms, and are the shells (ﬂ’B”?P) of being,
inhabit the third habitable or Assiatic World (TY’VDVD‘?W).
They, too, form ten degrees, answering to the decade of Sephi-
roth, in which darkness and impurity increase with the descent
of each degree. Thus the two first degrees are nothing more
than the absence of all visible form and organisation, which
the Mosaic cosmology describes in the words %139 Y19 before
the hexahemeron, and which the Septuagint renders by é&dparoc
xai akaraoketaoroc. The third degree is the abode of the dark-

ness which the book of Genesis describes as having in the
beginning covered the face of the earth. Whereupon follow
seven infernal halls (3'1753";‘1 YaV) = HELLs, occupied by the

demons, which are the incarnation of all human vices, and
which torture those poor deluded beings who suffered them-
selves to be led astray in this world. These seven infernal
halls are subdivided into endless compartments, so as to
The termination ] has been appended to TBvn to obtain the same numerical value,
as “Tw. The derivation of it from peTa Jpovoc, because this angel is imme-
diately under the divine throne (N"0™3), which is maintained by Frank (Kabbala,
p. 43), Graetz (Gnosticismus, p. 44) and others, has been shown by Frankel
(Zeitschrift, 1846. vol. iii, p. 113), and Cassel (Ersch und Gruber's Encyklop.

section ii, vol. xxvii, p. 41), to be both contrary to the form of the word and to
the description of Metatron,
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afford a separate chamber of torture for every species of sin.
The prince of this region of darkness, who is called Satan in
the Bible, is denominated by the Kabbalal, Samaél (5}32_@?)
== angel of poison or of death. He is the same evil spirit,
Satan, the serpent, who seduced Eve.'* He has a wife, called
the Harlot or the Woman of Whoredom (D'M31NWR), but
they are both generally represented as united in the one name
of the Beast (RY1. Comp. Sokar, ii, 255—259, with i, 85 8.)

The whole universe, however, was incomplete, and did not
receive its finishing stroke till man weas formed, who is
the acme of the creation, and the microcosm uniting in
himself the totality of beings. The HEAVENLY Abam
(ve., the ten Sephiroth), who emanated from the highest
primordial obscurity (i.e., the En Soph), created the EARTHLY
Apam.”  (Sohar, 1i, 70 b.) ‘“Man is both the import and
the highest degree of creation, for which reason he was
formed on the sixth day. As soon as msn was created,
everything was complete, including the upper and nether
worlds, for everything is comprised in man. He unites in
himself all forms.” (Sokar, iii, 48 @.)® Man was created
with faculties and features far transcending those of the
angels. The bodies of the protoplasts were not of that gross
matter which constitutes cur bodies. Adam and Eve, before
the fall, were wrapped in that luminous ethereal substance in
which the celestial spirits are clad, and which is neither sub-
ject to want nor to sensual desires. They were envied by the
angels of the highest rank. The fall, however, changed it
all, as we are told in the following passage— When Adam

12 The view that the serpent which seduced the protoplasts is identical with
Satan is not peculinr to the Kabbalah. It is stato;d in the Talmud in almost
the same words fMY ITOY T RN ROINDI NN RaneRankte-aRanBanin- i)
oY TW ey the evil spirit, Satan, and the angel of death, are the same. It

is propounded in the Boraitha that he descends and seduces ; he then ascends and
accuses, and then comes down again and kills. Baba Bathra, 16 a.
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dwelled in the garden of Eden, he was dressed in the celestial
garment, which is a garment of heavenly light. But when
he was expelled from the garden of Eden, and became subject
to the wants of this world, what is written ? ‘The Lord God
made coats of skins unto Adam and to his wife, and clothed
them’ (Gen. iii, 21) ; for prior to this they had garments of
light—Ilight of that light which was used in the garden of
Eden.” (Sohar, ii, 229 6.) The garments of skin, therefore,
mean our present body, which was given to our first parents
in order to adapt them to the changes which the fall intro-
duced.

But even in the present form, the righteous are above
the angels,'* and every man is still the microcosm, and
every member of his body corresponds to a constituent
part of the visible universe.  ““ What is man? Is he
simply skin, flesh, bones, and veins? No! That which
constitutes the real man is the soul, and those things which
are called the skin, the flesh, the bones, and the veins, all
these are merely a garment, they are simply the clothes of
the man, but not the man himself. When man departs, he
puts off these garments wherewith the son of man is clothed.
Yet are all these bones and sinews formed in the secret of the
highest wisdom, after the heavenly image. The skin repre-
sents the firmament, which extends everywhere, and covers
everything like a garment—as it is written, ¢ Who stretchest

out the heavens like a curtain.’ (Ps.oclv,2) . . . The
flesh represents the deteriorated part of the world; . . the
bones and the veins represent the heavenly chariot, the inner
powers, the servants of God. . . . DBut these are the

14 That the righteous are greater than the angels is already propounded in the
Talmud (M0 D800 0 P 053 Sankedrim 93 «) 5 and it is asserted that
no one angel can do two things (MM *Nw MW TN TR PR Bereshith Rubba,
section 1), for which reason three angels had to be sent, one to announce to
Sarai the birth of Isaac, the other to destroy Sod:m and Gomorral, and the
third to save Lot and his family ; whilst & man can perform several duties. The
superiority of man over angels is also asserted in the New Testawent. (1 Cor. vi, 3.)
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outer garments, for in the inward part is the deep mystery of
the heavenly man. Everything here below, as above, is
mysterious. Therefore it is written—* God created man in
his own image, in the image of God created he him’ (Gen.
i, 27) ; repeating the word God twice, one for the man and
the other for the woman. The mystery of the earthly man is
after the mystery of the Heavenly Man. And just as we see
in the firmament above, covering all things, different signs
which are formed of the stars and planets, and which contain
secret things and profound mysteries, studied by those who
are wise and expert in these signs; so there are in the skin,
which is the cover of the body of the son of man, and which
is like the sky that covers all things, signs and features which
are the stars and planets of the skin, indicating secret things
and profound mysteries, whereby the wise are attracted, who
understand to read the mysteries in the human face.” (Sokar,
ii, 76 @.) He is still the presence of God upon earth (RN1IY
7INNN), and the very form of the body depicts the Tetra-
grammaton, the most sacred name Jehovah (7M*). Thus the
head is the form of the ¥, the arms and the shoulders are like
the 11, the breast represents the form of the ), whilst the two
legs with the back represent the form of the second il.
(Sokar, ii, 42 a.)'

The souls of all these epitomes of the universe are pre-exis-
tent in the World of Emanations,'® and are without exception

15 The Karmarthi, who interpreted the precepts of Islamism allegorically, also
maintained that the human body represents the letters in the name of God.
When standing the bnman body represents an Elif, when kneeling a Ldm, and
when prostrated on the ground a Hé, so that the body is like a book in which
may be read the name ALLaR. De Sacy, Introduction & I Exposé de la Religion
des Druzes, pp. 86, 87.  Comp. Frank, Die Kabbala, p. 32.

16 Tbe pre-existence of the human souls in the celestial regions was believed
by the Jews before the Kabbalah came into vogue. We find this doctrine in the
Book of Wisdom (viii, 20); in Josephus, where we are told that the Essenes
believed ¢ that souls were immortal, and that they descended from the pure air,
ovpmhiceofar Homep elpkraic Toi¢ odpaont, to be chained to bodies’ (de Bell.
Jud. ii, 12); by Philo, who says * the air was full of them, and that those which
were nearest the earth xariaow ikéeOnoopivar cdpact Qvyroig, descending to
be tied to mortat bodies, rakwdpopotor avdg, return back to bodies, being
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destined to inhabit human bodies, and pursue their course
upon earth for a certain number of years. Hence we are told
that, “ When the Holy One, blessed be his name, wished to
create the world, the universe was before him in idea. He
then formed all the souls which are destined for the whole
human race. All were minutely before him in the same form
which they were to assume iu the human body. He looked
at each one of them ; and there were some among them which
would corrupt their way upon the earth.” (Sokar, i, 96 &).
Like the Sephiroth from which it emanates, every soul
has ten potencies, which are subdivided into a trinity of
triads, and are respectively represented by (I) The Spirit,
(MAY]), which is the highest degree of being, and which
both corresponds to and is operated upon by THE CrOwN
(N2), representing the highest triad in the Sephiroth,
called the Intellectual World ; (II) The Soul (F19),
which is the seat of good and evil, as well as the moral
quelities, and which both corresponds to and is operated
upon by BrauTy (NNBN), representing the second triad
in the Sephiroth, called the Moral World; and (III) Ze
Cruder Spirit (U9)), which is immediately connected with
the body, is the direct cause of its lower functions, instinets,
and animal life, and which both corresponds to and is operated
upon by Founpation (MDY), representing the third triad
in the Sephiroth, called the Material World.

In its original state each soul is androgynous, and is
separated into male and female when it descends on earth to
be borne in a human body. We have seen that the souls of
desirous to live in them.’ (De Gignat.p. 222, C.; De Somniis, p. 455, D. Comp,
Arnaid on the Book of Wisdom, viii, 20, and Whitby on John ix, 2., where
these quotations and others are given); and in the Talmud where it is declared
that the human souls which are to be born (PMwanm 77NDW MDWN MMA), have
their abode in the seventh heaven (Chagiga, 12 b); that they leave gradually
the storehouse of souls to people this earth (3w MR 9 YW 1 Jebamoth,
62; Aboda Sara,’; Nidda, 13); and that the Holy One, blessed be he, took

counsel with them when he was about to create the world oo PP v jowen
DY M 8O apn (Bereshith Rabba, section viii).
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the righteous, in the world of spirits, are superior in dignity
to the heavenly powers and the ministering angels. It might,
therefore, be asked why do these souls leave such an abode
of bliss, and come into this vale of tears to dwell in tabernacles
of clay 7 The only reply to be given is that these happy souls
have no choice in the matter. Indeed we are told that the
soul, before assuming a human body, addresses God—¢ Lord
of the Universe ! I am happy in this world, and do not wish
to go into another world, where I shall be a bond-maid, and
be exposed to all kinds of pollutions.” (Sokar, ii, 96.)'” And
can you wonder at this pitiful ejaculation? Should your
philanthropic feelings and your convictions that our heavenly
Father ordains all things for the good of his children, impel you
to ask that an explanation of this mystery might graciously
be vouchsafed to you in order to temper your compassion and
calm your faith, then take this parable. ‘A son was born to
a King; he sends him to the country, there to be nursed and
brought up till he is grown up, and instructed in the ceremonies
and usages of the royal palace. When the King hears that
the education of his son is finished, what does his fatherly love
impel him to do ? For his son’s sake he sends for the Queen
his mother, conducts him into the palace and makes merry
with him all day. Thus the Holy One, blessed be he, has s
son with the Queen : this is the heavenly and sacred soul.
He sends him into the country, that is into this world, therein
to grow up and to learn the customs of the court. When the
King hears that this his son has grown up in the country, and
that it is time to bring him into the palace, what does his
love for his son impel him to do? He sends, for his sake,

17 The notion about the reluctance of the soul to enter into this world is also
not peculiar to the Kabbalah. The most ancient tract of the Mishna thus speaks
of the soul: ‘“ Aguinst thy will thou becomest an embryo, and against thy will
thon art born " (T2 fma D Y e N T2 5w Aboth, iv. 20); on which
Bartenora, in his commentary, remarks: “ The soul does not wish to quit the
pure abode of the curtain which encloses the Holy of Holies,”
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for the Queen and conducts him to the palace.” (Sokar, i,
245 b.)

As has already been remarked, the human soul, before it
descends into the world, is androgynous, or in other words,
consists of two component parts, each of which comprises
all the elements of our spiritual nature. Thus the Solkar
tells us—* Each soul and spirit, prior to its entering into this
world, consists of a male and female united into one being.
When it descends on this earth the two parts separate and
animate two different bodies. At the time of marriage, the
Holy One, blessed be he, who knows all souls and spirits,
unites them again as they were before, and they again consti-
tute one body and one soul, forming as it were the right and
left of one individual ; therefore < There is nothing new under
the sun.” (Ecl.1,9.) . . . . This union, however, is
influenced by the deeds of the man and by the ways in which
he walks. If the man is pure and his conduct is pleasing in
the sight of God, he is united with that female part of his
soul which was his component part prior to his b rth.”
(Sohar, i, 91 5.)'® The soul carries her knowledge with her
to the earth, so that ‘“ every thing which she learns here below
she knew already, before she -entered into this world.” (I4id.,
iii, 61 &.)

Since the form of the body as well as the soul, is made
after the image of the Heavenly Man, a figure of the forth-
coming body which is to clothe the newly descending soul, is
sent down from the celestial regions, to hover over the couch
of the husband and wife when they copulate, in order that the
conception may be formed according to this model. ‘At
NIDD NVTTTRT ptmnm N I\!ﬂﬂﬁW RIPN I 75’53 b ol JKaial-2h Tm'\ NPR = 18
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connubial intercourse on earth, the Holy One, blessed be
he, sends a human form which bears the impress of the
divine stamp. This form is present at intercourse, and if
we were permitted to see it we should perceive over our
heads an image resembling a human face; and it is in this
image that we are formed. As long as this image 1s not
sent by God and does not descend and hover over our
heads, there can be no conception, for it is written—
“And God created man in his own image.”’ (Gen. i, 27.)
This image receives us when we enter the world, it de-
velopes itself with us when we grow, and accompanies us

‘when we depart this life; as it is written—* Surely, man walked

in an image’ (Ps. xxxvii, 5) : and this image is from heaven.
When the souls are to leave their heavenly abode, each soul
separately appears before the Holy King, dressed in a sublime
form, with the features in which it is to appear in this world.
It is from this sublime form that the image proceeds. It is
the third after the soul, and precedes it on the earth; it is
present at the conception, and there is no conception in the
world where this image is not present.” (Sokar, iii, 104 @ 5.)"°

All human countenances are divisible into the four primor-
dial types of faces, which appeared at the mysterious chariot
throne in the vision of the prophet Ezekiel, viz., the face of
man, of the lion, the ox and the eagle. Our faces resemble
these more or less according to the rank which our souls
occupy in the intellectual or moral dominion. “ And phy-
siognomy does not consist in the external lineaments, but in
the features which are mysteriously drawn in us. The features
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in the face change according to the form which is peculiar to
the inward face of the spirit. It is the spirit which produces
all those physiognomical peculiarities known to the wise;
and it is only through the spirit that the features have any
meaning. All those spirits and souls which proceed from
Eden (7.e., the highest wisdom) have a peculiar form, which is
reflected in the face.” (Sokar, 11, 78 b.) The face thus
lighted up by the peculiar spirit inhabiting the body, is the
mirror of the soul ; and the formation of the head indicates
the character and temper of the man. An arched forehead
is a sign of a cheerful and profound spirit, as well as of a
distinguished intellect ; a broad but flat forehead indicates
foolishness ‘and silliness; whilst a forehead which is flat,
compressed on the sides and spiral, betokens narrowness
of mind and vanity. (Comp. Sokar, ii, 71 3, 75 a.)

As a necessary condition of free existence and of moral
being, the souls are endowed by the Deity, from the very
beginning, with the power of adhering in close proximity to
the primordial source of infinite light from which they
emanated, and of alienating themselves from that source and
pursuing an independent and opposite course. Hence,
Simon ben Jochai said, ‘“If the Holy One, blessed be he,
had not put within us both the good and the evil desire,
which are denominated light and darkness, the created man
would have neither virtue nor vice. For this reason it is
written—‘ Behold, I have set before thee this day life and
good, and death and evil” (Deut. xxx, 15.) To this the
disciples replied, Wherefore is all this? Would it not be
better if reward and punishment had not existed at all, since
in that case man would have been incapable of sinning and
of doing evil. He rejoined, It was meet and right that he
should be created as he was created, because the Law was
created for him, wherein are written punishments for the
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wicked and rewards for the righteous; and there would not
have been any reward for the righteous and punishment for
the wicked but for created man.” (Sokar i, 23 a.) So
complete 1s their independence, that souls, even in their pre-
existent state, can and do choose which way they intend to
pursue. ““ All souls which are not guiltless in this world, have
already alienated themselves in heaven from the Holy One,
blessed be he ; they have thrown themselves into an abyss at
their very existence, and have anticipated the time when they
are to descend on earth. . . . . Thus were the souls
before they came into this world.” (Ibid., iii, 61 3.)

IV. The Destiny of Man and the Universe.

As the En Soph constituted man the microcosm, and as
the Deity is reflected in this epitome of the universe more
than in any component part of the creation, all things visible
and invisible are designed to aid him in passing through his
probationary state here below, in gathering that experience
for which his soul has been sent down, and in returning in a
pure state to that source of light from which his soul ema-
nated. This destiny of man—z.e., the reunion with the Deity
from which he emanated—is the constant desire both of God
and man, and is an essential principle of the soul, underlying
its very essence. Discarding that blind power from our
nature, which governs our animal life, which never quits this
earth, and which therefore plays no part in our spiritual being,
the soul possesses two kinds of powers and two sorts of feel-
ings. It has the faculty for that extraordinary prophetical
knowledge, which was vouchsafed to Moses in an exceptional
manner, called the Luminous Mirror (RO N"'I‘?PEJDR =
specularia), and the ordinary knowledge termed the Non-
Luminous Mirror (RO R5T N’ﬁ')PBDR), respectively re-
presented in the earthly Paradise by the Tree of Life and
the Tree of Knowledge of good and evil; and it possesses

1
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the‘higher feeling of love and the lower feeling of fear.? Now
the full fruition of that higher knowledge and of that loftier
feeling of love can only be reaped when the soul returns to
the Indnite Source of Light, and is wrapped in that luminous
garment which the protoplasts forfeited through the fall. Thus
we are told, “ Come and see when the soul reaches that
place which is called the Treasury of Life (™77 NMIY),
she enjoys a bright and luminous mirror (N7137 FINTOPODN),
which receives its light from the highest heaven. The soul
could not bear this light but for the luminous mantle which
she puts on. For just as the soul, when sent to this earth,
puts on an earthly garment to preserve herself here, so she
receives above a shining garment, in order to be able to look
without injury into the mirror whose light proceeds from the
Lord of Light. Moses too could not approach to look into
that higher light which he saw, without putting on such an
ethereal garment ; as it is written—‘ And Moses went into the
midst of the cloud’ (Exod. xxiv, 18), which is to be trans-
lated dy means of the cloud wherewith he wrapped himself as
if dressed in a garment. At that time Moses almost discarded
the whole of his earthly nature ; as it is written,—‘ And Moses
was on the mountain forty days and forty nights* (¢6¢d.) ; and
he thus approached that dark cloud where God is enthroned.
In this wise the departed spirits of the righteous dress them-
selves in the upper regions in luminous garments, to be
able to endure that light which streams from the Lord of
Light.” (Sokar, i, 65 &, 66 a.)

The two feelings of love and fear are designed to aid the
soul in achieving her high destiny, when she shall no more

20 The two kinds of faculties, as well as the two sorts of feelings, are also
mentioned in the Talmud. Thus it is said—* All the prophets looked into the
Nox-LuMiNoUus MirroR, whilst our teacher, Moses, looked into the LuMinous
Mirror.”  (NMHDEDNI YN0 W1 TOM TVND NNO NMYPEDNY 130D DRI D
TN Jebamoth, 49 b). Aund again—'* Also the divine service which is engendered
by fear and not by love, has its merit.” (Jerusalem Berachoth, 44; Babylon
Sota, 22 a.)
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look through the dark glass, but see face to face in the
presence of the Luminous Mirror, by permeating all acts of
obedience and divine worship. And though perfect love,
which is serving God purely out of love, like that higher
knowledge, is to be man’s destiny in heaven, yet the soul may
attain some of it on earth, and endeavour to serve God out of
love and not from fear, as thereby she will have an antepast on
earth of its union with the Deity, which is to be so rapturous
and indissoluble in heaven. “Yet is the service which arises
from fear not to be depreciated, for fear leads to love. It is
true that he who obeys God out of love has attained to the
highest degree, and already belongs to the saints of the world
to come, but it must not be supposed that to worship God
out of fear is no worship. Such a service has also its merit,
though in this case the union of the soul with the Deity is
slight. There is only one degree which is higher than fear :
it is love. In love is the mystery of the divine unity. It is
love which unites the higher and lower degrees together ; it
elevates everything to that position where everything must be
one. This is also the mystery of the words, ¢ Hear O Israel,
the Lord our God is one God."” (Sokar, ii, 216 a.)

Hence it is that these two principles play so important a
part in the devotions and contemplations of the Kabbalists.
Love is made to correspond to MERcy, the fourth Sephira,
whilst Fear is made to answer to Ricour, the fifth Sephira ;
and it is asserted that when these two principles are thoroughly
combined by the righteous in their divine worship and acts of
obedience, the name Jehovah, which comprises these two
principles, and which is now rent in twain by the preponder-
ance of sin and disobedience, will be re-united. Then, and
then only, will all the souls return to the bosom of the Father
of our spirits; then will the restitution of all things take
place, and the earth shall be covered with the knowledge of God
even as the waters cover the sea. This is the reason why the
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Kabbalists utter the following prayer prior to the performance
of any of the commandments : ““ For the re-union of the Holy
One, blessed be his name, and his Shechinah, I do thiz in
love and fear, in fear and love, for the union of the name M
with M into a perfect harmony! I pronounce this in the
name of all Israel ! "2 In order to represent this union to the
senses the words Fear MIR™ and Love AN, are divided, and
so placed above each other that they may be read either
across or down, as follows :—

Ry
MR

When thus fulfilling the commandments the pious not only
enjoy a prelibation of that sublime light which shines in
heaven, and which will serve them as a garment when they
enter into the other world and appear before the Holy One
(Sohkar, ii, 299 b), but become on earth already the habita-
tion of the Sephiroth, and each saint has that Sephira
incarnate in him which corresponds to the virtue he most
cultivates, or to the feature most predominant in his character.
Among the patriarchs, therefore, who were the most ex-
alted in piety, we find that Love, the fourth Sephira, was
incarnate in Abraham ; Ricour, the fifth Sephira, in Isaac ;
MiLp~Ess, the sixth Sephira, in Jacob ; FirMxEss, the
seventh Seplira, in Moses ; SPLENDOUR, the eighth Seplhira,
in Aaron; FounpaTIoN, the ninth Sephira, in Joseph; and
Kinepow, the tenth Sephira, was incarnate in David. Hence
all the righteous who constitute the emanations, of the zen
Sephiroth are divided into three classes corresponding to the
three principles or Pillars exhibited in the Kabbalistic Tree,
viz. :—I. THE PILLAR oF MERcY (T0M), represented by the
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Patriarch Abraham (comp. OrMaNY O Micah, vii, 20 )
II. THE PiLLar ofF JusTIicE (D), represented by Isaac
(comp. PAXY ID Gen. xxxi, 42); and III. TeE MIDDLE
P1LLAR, represented by Jacob (comp. npy*‘) DN Micah vii, 20),
which is the connecting or uniting principle. (Sokar, i, 146 a;
148 4.) It is for this reason that the patriarchs are denomi-
nated the Chariot-throne of the Lord. :
Following the paths of righteousness, the saints on earth
enjoy the protection of heaven in an especial manner, by
virtue of the divine wisdom inherent in them, for they are
able to decipher the signs which God has put in the firmament
to shield them from accidents. * In heaven above, that sur-
rounds the universe, are signs in which the deepest mysteries
are concealed. These signs are constellations and stars, which
are studied and deciphered by the wise.” (Sokar, ii, 76 a.)
Hence the admonition—‘ He who has to start on a journey
very early, should rise at daybreak, look carefully towards the
east, and he will perceive certain signs resembling letters which
pierce through the sky and appear above the horizon. These
shining forms are those of the letters wherewith God created
heaven and earth. Now, if man knows the secret meaning
of the sacred name, consisting of forty-two letters, and medi-
tates on it with becoming devotion and enthusiasm, he will
perceive six Jods (P“TV) in the pure sky, three to the right
and three to the left, as well as three Pavs (1), which hover
about in the heavenly arch. These are the letters of the
priestly benediction (2% N3713). . . . " In the bright
morning he will perceive a pillar towards the west, hanging
perpendicularly over the earthly paradise, and another pillar
hanging over the centre of paradise. This luminous pillar
has the three colours of a purple web : three birds stand on
it, singing in the following manner. The first sings, ‘ Halle-
lujah ! Praise, O ye servants of the Lord, praise the name of
the Lord " (Ps. cxiii, 1) ; the second, ‘ Blessed be the name
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of the Lord from this time forth and for evermore * (ibid. v. 2) ;
and the third, ‘ From the rising of the sun unto the going
down of the same, the Lord’s name is to be praised’ (idid.
v. 3). This is the time when the pious traveller is to offer
up his morning prayer, in order that he may secure heaven’s
blessings and the sublime and divine mercy as his sure guide.”
(Sohar, ii, 130 &.)

Now since it is an absolute condition of the soul to return
to the Infinite Source rom which it emanated, after developing
all those perfections, the germs of which are eternally implanted
in it; and since some souls do not at once develope these
fruits of righteousness, which precludes their immediate re-
union with their Primordial Source, another term of life is
vouchsafed to them, so that they may be able to cultivate
those virtues which they stifled in their former bodily life,
and without which it is impossible for them to return to their
heavenly home. Hence, if the soul, in its first assuming a
human body and sojourn on earth, fails to acquire that ex-
perience for which it descends from heaven, and becomes
contaminated by that which is polluting, it must re-inhabit a
body again and again till it is able to ascend in a purified
state through repeated trials. Thus we are told that® « All
souls are subject to transmigration (N51J5JD 1'NY), and men
do not know the ways of the Holy One, blessed be he; they
do not know that they are brought before the tribunal, both
before they enter into this world and after they quit it, they
are ignorant of the many transmigrations and secret probations
which they have to undergo, and of the number of souls and
spirits which enter into this world, and do not return to the
palace of the Heavenly King. Men do not know how the

ROPYD DD I RYT TN ROTPT TIN KDY M2 YT 8N RO POy prow 9 22

T RE5Y R TR NY TP NI PORY PIDTY T {TY K21 R0V 521 KoY N3 WINPT
RYT T2 ROTD [T POND PINY T PHuba Mmd ¢ NmDY NI SFENT AN15 A PNy
* R NMINDHY PHRY NPT ROYP RITITD PRIN PRPDD P D PR Phne ) T
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souls revolve like a stone which is thrown from a sling;
as it is written—° And the souls of thine enemies them shall he
sling out, as out of the middle of a sling.” (1 Sam., xxv, 29.)
But the time is at hand when these mysteries will be disclosed.”
(Sohar, i, 99 b.)

The transmigration of the soul into another body, however,
is restricted to three times; and if two souls in their third
residence in human bodies are still too weak to resist all
earthly trammels and to acquire the necessary experience, they
are both united and sent into one body, so that they may be
able conjointly to learn that which they were too feeble to do
separately. It sometimes, however, happens that it is the
singleness and isolation of the soul which is the source of
her weakness, and she requires help to pass through her
probation. In that case she chooses for a companion a soul
which has more strength and better fortune. The stronger
of the two then becomes as it were the mother; she carries
the sickly one in her bosom, and nurses her from her own
substance, just as a woman nurses her child. Such an asso-
ciation is therefore called pregnancy (™M21%), because the
stronger soul gives as it were life and substance to the weaker
companion.®

T PIITD KN PYT 85 R0 I POND (05D MO TEANRT 85 ¥ JornR oYy mon
ROWTT ORI D TN TP TIMW WEI AT TOR NNT MO RNEDIRL RN PIDWS (92amm
2w TP IME 53 Y )
23 According to Josephus, the doctrine of the transmigration of souls into
other bodies (perepixworg), was alsobeld by the Pharisees (comp. Antiq. xviii,
1, 3: de Bell. Jud. ii, 8, 14), restricting, however, the metempsychosis to the
righteous. And though the Midrashim and the Talmud are silent about it, yet
from Saadin’s vituperations against it (T™WT DNWID MY DWIN NIRENDT MW AN
FRPOYTN NN DWW DRwm W Emunoth ve-Deoth, vi, 7; viii, 3) there is
no doubt that this doctrine was held among some Jews in the ninth century of
the present era. At all events it is perfectly certain that the Karaite Jews firmly
believed in it ever since the seventh century. (Comp. Frankel, Monatschrift,
x, 177, &e.) St. Jerome assures us that it was also propounded among the early
Christians as an esoteric and traditional doctrine which was entrusted to the
select few, (abscondite quasi in foveis viperarum versari et quasi haeredituario malo
serpere in paucis. Comp. epist. ad Demedriadem); and Origen was convinced
that it was only by means of this doctrine that certain Scriptural narratives, such
as the struggle of Jacob with Esau before their birth, the reference about
Jeremiah when still in his mother's womb, and many others, can possibly be
explained. (wepi dpx@v i, 1, cap. vii; Adver. Celsum, 1, 3,
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As the world, like all other living beings, is a further ex-
pansion of the Deity's own substance, it too must ultimately
share that blessedness which it enjoyed in its first evolution.
This is indicated in the letter 2 with which the history of
the creation begins (i.e. M"WNRI“1), and which is also the first
letter in the word dlessing (M3772).2*  Even the archangel of
wickedness, or the wenomous beast (N'3 R™MM), or Samiiel
(5NDD), as he is called, will be restored to his angelic nature
and name, inasmuch as he too, like all other beings, proceeded
from the same infinite source of all things. The first part
of his name (D), whicb signifies venom, will then be dropped,
and he will retain the second part (5N), which is the common
name of all the angels. This, however, will only take place
at the advent of Messiah. But his coming is retarded by the
very few new souls which enter into the world ; as many of
the old souls which have already inhabited bodies have to re-
enter those bodies which are now born, in consequence of
having polluted themselves in their previous bodily existence,
and the soul of the Messiah, which, like other souls, has its
pre-existence in the world of the Sephiroth, cannot be born
till all human souls have passed through their period of pro-
bation on this earth, because it is to be the last born one at
the end of days. Then the great Jubilee year will commence,
when the whole pleroma of souls (MDWIT IRIN), cleaned and
purified shall return into the bosom of the Infinite Source;
and they shall be in “ the Palace which is situate in the secret
and most elevated part of heaven, and which is called the
Palace of Love (M7 53%71). There the profoundest mys-
teries are; there dwells the Heavenly King, blessed be he,
with the holy souls, and is united with them by a loving kiss.

24 The notion that the creation is a blessing, and that this is indicated in the
first letter, is already propounded in the Midrash, as may be seen from ihe
following remark. The reason why the Law begius with Beth, the second letter
of the Alphabet, and not with 4leph, the first letter, is that the former is the first
letter in the word blessing, while the latter is the first letter in the word accursed,
TR DY RTTD RYYRI MY TN b T 3o ea b (Midrash Rabba, sec. i),

127

(Sokar, 1i, 97 a.) ¢ This kiss is the union of the soul with
the substance from which it emanated.” (Zbid., 1, 168 a.)
Then hell shall disappear ; there shall be no more punishment,
nor temptation, nor sin : life will be an everlasting feast, a
Sabbath without end. Then all souls will be united with the
Highest Soul, and supplement each other in the Holy of
Holies of the Seven Halls (ﬂ153’ﬂ Yav). Everything will
then return to unity and perfection—everything will be united
into one idea, which shall be over, and fill the whole universe.
The basis of this idea, however (Z.e., the light which is con-
cealed in it), will never be fathomed or comprehended; only
the idea itself which emanates from it shall be comprehended.
In that state the creature will not be distinguished from the
Creator, the same idea will illuminate both. Then the soul
will rule the universe like God, and what she shall command
he will execute. (Sokar, 1, 45 a and b.)

V. The Kabbalistic view of the Old Testament, and its
relation to Christianity.

We have already seen that the Kabbalah claims a pre-
Adamite existence, and asserts that its mysteries are covertly
conveyed in the first four books of the Pentateuch. Those
of us who read the Books of Moses, and cannot discover in
them any of the above-mentioned doctrines, will naturally ask
for the principles of exegesis whereby these secrets are de-
duced from or rather introduced into the text. These prin-
ciples are laid down in the following declaration :—“ If the
Law simply consisted of ordinary expressions and narratives,
e. gr., the words of Esau, Hagar, Laban, the ass of Balaam,
or of Balaam himself, why should it be called the Law of
truth, the perfect Law, the true witness of God ? Each
word contains a sublime source, each narrative points not
only to the single instance in question, but also to generals.”
(Sokar, iii, 149 b.) *“ Woe be to the son of man who
says that the Tora (Pentateuch) contains common sayings
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and ordinary narratives.®® For, if this were the case, we
might in the present day compose a code of doctrines from
profane writings which should excite greater respect. If the
Law contains ordinary matter, then there are nobler sentiments
in profane codes. Let us go and make a selection from them,
and we shall be able to compile a far superior code.?® But

29 This view that the mere literal narrative is unworthy of inspiration, and
that it must contain & spiritual meaning concealed under the garment of the
letter, is not peculiar to the Kabbalah. Both the Synagogue and the Church have
maintained the same from time immemorial.  Thus the Talmud already
describes the impious Manasseh, King of Israel, as making himself merry over
the narratives of the Pentatench and ironically asking (2% o o j3 mom
ANYT PIDNY YIRN oY) MR i 200% oY Y IPI RY U3 MR OETT So M o
WY DIRIT RO DO TRR DM 2 '[va 129 ), whether Moses could not
find anything better to relate than that * Loton’s sister was Timna ” (Gen. xxxvi,
22); “ Iimna was the concubine of Eliphaz " (ibid, v. 12); that “ Reuben went
in the days of the wheat harvest, and found mandrakes in the field ” (ibid., xxx,
14), &c., &e. And it is replied that these narratives contain another sense
besides the literal one. (Sanhedrim, 99 b.) Hence the rule (MR Yo M2 9
O35 10w), what happened to the fathers is typical of the children.

26 Origen’s words are almost literally the same—*Si adsideamus litterae et
secundum hoc vel quod Judaeis, vel quud vulgo videtur, accipiammus que in lege
scripta sunt, erubesco dicere et confiteri quia tales leges dederit Deus : videbuntur
enim magis elegantes et ratiouabiles hominum leges, verbi gratia vel Romanoram
vel Atheniensium, vel Lacedsemoniorum. Homil. vii, in Levit. Again, the
same erudite father says, ‘“ What person in his senses will imagine that the
first, second, and third day, in connection with which morning and evening are
mentioned, were without sun, moon and stars, nay.that there was no sky on the
first day ? Who is there 30 foolish and without common sense as to believe that
God planted trees in the garden eastward of Eden like a husbandinan, and
planted therein the tree of life, perceptible to the eyes aud senses, which gave
life to the eater thereof; and another tree which gave to the eater thereof a
knowledge of good and evil? I believe that everybody must regard these as
figures, under which a recondite sense is concealed.” Lib. iv, cap. ii, wepi
apx@v. Huet, Origeniana, p. 167. Comp. Davidson, Sacred Hermeneutics,
Edinburgh, 1843, p. 99, &c. It must, however, not be supposed that this sort
of interpretation, which defies all rules of sound exegesis and common sense, is
confined to the ancient Jewish Rabbins or the Christian fathers. The Com-
mentary on Genesis and Exodus by Chr. Wordsworth, D.D., Canon of Westininster,
may fairly compete in this respect with any production of bygone days. Will it
be believed that Dr. Wordsworth actually sees it ¢ sugyested by the Holy Spirit
Himself,” that Noah drunk, exposing his nakedness, and mocked by his own
child, Ham, is typical of Clirist who drank the cup of God’s wrath, stripped
Himself of His heavenly glory, and was mocked by his own children the Jews ?
But we must give the Canon's own words. * Noah drank the wine of his
vineyard; Christ drank the cup of God's wrath, which was the fruit of the sin
of the cultivators of the vineyard, which he had planted in the world. Noah was
made naked to his shame; Christ consented for our sake to strip Himself of
His heavenly glory, and took on him the form of a servant. (Phil.ii, 7.) He
laid aside his garments, and washed his disciples’ feet. (John, xiii,4.) He hid
not his face from shame and spitting. (Isa. 1, 8.) When he was on the Cross,
they that passed by reviled Him. (Matt, xxvii, 39.) He was mocked by His
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every word of the Law has a sublime sense and a heavenly
mysterv. . . . . Now the spiritual angels had to put on
an earthlv garment when they descended to this earth ; and if
they had not put on such a garment, they could neither have
remained nor be understood on the earth. And just as it was
with the angels so it 1s with the Law. When it descended on
earth, the Law had to put on an earthly garment to be under-
stood by us, and the narratives are its garment. There are
some who think that this garment is the real Law, and not the
spirit which it clothed, but these have no portion in the
world to come ; and it is for this reason that David prayed,
“ Open thou mine eyes that I may behold the wondrous things
out of the Law.” (Ps. cxix, 18.) What is under the garment
of the Law ? There is the garment which every one can see ;
and there are foolish people who, when they see a well-dressed
man, think of nothing more worthy than this beautiful gar-
ment, and take it for the body, whilst the worth of the body
itself consists in the soul. The Law too has a body : this
is the commandments, which are called the body of the Law.
This body 1s clothed in garments, which are the ordinary
narratives. The fools of this world look at nothing else but
this garment, which consists of the narratives in the Law; they
do not know anyv more, and do not understand what is beneath
this garment. But those who have more understanding do
not look at the garment but at the body beneath it (i.e., the
moral) ; whilst the wisest, the servants of the Heavenly King,
those who dwell at Mount Sinal, look at nothing else but the
soul (7.e., the secret doctrine), which is the root of all the
real Law, and these are destined in the world to come to be-
hold the Soul of this Soul (i.e., the Deity), which breathes in
the Law.” (Solar, iii, 152 a.)

own children, the Jews. He deigned to be exposed to insult for our sakes, in
shame and nakedness on the Cross (Heb. xii, 2), in order that we might receive
eternal glory from His shame, and be clothed through His weakness with
garments of heavenly beauty.” (Commentary on Genesis and Ezodus, London,
1864, p. 52.)
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The opinion that the mysteries of the Kabbalah are to be
found in the garment of the Pentateuch is still more syste-
matically propounded in the following parable. “ Like a
beautiful woman, concealed in the interior of her palace, who
when her friend and beloved passes by, opens for a moment a
secret window and is seen by him alone, and then withdraws
herself immediately and disappears for a long time, so the
doctrine only shows herself to the chosen (¢.e., to him who is
devoted to her with body and soul) ; and even to him not
always in the same manner. At first she simply beckons at the
passer-by with her hand, and it generally depends upon his
understanding this gentle hint. This is the interpretation
known by the name 137, Afterwards she approaches him a
little closer, lisps him a few words, but her form is still covered
with a thick veil, which his looks cannot penetrate. This is
the so cailed Y7, She then converses with him with her
face covered by a thin veil ; this is the enigmatic language of
the 7177  After having thus become accustomed to her
society, she at last shews herself face to face and entrusts him
with the innermost secrets of her heart. This is the secret of
the Law, 0. He who is thus far initiated in the mysteries

27 The notion that the Bible is to be explained in this fourfold manner was
also propounded by the Jewish doctors generally, long before the existence
of the Kabbalah (Comp. Ginsburg, Historical and Critical Commentary on
Ecclestastes. Longman, 18681, p. 30), and has been adopted by some of the
fathers and schoolmen. Origen, although only advocating s threefold sense,
viz. ;—owpariedc, Yuxikoe, wvevparieig, to correspond to the Platonic notion of
the component parts of man, viz. :—odpa, Yvyrn. mredpa, almost uses the same
words as the Kabbalah. ¢ The sentiments of Holy Scriptures must be imprinted
upon each one’s soul in a threefold manner, that the more simple may be built
up by the flesh (or body) of Seripture, so to speak, by which we mean the
obvious explanation; that he who has advanced to a higher state may be edified
by the soul of Scripture as it were; but he that is perfect, and like to the indi-
viduals spoken of by the Apostle (1 Cor. ii, 6, 7), must be edified by the spiritual
law, having a shadow of good things to come. mepi apy@v, lib. iv, cap. ii.
Comp. Davidson, Sacred Hermeneutics, p. 97. Whilst Nicholas de Lyra, the
celebrated commentator and forerunner of the Reformation (born about 1270,
died October 23, 1340), distinctly espouses the Jewish four modes of interpreta-

tion, which he describes in the following couplet—

4 Littera gesta docet, quid credas Allegoria,
Meoralis quid agas; quo tendas anagogia.”

Comp. Alexander’s edition of Kitto’s Cyclopedia of Biblical Literature, s.v. LYRA.
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of the Tora will understand that all those profound secrets
are based upon the simply literal sense, and are in harmony
with it ; and from this literal sense not a single iota is to be
taken and nothing to be added to it.” (Sokar ii, 99.)

This fourfold sense is gradually disclosed to the initiated in
the mysteries of the Kabbalah by the application of definite
hermeneutical rules, which chiefly affect the letters composing
the words. The most prominent of these canons are—

I. Every letter of a word is reduced to its numerical value,
and the word is explained by another of the same quantity.
Thus from the words “ Lo! three men stood by him”
(Gen. xvii, R), it is deduced that these three angels were
Michael, Gabriel, and Raphael, because oS MM and lo !
three men, and YRDM OR2) SNIM N these are M ichael,
Gabriel, and Raphael, are of the same numerical value, as
will be seen from the following reduction to their numerical
value of both these phrases.

7AowSe ooy o0

5+ 300+ 3004+ 54+ 50454+ 6=1701
5 % 2 v »m vy 5 n
+804+14+204+10+40+6 + 30 + 1

5 X * 1 13 3
+ 30+ 1+ 10 + 200+ 2+ 8

5 8 5 9
30 + 1+ 80 + 200 + 6 = 701

This rule is called R™MBOD) = NWVDI) which is a metathesis
of the Greek word vypdppa, ypappeia, or ypapparela, in the
sense of numbers as represented by letters.

2. Every letter of a word is taken as an initial or abbrevia-
tion of a word. Thus every letter of the word N"WN2, the
first word in Genesis, is made the initial of & word, and we
obtain MM YWy Woap orbN AR W dn the beginning
God saw that Israel would accept the Law. This rule is
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denominated POV = notaricun, from notarius, a short-
hand writer, one who among the Romans belonged to that
class of writers who abbreviated and used single letters to

signify whole words.
8. The initial and final letters of several words are re-

spectively formed into separate words. Thus from the
beginnings and ends of the words MEDWITNS 110 M who
shall go up for us to heaven ? (Deut. xxx, 12) are obtained
IO circumcision and MM Jehovah, and inferred that God
ordained circumcision as the way to heaven.

4. Two words occurring in the same verse are joined to-
gether and made into one. Thus " who and TN these
are made into DYTPR God by transposing the s and 1.  Vide

supra, p. 94.%
5. The words of those verses which are regarded as con-

teining a peculiar recondite meaning are ranged in squares
in such a manner as to be read either vertically or boustro-
phedonally, beginning at the right or left hand. Again the
words of several verses are placed over each other, and the
letters which stand under each other are formed into new
words. This is especially seen in the treatment of three
verses in Exod. xiv, (viz.,, 19-21), which are believed to

28 The above-mentioned exegetical canons, however, ate not peculiar to the Kab-
balah. They have been in vogue among the Jews from time immemoriel. Thus
the difficult paseage in Isa. xxi, 8, MW ¥ which is rendered in the Authorised
Version, and he cried, A lion! or ‘as « lion,” a3 the margin has it, is explained
by the ancient Jewish tradition as a prophecy respecting Habakkuk, who, as
Isaiah foresaw, would in coming days use the very words here predicted. (Comp.
Isa. xxi, 8, 9, with Hab. ii, 1); and this interpretation is obtained by rule i;
inasmuch as W lion and ppant Habakkuk are numerically the same, viz, :—

n ’ 5 R and P 1 ? a n

5 + 10 + 200 4+ 1 = 216 and 100 + 6 4+ 100 + 2 4 8 = 216
(See the Commentaries of Rashi, Ibn Ezra, and Kimchi on Isa. xxi, 8.) Again,
in the fact that Jacob made Joseph ‘a coat of many colours’ (Gen. xxxvii, 3), as
the Authorised Version has it, or ¢ picces,’ as it is in the margin, the Midrash or
the ancient Jewish exposition, sees the sufferings of Joseph indicated ; inasmuch
as D'Db according to rule ii, is composed of the initials of “eey Potiphar, who
imprisoned Joseph ; ©DMMD merchants ©YRYDE Ishimaelites and o3 Midianites,
who bought him and sold him again as a slave. (Gen. xxxvii, 25-28; xxxix, 1;
comp. Rasli on Gen. xxxvii, 3.) For more extensive information on this subject,
we must refer to Ginsburg's Historical and Critical Commentary on Ecclesiastes,
Longman, 1861, p. 80, &c.
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contain the three Pillars of the Sephiroth, and the Divine
Neame of seventy-two words. The following tables will illus-
trate this principle of interpretation. The first of these three
verses TN SR M wpb Tomm oONT TRSD oM
OTIINRD PN OI1IBD 13T Y Yon DIMINNRD, and
the angel of God, which went before the camp of Israel,
removed and went behind them ; and the pillar of the cloud
went from before their face, and stood behind them (Exod.
xiv, 19), is read boustrophedonally, as follows :—

1.

D D b R w Y N )
7 b y n 3 b ) N
o b o] b R 3 n D
N \ ] ) B \ R v
n n T n ! D D i~
K ® n ° ' n n )
' ! b ! 5 ) by R
n ' ) ’ 1 n 5 9
D y ! =] ja] ) .| n

The second of these three verses 1'Y D'IZD MM M RN

5:; ;w 39 R 507 AR RN TR YR A S
A297 53 M, and it came between the camp of the Egyptians

and the camp of Israel; and it was a cloud and darkness
o them, but gave light by night to these, so that the one
came not near the other all the night (Exod. xiv, 20), is
in the first place divided, and read from right to left, beginning
at the top, as exhibited in the following diagram.



134

1L
n 2 ! , 2 N a ) 1
A \ D N b ¥ n inj bl
1 w ’ n 3 n n ! ,
) Y n , b ’ ) 5 N
N ] Y b - w n lal 1 !
) n 5 , 5 n n N 1
5 R n 1 a 1 P R 5
n b ’ 5 n b b n !

It is then divided in the following manner, and read from left
to right, beginning at the bottom.
IIL

w 3 ) ) ® 1 Yy n
, n D ) ! 1 n n
’ w 1 N 5 1 ’ n
1 a ’ ! o) n 3 b
n ) n ) ¥ 9 ’ D
1 ’ a2 N a ) ! D

1385

Whilst the third of these three verses L}J/‘ TN TN Y

DT AR DYM AT 5D MY DY) MN2 01 DR M TOM o
Q7T Wpan M3, and Moses stretched out his hand over

the sea ; and the Lord caused the sea to go back by a strong
east wind all that night, and made the sea dry land, and
the waters were divided (Exod. xiv. 21), is divided as follows,
and read from the right, beginning at the bottom.

Iv.
o} ' D n ) ) P 2 '
' n 2 1 n 5 o] \ n
n ) o) w ) 3 n 4 5 .
5 n 5 b n ! v o} ’
T P n ) b 2 D ) n
n N n ) n ) ] 5 )
\ ) D ' n 5 v ) ]
) n N n w D 0 , )

The three verses which have thus yielded the three Pillars of
the Sephiroth, are then joined together in groups of three
letters in the order in which they are read in diagrams ii, iii,
end 1v, and they then yield the seventy-two divine names
which the Kabbalah assigns to the Deity,? as follows :—

29 The limits of this Essay preclude the possibility of entering into a dis-
quisition on the seventy-two Divine names. Those who wish to examine the
subject more extensively we must refer to the Commnentaries on the Sohar
(Exod xiv. 19-21), mentioned in the third part of this Essay; and to Bartolocci,
Bibliotheca Magna Rubbinica, Pars iv, p. 230 seq., where ample information is
given on this and kindred subjects.

K
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6. The letters of words are changed by way of anagram
and new words are obtained. This canon is called TN or
Mg o, permutation, and the commutation is effected
according to fixed rules. Thus the alphabet is bent exactly
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in the middle, and one half is put over the other, and by
changing alternately the first letter or the first two letters at
the beginning of the second line, twenty-two commutations

are produced ex. gr. :—

10 9 8
' on
m 31D Y
[‘):vm
n 3o Y

7
t

]
mn
D

- e -

3

5 4 3 2 1
7T ) 2R
Paw N 5
YT )N
P w n 2

]
Tor

These anagramic alphabets obtain their respective names from
the first two specimen pairs of letter which indicate the inter-
change.  Thus, for instance, the first is called Albath naor
from the first words, the second Adbgyath NI"IN, and so on.
The following table exhibits the established rules of the
alphabetical permutations.
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Besides these canons the Kabbalah also sees a recondite sense
in the form of the letters, as well as in the ornaments which
adorn them.

As to the relation of the Kabbalah to Christianity, it is
maintained that this theosophy propounds the doctrine of the
trinity and the sufferings of Messiah. How far this is true
may be ascertained from the following passages.”® “ We have
already remarked in several places that the daily liturgical de-
claration about the divine unity is that which is indicated in the
Bible (Deut. vi, 43), where Jehovak occurs first, then Elokenu,
and then again Jehovah, which three together constitute a
unity, and for this reason he [i.e, Jehovah] is in the said
place called one (MINR). But there are three names, and
how can they be one? And although we read one (TN),
are they really one ? Now this is revealed by the vision of
the Holy Ghost, and when the eyes are closed we get to know
that the three are only one. This is also the mystery of the
voice. The voice is only one, and yet it consists of three
elements, fire [i.e., warmth], air [ie., breath], and water
[i.e., humidity], yet are all these one in the mystery of the
voice, and can cnly be one. Thus also Jehovah, Elchenu,
and Jehovah constitute one—three forms which are one.
And this is indicated by the voice which man raises [z.e., at
prayer], thereby to comprehend spiritually the most perfect
unity of the En Soph for the finite, since all the three
[i.e., Jehovah, Elohenu, Jehovah] ere read with the same
loud voice, which comprises in itself a trinity. And this is
the daily confession of the divine unity which, as a mystery, is
revealed by the Holy Ghost. This unity has been explained
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in different ways, yet he who understands it in this way is
right, and he who understands it in another way is also right.
The idea of unity, however formed by us here below, from
the mystery of the audible voice which is one, explains the
thing.” (Sohar, ii, 43 b.)

On another occasion we are informed that R. Eleazar, whilst
sitting with his father R. Simeon, was anxious to know how
the two names, Jehovah and Elohim, can be interchanged,
seeing that the one denotes mercy and the other judgment.
Before giving the discussion between the father and the son,
it is necessary to remark that whenever the two divine names,
Adonai ("NIN) and Jehovah (MWMY), immediately follow
each other, Jehovah is pointed and read (7)) Elokim.
The reason of this, as it is generally supposed, is to avoid the
repetition of Adonai, Adonai, since the Tetragrammaton is
otherwise always pointed and read (ﬂlﬁ:). The Kabbalah,
however, as we shall see, discovers in it a recondite meaning.%
“R. Eleazar, when sittiug before his father R. Simeon, said
to him, we have been taught that whenever Elokim (ZTON)
occurs, it denotes justice. Now how can Elokim sometimes be
put for Jehovah, as is the case in those passages wherein
Adonai ("MIN) and Jehovah (M) stand together (Comp.
Gen. xv, 8; Ezek. ii, 4, &c.), seeing that the latter denotes
mercy in all the passages in which it occurs ? To which he
replied, Thus it is said in the Scripture, ‘ Know therefore
this day and consider it in thine heart, that Jekovah is
Elohim' (Deut. iv, 19); and again it is written ‘ Jekovah is
Elohim.” (Ibid., ver. 35.) Whereupon he [4.e., the son] said,
I know this forsooth, that justice is sometimes tempered with
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mercy and mercy with justice. Quoth he [7.e., the father],
Come and see that it is so; Jehovah indeed does signify mercy
whenever it occurs, but when through sin mercy is changed
into justice, then it is written Jehovah (M), but read
Elokim (D%1O8). Now come and see the mystery of the
word [i.e., Jehovah]. There are three degrees, and each
degree exists by itself [i.e., in the Deity], although the three
together constitute one, they are closely united into one and
are inseparable from each other.” (Solkar, iii, 65 a.)

We shall only give one more passage bearing on the subject
of the Trinity.®® ““He who reads the word ("IR) One [i.c.,
in the declaration of the divine unity %] must pronounce
the Aleph (R) quickly, shorten its sound a little, and not
pause at all by this letter, and he who obeys this, his life will
be lengthened. Whereupon they [7.e., the disciples] said to him
[i.e., to R. Ilai], he [i.e., R. Simeon] has said, There are two,

and one is connected with them, and they are three; butin

being three they are one. He said to them, those two names,
Jehovah Jehovah, are in the declaration ‘ Hear O Isrsei’
(Deut. vi, 4), and E/lohenu (WJﬂL)N), between them, is united
with them as the third, and this is the conclusion which is
sealed with the impression of Truth (DAN). But when these
three are combined into a unity, they are one in a single
unity.,” (Sokar, iii, 262 a.) Indeed one Codex of the Sokar
had the following remark on the words ‘“ Holy, holy, holy is
the Lord of hosts” (Isa.1v, 8); WYTIP 12 M ¥ AR M WY
WP NN MM, the first holy refers to the Holy Father;
the second to the Holy Son; and the third to the Holy
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Ghost.® This passage, however, is omitted from the present
recensions of the Soiar. Some Jewish writers have felt
these passages to be so favourable to the doctrine of the
Trinity, that they insist upon their being interpolations into
the Sokar, whilst others have tried to explain them as refer-
ring to the Sephiroth

As to the atonement of the Messiah for the sins of the
people, this is not only propounded in the So/ar, but is given
as the explanation of the fifty-third chapter of Isaiah®
“ When the righteous are visited with sufferings and afflictions
to atone for the sins of the world, it is that they might atone
for all the sins of this generation. How is this proved ?
By all the members of the body. When all members suffer,
one member is afflicted in order that all may recover. And
which of them ? The arm. The arm is beaten, the blood
is taken from it, and then the recovery of all the members of
the body is secured. So itis with the children of the world :
they are members one of another. When the Holy One,
blessed be he, wishes the recovery of the world, he afflicts
one righteous from their midst, and for his sake all are
healed How is this shown ? It is written—‘He was wounded
for our transgressions, he was bruised for our iniquities,
and with his stripes we are healed.” (Isa. liii, 5.) ‘ With his
stripes,” 7.e., healed, as by the wound of bleeding an arm,
and with this wound we are healed, 7.e., it was a healing to

33 Comp. Galatinus, De drcanis Cathol. 1ib. i, . 3, p. 81 ; who says that some
Codices of the Chaldee parapbrase in Isa. vi, 3, had also @) ™1 W™ RIR VP

RO N the Holy Father, the Holy Son, and the Holy Ghost ; see also Wolf,
Bibliotheca Hebreea i, 1136 ; Graetz, Geschichfe der Juden vii, 249.

34 Comp. Joel, Die Religionsphilosophie des Sohar. Leipzig, 1849, p. 240 ff.
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each one of us as members of the body.” (Sokar, iii, 218 a.)
To the same effect is the following passage.’® ‘ Those souls
which tarry in the nether garden of Eden hover about the
world, and when they see suffering or patient martyrs and
those who suffer for the unity of God, they return and men-
tion it to the Messiah. When they tell the Messiah of the
afflictions of Israel in exile, and that the sinners among them
do not reflect in order to know their Lord, he raises his voice
and weeps because of those sinners, as it is written, ‘ he is
wounded for our transgressions.” (Isa. liii, 5.) Whereupon
those souls return and take their place. In the garden of
Eden there is one palace which is called the palace of
the sick. The Messiah goes into this palace and invokes
all the sufferings, pain, and afflictions of Israel to come
upon him, and they all come upon him. Now if he did not
remove them thus and take them upon himself, no man
could endure the sufferings of Israel, due as punishment for
transgressing the Law ; as it is written—* Surely he hath borne
our griefs and carried our sorrows, &c. (Isa. liii, 4, with Rom.
xii, 8, 4.) When the children of Israel were in the Holy
Land they removed all those sufferings and afflictions from
the world by their prayers and sacrifices, but now the Messiah
removes them from the world.” (Sokar, ii, 212 b.)

That these opinions favour, to a certain extent, the doc-
trines of the Trinity and the Atonement, though not in the
orthodox sense, is not only admitted by many of the Jewish
literati who are adverse to the Kabbalah, but by some of its
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friends. Indeecd, the very fact that so large a number of
Kabbalists have from time to time embraced the Christian
faith would of itself show that there must be some sort of
affinity between the tenets of the respective systems. Some
of these converts occupied the highest position in the Syna-
gogue, both as pious Jews and literary men. We ne